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Dreamers and
visionaries

      reams are rooted in the past. Dreamers are people with experience, and ex-
          perience is powerful. Based on their individual backgrounds, they seem to
          know what works and what doesn’t.

Visions focus on the future. Visionaries have not yet lived a full life, and they do
not know much about the past. But they have visions for the future. Visions have
their power as well.

There is a problem when visionaries and dreamers do not get along. Ellen White
said: “We have nothing to fear for the future [the visionaries] except as we shall
forget the way the Lord has led us” in the past [the dreamers] (Testimonies to Minis-
ters, p. 31).

Some Adventists say that young people are the church of the future and that
they need to await their turn for engaging in action for God. And yet many of those
who launched the Advent Movement were young people who felt a call to act. God
has prophesied that in the last days He will pour out His Holy Spirit, and dreamers
and visionaries will join forces.

Something powerful occurs when dreamers and visionaries come together—the
Holy Spirit brings about a catalytic action. The power of age, experience, and matu-
rity merges with the vision, enthusiasm, and boundless energy of youth.

The key is coming together. Let some dreamers be involved in the planning, but
let the visionaries take those plans to frontiers yet unknown. In God’s great earth,
in God’s own time, there’s room for everyone. It’s time that we experience the pow-
er of coming together, working together, being together under the Holy Spirit.

Jesus showed us the way. He recognized the slowness of Nicodemus to march
with His kingdom, but He had room for Him. He knew the zeal of John and James,
just as much as the roughness and haste of Peter. He welcomed Mary Magdalene
into His fold, and did not despise the widow of Nain. Both Martha and Mary had a
role to play. While Lazarus marched with waving palms, Simon helped Jesus carry
the cross. Together, Jesus said, it can be done. And He saw in the distance the king-
dom of the future. His dream and vision fused to create the Christian community,
and to that community He gave the dream of finishing the work and the vision of
awaiting His return.

The time has come for us to translate the method of Jesus into the dream and
vision of church planting and nurture. Older and younger Adventists need to come
together. The young may not plan like the old. The old may not think like the
young. But when older Adventists plan and act together with the visionary young,
both will flourish, and become instruments of the Holy Spirit for the advancement
of God’s church and mission.

Let the fulfillment of Joel’s prophecy begin with us: “I will pour out my Spirit…,
your old men will dream dreams, your young men will see visions” (Joel 2:28, NIV).

—José Vicente Rojas, Director
Volunteer Ministries, North America, www.hesaidgo.net

Editorial
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Write to us!
We welcome your comments, reac-
tions and questions, but limit your let-
ters to 200 words. Write to Dialogue
Letters: 12501 Old Columbia Pike; Sil-
ver Spring, MD 20904; U.S.A. You can
also use fax: (301) 622-9627, or e-mail:
74617.464@compuserve.com Letters
selected for publication may be edit-
ed for clarity or space.

Pertinent issues
I am impressed with Dialogue because

it provides a forum for discussing perti-
nent issues that are of interest to Adven-
tist young people around the world. You
are performing a very useful service.
Congratulations!

Floyd Greenleaf
Punta Gorda, Florida
U.S.A.

Ideal for thoughtful
Christians

I recently got acquainted with Dia-
logue and was impressed by its excel-
lent content. Each issue brings articles
that are educational, inspiring, and
challenging. It is the ideal journal for
thoughtful Christians who want to
connect their Bible-based convictions
with the complex issues of our time.

Valeriano Kataya
Benguela, ANGOLA

More on telling the truth
The author of “Should we always

tell the truth?” (Dialogue 13:2) pro-
poses a very narrow interpretation of
Scripture. The ninth commandment
deals with truth telling as follows:
“You shall not give false testimony
against your neighbor” (Ex. 20:16,
NIV). A plain reading of this passage
indicates that we should not tell a
falsehood in order to damage or to
hurt someone else. It forbids us to tell
a lie in order to save the guilty or con-
demn the innocent—to do something
against the great commandment of
agape love; to deceive or cheat some-
one; to take advantage of others for
our own benefit; or to avoid the con-
sequences of our wrong actions. In

these cases, lying is truly a sin.
In the examples cited in the article,

it is difficult to see who was damaged
by the actions of the two Hebrew mid-
wives in Egypt (Ex. 1:15-20) or Rahab
in Jericho (Joshua, chapter 2). On the
contrary, they protected the lives of
others and helped fulfill God’s plans
for His people. They showed that they
believed in the power of the true God.
Did these women break the ninth
commandment? Whom did they
harm? Another example is recorded in
2 Samuel 17:20. The Bible does not
condemn any of these actions. Simi-
larly, during the Second World War
many people endangered their lives
in order to hide and save the lives of
persecuted Jews. At times they had to
lie. Should they have surrendered
those they were protecting?

Jean Claude Magne
Seich, FRANCE

The author responds:
When isolated, the ninth commandment

might be thought to prohibit only deception
which may cause harm. However, contextu-
al interpretation indicates otherwise:

First, the divinely-inspired Bible writers
understood this commandment as prohibit-
ing all deception (see Jer. 7:9, cf. Hosea 4:2;
Matt. 15:19; Mark 7:21).

Second, the Hebrew of this law can be
correctly translated “You must not tell lies
about other people” (Ex. 20:16, ERV). Reit-
erated, this commandment reads: “You
must not lie to each other” (Lev. 19:11,
ERV). Together these two statements ex-
clude any and all forms of deceit.

Third, when Jesus quoted the command-
ment, He categorically stated: “Do not bear
false witness” (Luke 18:20, NASB), leaving

no loophole for lying.
Fourth, rather than imitating individuals

ignorant of God’s laws (for eg., Rahab), or
whose faith faltered (eg., Sarah), we must
emulate Jesus, in whom there was no “de-
ceit” (1 Pet. 2:21-22). Incidentally, in sto-
ries like that of Tamar’s prostitution (Gen.
38), silence of condemnation does not de-
termine morality.

Finally, any violation of God’s ethical
standards always results in spiritual harm
(see Gen. 3; Rom. 6:23). Indeed, believers
are to be “faithful until death,” regardless
of physical harm (Rev. 2:10).

“Lord, ‘Increase our faith!’” (Luke
17:5).

Ron du Preez
Universidad Peruana Unión
Lima, PERU

A special gift
The Adventist Student Fellowship

in my university organized an evange-
listic campaign. At the end of meet-
ings I decided to become a faithful
follower of Jesus and to join the Sev-
enth-day Adventist Church. On that
memorable occasion the student lead-
ers presented me with a special gift—a
copy of Dialogue. I am now a baptized
church member and a serious student
of the Bible, while pursuing a degree
in electrical engineering. Thank God,
my life has gained new focus, mean-
ing, and purpose.

Nkem Nnaji
University of Nigeria
NIGERIA

Letters
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The search for
extraterrestrial intelligence
by Urias Echterhoff Takatohi

Does an intelligible signal

come from natural cause or

intelligent design?

     he search for extraterrestrial intel-
     ligence (SETI) involves a number of
       projects. All of them have the ob-
jective of finding evidence of extrater-
restrial intelligence through radio sig-
nals from space. The first of these
projects was led in 1960 by Professor
Frank Drake, astronomer and now direc-
tor of SETI Institute. Project Phoenix is
the main project of the institute, with
an annual budget of $4 million to $5
million. It uses large radio telescopes to
receive electromagnetic signals from
nearby stars like the sun, that are less
than 200 light years away. Besides the
SETI Institute, other research institu-
tions working on similar projects in-
clude: SERENDIP (Search for Extraterres-
trial Radio Emissions from Nearby Devel-
oped Intelligent Populations); SETI@Home
at University of California, Berkeley;
Southern SERENDIP in Australia; Har-
vard SETI Group; and others.1

 Why do scientists spend all their ef-
forts on these activities? A quick glance
at the history of human thought may
help us understand. Up to the 19th cen-
tury, most of the Christian world be-
lieved that the cosmos and everything
in it was the result of God’s creation.
Scientists paid little attention to ques-
tions about the origin of the universe
and of life.

However, since the 17th century, sci-
entists discovered regularities in nature
that could be explained by comprehen-
sive laws, sometimes expressed in a pre-
cise mathematical form. These natural
laws and theories allowed predictions of
phenomena and the development of
technologies to control even nature it-
self. As a result, by the mid of the 19th

century, there developed the idea that a
creator God was unnecessary to explain
natural phenomena. The cosmos has
become the ultimate reality. In this
worldview, called naturalism or materi-
alism, the search for an explanation of
the origin of everything without refer-
ence to a Creator was a logical need.

This search for origins resulted in the
theory of biological diversity, which
eventually led to Charles Darwin’s pub-
lication of On the Origin of Species in
1859. About the same time, Pasteur ap-
proached the question of the origin of
life experimentally, demonstrating that
the old ideas of spontaneous generation
were flawed. Nonetheless, the naturalis-
tic worldview demanded that life ap-
peared by an undirected combination of
chemicals following the laws of physics
and chemistry without the guide of an
intelligent creative agency. Ernst Haeck-
el, a German biologist, and Thomas H.
Huxley, Darwin’s supporter, expected
the process to be simple, for as yet then
the details of living cells were unknown.

Despite early optimism, no adequate
theory for the origin of life has been
provided, even though textbooks in bi-
ology still quote the hypotheses of
Oparin, the Russian biochemist (c.
1930) and the experiments of Stanley
Miller at the University of Chicago
(1952), as advances in that direction.

Although these experiments fail to
explain the natural origin of life, natu-
ralistic or materialistic assumptions re-
quire a belief that life appeared without
the aid of an intelligent God. Consider-
ing the theory usually cited regarding
the history of the universe and the
Earth, appearance of life on the planet



6 Dialogue 14:2 2002

occurred rather quickly. (According to
this theory, the age of the universe is 10
to 20 billion years old, the crust of Plan-
et Earth would be 4.5 billion years old
and life appeared about 3 billion years
ago.) Considering the existence of an es-
timated 400 billion stars in our galaxy,
and about 100 billion galaxies, it would
be reasonable that many of these stars
might have planets like our Earth in
which life may have developed as it did
here, resulting in technological civiliza-
tions able to broadcast radio messages.
This reasoning based on a naturalistic
worldview is the motivation behind
SETI projects.

The methodology
Several SETI projects search for nar-

row band radio signals, with a definite
frequency like radio or TV signals. Natu-
ral sources of radio waves from space
generally produce wide band signals,
while radio or TV transmitters present a
specific frequency. Making an analogy
with sound waves, a radio or TV station
emits a single note like a flute, while
natural sources of radio waves produce a
sound like a waterfall. Intelligent extra-
terrestrials, it is expected, would make
radio transmitters similar to ours. It is
also expected that any intelligent being
who wanted to broadcast electromag-
netic waves through space would use a
frequency near 1420 MHz.2 If a signal
with such characteristics is detected,
one should verify that it is not from a
human source, since our radar devices,
communication satellites, and other
kind of human sources emit such waves.

If the appropriate signal is ever de-
tected, the next step would be to verify
whether there is any information in it
like radio waves from our radio or TV
stations. Information may be intro-
duced in electromagnetic waves by
small intentional variations (modula-
tions) in frequency or amplitude.
Present projects are working only to
search for the proper signal. The search
for a message in a signal, if one is found,

will require new instrumentation.
Another question concerns the possi-

bility of understanding the message. If
extraterrestrials are able to broadcast ra-
dio signals, they probably understand
basic principles of science and mathe-
matics and would use science and math-
ematics to build a common language.

Since the beginning of this research
40 years ago by Frank Drake, no con-
vincing signal has ever been found.

Success in fiction
Carl Sagan, a recently deceased as-

tronomy and space science professor at
Cornell University and an enthusiastic
science promoter, wrote a novel, Con-
tact.3 The story describes the problems
scientists have to face to obtain funds
for their research, and proposes that a
radio signal with the required attributes,
coming from Vega, a star in Lira, 26
light years away, has been detected. The
discoverer notices that the signal is
transmitting a long sequence of prime
numbers. As no known natural phe-
nomena generates signals with a struc-
ture so complex and specific as prime
numbers, the astronomers in this fiction-
al account become convinced that the
broadcast is from an intelligent source.

But how do we know whether or not
a signal comes from a natural cause or
from the design of an intelligent being?
The best evidence that some effect was
designed by an intelligence is its speci-
fied complexity.4 To understand specified
complexity, consider the following exam-
ple:

The sequence with the first two Ro-
man characters, AB, is specified but isn’t
complex.

A random sequence with 40 charac-
ters, such as, GIV JFJMUUDWQCNTQVT
NVXYALZFHMBHULVCXRTPF, is com-
plex but not specified.

However, the sequence, SEARCH FOR
EXTRATERRESTRIAL INTELLIGENCE, is
both complex and specified.

One can see the difference by deter-
mining the probability for obtaining

each sequence choosing characters by
chance. Since each position in the se-
quence has 27 options (26 characters
plus a blank space), a total of 729 (27 x
27) sequences with two characters may
be achieved. The specified sequence
with two characters is one in 729 se-
quences. On the other hand there are
2740 (= 1.797x1057) different sequences
with 40 characters. (The number
1.797x1057 is equivalent to 1797 fol-
lowed by 54 zeros!) This number is so
great that we can hardly grasp its mean-
ing. It is more than 600 times greater
than the number of all the protons and
neutrons of Planet Earth added togeth-
er. So a specific sequence made of 40 al-
phabetic characters is one in 1.797x1057

sequences. To get such a specific se-
quence of this size by choosing random
characters would be practically impossi-
ble. By experience, we know that such
complex specified sequences are the re-
sult of an intelligent design.

Summing up, the search for extrater-
restrial intelligence seeks radio waves
with characteristics similar to those pro-
duced by transmitters constructed by
humans. If such a signal is found, the
next step would be the search for speci-
fied complexity in it. In other words,
scientists are searching for some extra-
terrestrial radio transmission that un-
equivocally may be recognized as a
product of an intelligent mind.

Unrecognized success
Great progress in biological knowl-

edge was achieved in the last half of the
20th century. Many details, previously
unthinkable, with respect to cell struc-
ture and function were discovered at a
molecular level. One of these discover-
ies is the DNA molecule: the key for in-
formation storage and transfer in genet-
ic material.

The DNA molecules have two com-
plementary strings made of four differ-
ent constituents, named bases or nucle-
otides that we will represent as A, G, C ,
and T. (We will not employ the usual bi-
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ological or biochemical terminology.) A
string of symbols may be used to convey
a message as in written text. One may
wonder, is it possible to have a language
written with only four symbols?

In reality, only two symbols are need-
ed to store written data. All coding in
digital computers is made with strings
of two symbols, 1 and 0. The text you
are reading was originally composed us-
ing such a computer and uses almost
100 different printed symbols. How is
this achieved? Strings of 1 and 0 are ar-
ranged in groups of eight as shown be-
low. Since for each position out of the
eight you have two choices, 256
(2x2x2x2x2x2x2x2) different symbols
may be codified with strings of two
symbols in groups of eight as in the ex-
ample below.

       11001010 01010010 10001011
       11101101 01000101 10110111

Likewise in DNA. Four different sym-
bols arranged in groups of three can de-
fine 64 (4x4x4) different “characters.”

How many bases are there in the
DNA that encodes all the genetic infor-
mation of a living being? The number of
bases is different in different species. A
simple bacteria like M. genitalium has
580,000 bases in its DNA. The E. coli
bacteria has sequences adding to
4,670,000 bases. The fruit fly Drosophila
has about 165,000,000 bases. Human
beings have DNA sequences with a total
of about 3 billion bases.5 The number of
different sequences that can be created
with 580,000 bases is a huge number
that is hard to understand. It may be
written as 4580,000 = 6.2 x 10349,194. To write
this number as a sequence of Arabic nu-
merals, you would need 349,195 digits.
Taking into account that a group of
three bases represents a character in the
biological alphabet with its 64 possible
symbols, the genetic information of M.
genitalium is equivalent to a text with
193,000 characters. This text you are
reading has a little more than 11,000

characters. The genetic information of a
human being with 3 billion bases would
be able to make a text with one billion
characters. That is equivalent to about
100,000 texts like this one. Even taking
into account only about 5 percent of the
3 billion bases that are known to code
proteins, the amount of information is
staggering.

What is “written” in these genetic in-
formation “texts” in living beings? We
know that it includes all the necessary
instructions for the operation of a living
being, even though we do not fully un-
derstand its complex biochemical “ma-
chinery.”

Where did all this information come
from?

Consider this essay you are reading.
This was produced by an intelligence—
in this case, a human being. No one can
say that some automatic device has cho-
sen characters by chance to compose
this text, or that there is some natural
mechanism that can put the letters in
their correct places. The text is complex
and specified enough to make it unrea-
sonable to assume it appeared by
chance or by an undirected natural
cause.

If this is so with a simple essay such
as this one, how much more so with ge-
netic information, which is much more
complex and specified than this text,
and hence can be attributed only to an
intelligent source. If this intelligent
agency cannot be found on Earth, it
must be an extraterrestrial intelligence.
Biology and biochemistry since the mid
20th century, in their research about the
molecular basis of life, have found clear
evidence of the existence of extraterres-
trial intelligence. Notwithstanding, nat-
uralistic thought is so embedded in our
culture that this achievement isn’t be-
ing celebrated within the scientific com-
munity.

One does not need all this knowledge
to arrive at this conclusion. Long ago,
before the beginning of modern science,
David wrote about God the Creator:

“For you created my inmost being; you
knit me together in my mother’s womb.
I praise you because I am fearfully and
wonderfully made; your works are won-
derful, I know that full well” (Ps. 139:13,
14, NIV).

Urias Echterhoff Takatohi (Ph.D. in
Physics, University of São Paulo) teaches
sciences at Centro Universitário Adventista
de São Paulo, Brazil. E-mail:
UriasT.Acad.IAE@iae-sp.br

Notes and references:
1. See SETI Institute, available at http://

www.seti-inst.edu/Welcome.html; What is
SETI? available at http://seti.uws.edu.au/
main/what.htm; SETI FAQ, available at
http://www.space.com/searchforlife/
seti_faq.html; Harvard

2. F. Drake, Contemporary Radio Searches for
Extraterrestrial Intelligence. Available at
http://www.seti-inst.edu/science/
contemporary_radio.html

3. C.  Sagan, Contact: A novel (New York:
Simon and Schuster, 1985); Mass Market
Paperback, 1997).

4. The expression “specified complexity” was
introduced by William A. Dembski in The
Design Inference (Cambridge University
Press, 1998).

5. See: Functional and Comparative
Genomics Fact Sheet, available at http://
www.ornl.gov/hgmis/faq/compgen.html

Free subscription
for your college
or university
library!

Do you wish to see Dialogue available
in the library of your public college or
university so that your non-Adventist
friends may also have access to the jour-
nal? Contact the librarian, show him or
her a copy of the journal, and suggest
that they request a free subscription to
Dialogue, writing on an official institu-
tional paper. We will take care of the rest!

The letter should be addressed to: Dia-
logue Editor-in-chief; 12501 Old Columbia
Pike; Silver Spring, Maryland 20904; U.S.A.
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Meatless diet: Moving
beyond intellectual assent?
by Mark F. Carr
and Gerald R. Winslow

Do the arguments of

philosophy, science, and virtue

serve to establish a moral

obligation for vegetarianism?

M       eat eating and its industry are
            harmful to human beings and
            our environment. Vegetarian-
ism is a better way of life. No doubt
about that. But when we speak of vege-
tarianism as a “better way of life,” do we
move beyond scientific investigation to
the realm of values? Arguments for veg-
etarianism often do just that—from
touting the health benefits of a meatless
diet to raising issues of morality.

The question is: Is it morally obliga-
tory to adopt a vegetarian diet?

Tom Regan, a prominent advocate for
animal rights, helped to raise the discus-
sion of what some call “ethical vegetari-
anism”1 into the realm of morality. Regan
believed that upon considering sound ar-
guments, his audience should choose to
become vegetarians. “Most of those who
should happen to read this essay,” said
Regan, “will be leading lives that, if my
argument is sound, ought to be changed
in a quite fundamental way.”2 Like many
others, Regan was not simply seeking to
present a strong case for vegetarianism.
Rather, he was setting out to change
lives—to change not just the way people
think, but also how they eat. But are the
arguments for a meat-free diet sufficient-
ly weighty to produce both intellectual
assent and behavioral change?

Puzzling over these questions invites
consideration of the arguments in favor
of vegetarianism. While these argu-
ments might be grouped in a variety of
ways,3 we have selected five categories.

The health argument
Scientific study has now shown that

animal protein is not an essential ele-
ment of a human diet. Furthermore, cer-

tain studies show that the incidence of
some diseases is significantly reduced
for those who forgo meat in their diet.4

Some who approach the question from
a Christian perspective argue that vege-
tarianism was God’s “original diet.”
They point to Creation story and the
plenty that God provided Adam and Eve
in Eden. According to this view, people
were designed to flourish without the
use of flesh for food.

A second argument from the Chris-
tian perspective depends upon scientific
evidence that the vegetarian diet is
healthier. Because God intends our bod-
ies to be the habitation of the Holy Spir-
it (1 Corinthians 3:16, 17; 6:19, 20), we
are obliged to live the most healthful
lives possible. Thus, once one under-
stands that vegetarianism is a healthier
diet and once this diet is possible, it be-
comes the morally preferable diet.

Animal rights
Blending the language of utilitarian

benefits with that of animal rights,
some authors focus attention upon ethi-
cal duties toward animals.5 Crucial to
this perspective is awareness of the
harm and suffering experienced by ani-
mals when they are killed for food. It is
considered immoral to cause such suf-
fering merely to satisfy one’s dietary
preferences.

Among the studies that culminated
in their book, The New Vegetarians: Pro-
moting Health and Protecting Life, Paul R.
Amato and Sonia A. Partridge identified
11 reasons why people choose the vege-
tarian lifestyle. At the top of the list was
a “concern over animal suffering or a
belief in animal rights.”6 Widespread and
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popular understanding of the language
of rights makes this a particularly easy ar-
gument to accept. Sadly, however, the
rights of unknown, unseen cows, chick-
ens, and pigs are often overridden by
the desires of the palate. Furthermore,
both the philosophical foundations and
the practical applications of the concept
of rights continues to be difficult
enough to establish for humans and,
thus, even more difficult for animals.

Environmental concerns
Despite the efforts of advocates like

Jeremy Rifkin7 and Francis Moore Lappe,8

and despite the huge success of their
books, only a small number of people
appear to have changed their diet as a re-
sult of environmental concerns. For ex-
ample, Amato and Partridge’s survey,
noted above, found that only five per-
cent became vegetarians out of concern
for the environment.9 Thus, while envi-
ronmental ethicists urge more careful
methods of land use and conservation,
they rarely, if ever, explicitly refer to veg-
etarianism as a moral obligation.

Social evolution
Under this rubric, we place a variety

of authors and viewpoints that call for
socio-political change. There is some
overlap here with other categories. The
work of Lappe, for instance, should be
considered in more than one category.
Consider Lappe’s concern noted in the
preface to the revised edition of A Diet
for a Small Planet: “I had a more pro-
found doubt…what of the impact, what
of the direction that I was suggesting for
people’s lives. Would the readers of my
book become so interested in, even fix-
ated on, the nutritional nuances as to
forget or neglect the real message after
all?10 (Italics supplied).

What was the “real message” Lappe
sought to spread? More than anything,
she wanted her work to highlight how
individual diet “relates each of us to the
broadest questions of food supply for all
of humanity.”11

With the publication of the revised
and updated edition, she was particular-
ly concerned, not only with making
cooking and eating simpler and better
but also fundamentally with the “politi-
cal and social significance” of our di-
etary choices.12

Stewardship
The principle of stewardship incor-

porates the concerns voiced by environ-
mental ethicists and animal rights activ-
ists as well. Andrew Linzey, writing of
stewardship from a Christian perspec-
tive, urges a radical change in the way
Christians have interpreted their rela-
tionship to the entirety of God’s cre-
ation. Linzey challenges the traditional
Christian notion that this world and all
that is in it was made solely for the up-
lifting of humankind. Humans remain
unique in the orders of creation, and this
uniqueness urges a special duty upon hu-
mans to take up the role of “servant spe-
cies.” As servants of all creation, stewards
are to care for the creation, just as God
cares for it. Drawing upon the theological
concept of a suffering God, Linzey pro-
claims: “It cannot be sufficient merely
to have a negative vision of what we
should do to prevent suffering in the
world. We need positive vision of how
we can take upon ourselves the suffer-
ing of the world and transform it by the
power of the Holy Spirit.”13

Linzey insists that Christians must
move beyond the notion that God only
suffers when humans suffer. When we
can fully accept the fact that “God suf-
fers in all suffering creatures” we will be
better able to accept our role as stew-
ards.14 Unfortunately, for advocates of
stewardship, like for the advocates of
each of the other arguments, the audi-
ence is likely to give a simple response;
namely, “Yes, but…”

Moving beyond “Yes, but…”
Each of the arguments noted above

has enjoyed widespread acceptance in
both philosophical and popular audi-

The rabbit’s
squeal

A few magnificent evergreens towered
over the old guest cabin where we had
focused our attention. Dad, my brother
Pete, and I were out on our first rabbit
hunt at Grandpa’s farm in Michigan. The
rabbits that made these trees their home
were, according to Dad, particularly fast.
Pete and I did not utter a word as we cir-
cled around the back of the cabin. We
knew that if the rabbits heard us coming
they would run away too quickly to allow
for a shot.

I readied my .20 gauge shotgun as we
rounded the edge of the cabin. Dad came
around the other side, and just as he
reached my peripheral vision I saw the
rabbit bolt for the underbrush at the pe-
rimeter of the yard. Nothing could have
broken my concentration on that rabbit
as I kept it in my visual range as Dad had
taught me. It came to a stop just this side
of the underbrush that defined the yard. I
knew that I would have to get closer to
shoot it with my shotgun so I crept closer,
but before I had shortened the distance
between us, the hunt was over. The shock
wave from Dad’s rifle rolled over me at
the same instant that I saw the rabbit col-
lapse. By the sound of the rabbit’s squeal-
ing I knew Dad’s shot had not immediate-
ly killed it. The squeal was so intense and
piercing we each hurried to the spot
where it lay writhing in pain. Dad reached
down and grabbed it by the hind legs,
laid it out on the ground, put his foot on
the rabbit’s head and pulled. Blood
spewed from the rabbit’s body as its heart
spent its final effort in sustaining life.

I’m sure I tried, but failed to hide the
horror I felt inside. Dad must have seen it
in my face, since what he said revealed
his own need to justify his action in front
of his two boys. “It’s the quickest way to
put it out of its misery,” he said.

—Mark F. Carr
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I was intensely proud of my new .12
gauge shotgun. I had earned the money
for it by picking string beans. My goal was
to learn the art of hunting pheasants, Ca-
nadian geese, and other “game birds,” so
abundant in the Willamette Valley of my
youth. My parents seemed confident that
14 was old enough for this activity.

The first couple outings with my friend
Bob were unproductive. Despite our best
efforts and the fact that Chinese pheasants
can be slow and noisy when they begin
flight, we missed every one. Mainly, we
had long walks on damp, fall mornings,
punctuated with a few moments of excit-
ing but inept shooting.

Finally, one weekend morning we went
hunting with the “big guys,” Bob’s older
brother and his friend. As the junior mem-
bers, Bob and I were instructed to go to
the far end of the cornfield and wait. The
other two, along with their German short-
haired retriever, would hunt in our direc-
tion. If they missed their targets, our job
was to shoot the birds as they came flying
in our direction.

The pheasant’s feathers
And so it happened. A magnificent Chi-

nese pheasant, a “rooster,” flew up, was
missed, and headed straight toward where
I was crouched. I took aim and fired when
it was just overhead. Feathers flew every-
where. The dog came running and
fetched the largest part of what was left of
the pheasant. It was nearly blown in two.
But in what remained I could see the stun-
ning white ring on the neck, the red and
deep-green feathers of the head, and the
rich stripes of the long tail feathers. Bob’s
brother took one look at the dead bird,
pronounced it not worth taking home,
and threw it in some blackberry brambles.

Covering disappointment and feigning
bravado, I took one of the long feathers
and stuck it in my hunting cap. Later,
alone at home, I studied the feather. I
could not erase the image of that colorful
bird, minding its own affairs, and blown
apart for no good reason. The irretrievable
stupidity of it all overwhelmed me. I put
the shotgun in the closet, sold it the fol-
lowing year, and never hunted anything
again. —Gerald R. Winslow

ences, but the number of those who are
choosing the vegetarian lifestyle is not
reflective of these levels of acceptance.
People are giving intellectual assent to
the arguments while enjoying yet an-
other hamburger. It is true that vegetari-
anism is more acceptable now than it
was 20 or 30 years ago, but why don’t
more people make this lifestyle change?
And of those that do make the change,
as Amato and Partridge’s survey shows,
why are they doing it largely out of con-
cern for animals who suffer the cruel
fate of human consumption?

Philosophical argument, personal
conviction, and practical action

Advocates do an admirable job of de-
scribing the moral problems associated
with meat eating, but when one moves

beyond description to prescribing obli-
gations and personal actions, it is neces-
sary to have the hearts of the audience.
Changes in personal practice often
emerge more from the heart than the
head. Good arguments do not necessari-
ly bring personal convictions to bear in
lifestyle change. (Please read the sidebar
stories to understand how both authors
experienced the emotional motivation
to move toward a vegetarian diet.)

Critical of many environmental
groups, Sharon Bloyd-Peshkin charges
that these groups have failed to “spread
the ‘V’ word for fear of losing the ‘M’
words—members and money.” Her ob-
servations about the issues environmen-
tal groups highlight and the methods
used to do so further illustrate our point
that the practical actions toward the

vegetarian lifestyle will arise only as per-
sons are moved emotionally as well as
intellectually. As Bloyd-Peshkin analyz-
es the reasons why environmental
groups are not as likely to be vegetari-
ans, she reveals that it is not so much a
sound argument that persuades people
to make difficult choices, rather it is the
movement of peoples’ emotions that
brings concrete results.

Bloyd-Peshkin is correct to note that
“the environmental impact of meat eat-
ing is too indirect.” One is not moved to
give up meat in the checkout line at the
grocery store. However, one is moved to
outrage and action when confronted
with the scenes of animal suffering and
torture that precede the appearance of
their flesh on the grocery store shelf. As
Bloyd-Peshkin puts it, one is “far more
likely to…get mad about the industrial
plant you pass on the way home; you
see the filth coming out of its stack.”15

Hume and the movements of
human sentiment

Of course the realization that moral
agents are moved more by emotion
than reason is not a fresh revelation.
David Hume’s philosophical works high-
lighted this reality in the 18th century.
But the hegemony of rationalism in the
morality of Western society has served to
prejudice its philosophers against using
appeals to emotion in the process of
making moral arguments. The use of
emotion in a moral argument is often
derided as sappy sentimentality.16

Hume refused to ignore the force of
sentiment in the moral life of human-
kind. In fact it is the sentiment, felt in
his day to be unique to humans, that
distinguishes human capability for liv-
ing a moral life. It is the “sentiment of
disapprobation” that we as humans
“unavoidably feel on the apprehension
of barbarity or treachery” that causes us
to pronounce such acts as criminal or
immoral. Hume insists that human ac-
tions are never attributable to the “cool
and disengaged” reason. Reason may
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convey “knowledge of truth and false-
hood,” but it will never serve to attach
valuations of virtue and vice, the es-
sence of morality. Furthermore, reason
can never motivate a person to action.
Sentiment is the “first spring or impulse
to desire and volition.” In Hume’s view,
“The ultimate ends of human actions
can never, in any case, be accounted for
by reason, but recommend themselves
entirely to the sentiments and affec-
tions of mankind, without any depen-
dence on the intellectual faculties.”17

Hume’s most prominent and capable
defender today, Annette Baier, summa-
rizes this point for us: “For any motiva-
tion to action, and for any evaluative
reaction, ‘reason’ must ‘concur’ with
some ‘passion’; the ‘head’ must work for
the ‘heart.’”18 Thus it is the cultivation
and practice of these human sentiments
that allow for the practical reality of liv-
ing a moral life.

What does this mean for the advocat-
ing of vegetarianism? More is required
in the effort to move people toward
change in their dietary habits. Good
philosophical arguments do not make
vegetarians. Moral sentiments, however,
more often do. We are encouraging the
moral force of movements of the heart
as an essential element of the argument
for choosing the vegetarian lifestyle.

On the virtues of vegetarianism
Sympathy is one of a class of virtues

often referred to as “other-regarding.”
The principal focus of this trait is the
object of attention, but it presupposes a
certain ability in the agent to engage in
altruistic and empathetic dispositions.
Thus when some other person or being
is suffering, we are moved out of sympa-
thy to respond in a fashion that would
relieve their suffering. Following Hume,
Edward F. Mooney writes that sympathy
is “the ‘mechanism’ whereby we sorrow
in the plight of others and are moved to
respond benevolently.”19

Compassion is closely related to sym-
pathy in that it also is other-regarding.

Etymologically, its emphasis is upon a
fellow feeling with the other; literally, to
suffer with. There is a sense of shared
community with other humans in this
virtue—and for advocating notions of
stewardship noted above, a sense also of
an extension of this shared community
to include all sentient and non-sentient
beings. Like other virtues that involve
engaging the emotions of the agent,
compassion moves beyond a simple af-
fective state to action. As Lawrence
Blum notes, however, acting from com-
passion means that one will often act
“very much contrary to one’s moods
and inclinations” because it is funda-
mentally other-regarding. Indeed, even
when one’s actions may not immediate-
ly eliminate the suffering of the other, it
is “valuable to the sufferer for its own
sake, independently of its instrumental
value in improving” the lot of the other.20

Conclusion
What practical effect will come from

including the practice of sympathy and

compassion with the intellectual argu-
ments for vegetarianism? Our conten-
tion is that if we move toward becoming
a society in which these virtues are val-
ued and practiced, we will see vegetari-
anism increase and meat eating de-
crease. These virtues will serve to move
us beyond an intellectual assent to the
arguments for the vegetarian lifestyle
toward the actual practice of vegetarian-
ism.

Does the weight of the philosophical
arguments serve to establish a moral ob-
ligation for vegetarianism? Does the
added element of virtue insist that meat
eaters should become vegetarians? And,
if so, should society take the next step of
prohibiting the production and con-
sumption of meat?

Pressing for moral or legal obliga-
tions remains problematic even in the
face of powerful arguments for vegetari-
anism. We can no more require people
to be virtuous than we can require them
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Mixed marriages
among Adventists
by Chantal J. Klingbeil

Global migration and modern

communication create

opportunities for cross-cultural

and cross-racial courtship and

marriage. What are we

learning?

     ot too long ago, we could have all
         expected to be born, raised, and
          married in the same little village.
Most likely our life partner would have
been the boy or girl next door. Natural-
ly, we would have been of the same race,
shared the same culture, and spoken the
same language. Not anymore. With glo-
bal migration and modern communica-
tions, we are mixing and mingling as
never before. The Adventist Church has
also expanded tremendously all over
the world, uniting people from every
race, culture, and language group. This
raises the question of mixed marriages.
Does the Bible say anything at all about
this?

The biblical mix
Genesis 1-2 records God instituting

marriage, and this act reveals some prin-
ciples that set a God-fearing marriage
apart from other marriages. God had a
hand in the choosing of a partner.
Adam and Eve were suited to each other,
and the two became one flesh. Is it pos-
sible to become “one flesh” with some-
one who is not committed to serving
and loving God, without distancing
yourself from loving and serving God
(Ezra 9:10-14)? If you do manage to
hang onto God, is there any surety that
the godly heritage you are supposed to
give to your children will not be diluted
or flawed?

The Old Testament strongly criticized
and prohibited the marriage of the chil-
dren of Israel with people of the sur-
rounding nations. The prohibition
(Deuteronomy 7:3; see also Ezra 9 and
Nehemiah 13) is repeated at each major
revival in Israel (see Ezra 9; Nehemiah

13). Some of these prohibitions may
seem prejudiced in our modern world.
But we must remember that such mixed
marriages were tools of the evil one to
keep God’s children away from His pri-
mary mission and purpose. For exam-
ple, when Balaam could not curse what
God had blessed, the devil had another
weapon. He led the king of Moab to en-
tice the Israelites to mix with his people
sexually. He wanted Israel to become
one flesh with people who do not love
God, and thus God’s purpose and mis-
sion could be thwarted. The result for
Israel was disastrous (see Numbers 25).

Nehemiah 13:23 makes an interest-
ing connection between religion and
culture. “Moreover, in those days I saw
men of Judah who had married women
from Ashdod, Ammon and Moab. Half
of their children spoke the language of
Ashdod or the language of one of the
other peoples, and did not know how to
speak the language of Judah (NIV).” The
fact that these children didn’t speak the
language of Judah was enough to make
Nehemiah rebuke them and call down
curses on them (Nehemiah 13:25). Ne-
hemiah himself, as the royal cupbearer,
was most certainly fluent in the Persian
and Aramaic languages, so his reaction
couldn’t have been against foreign lan-
guages per se. The heart of the problem
is, that if the children did not speak the
language of Judah, how could they be
nurtured in their religion whose Scrip-
ture and practice were in that language?

Religion is thus a key to understand-
ing the prohibitions against intermar-
riage. The Old Testament is full of exam-
ples of foreigners who accepted Israel’s
God and whose marriage to Israelites

N
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was approved. Consider the story of
Ruth, a Moabitess, who accepted the
God of Israel (Ruth 1:16) and whose
marriage to a son of Bethlehem provid-
ed the lineage in which Christ was born
(Matthew 1:5). Similarly Rahab, a
Canaanite prostitute, had a conversion
experience and some time after the fall
of Jericho, married Salmon and is in-
cluded in the genealogy of Christ (Mat-
thew 1:5). Devotion and commitment
to the God of Israel seem to completely
eradicate the barriers of nationality and
open the way to assimilation.

The Bible also makes reference to ra-
cial prejudice in marriage. Moses mar-
ried Zipporah, a Midianite, but she was
a worshiper of God. Because her com-
plexion was dark and her race was dif-
ferent, Miriam, the older sister of Moses,
treated her with contempt. The issue
had grown into a full-blown authority
conflict with Moses, and God had to in-
tervene by severely punishing Miriam.

The New Testament does not deal so
much with culturally or racially mixed
marriages, but it does state that mar-
riage with unbelievers is forbidden.
Writing to the Corinthian Church, a
culturally mixed congregation, Paul is-
sues a warning against religiously mixed
marriages: “Do not be unequally yoked
together with unbelievers” (2 Corin-
thians 6:14, KJV).

What Ellen White says
Ellen White has a lot to say on mar-

riage and the choosing of a marriage
partner.1 She gives important key build-
ing blocks of a happy, successful mar-
riage. She also reminds us that it is not
just our happiness to be thought of, but
also the health and happiness of the
children to be born. In line with biblical
teaching, she wrote strongly against
marrying anyone who does not love
and fully serve God.2 To Ellen White
compatibility was essential to a happy
marriage. She wrote of “lifelong wretch-
edness” that would result in marriages
where partners are “not adapted to each

other.”3 Amongst other things, she also
briefly addressed the question of racially
mixed marriages. Even though the post-
Civil War climate with the recent aboli-
tion of slavery formed the backdrop to
her counsel, two important principles
can be drawn. First, any couple consid-
ering marriage, especially a mixed cul-
tural or racial marriage, should study if
their marriage would lead to “controver-
sy and confusion” in the home, church
and the society as a whole. Second, the
couple must think further than them-
selves and consider the cultural and ra-
cial inheritance that they would be giv-
ing their children in the particular com-
munity in which they live.4

The voice of experience
I sent a questionnaire to a few friends

who are in culturally or racially mixed
marriages. The 13 couples who respond-
ed come from every continent. The cul-
tural, language, and racial mix are quite
impressive. All couples are practicing
Adventists. They have been married be-
tween seven months and 15 years. A few
couples have children.

Were you aware of cultural/racial differ-
ences when dating, or did it seem irrelevant
at the time?

• Cultural differences intrigued me,
and also the similarities. I was al-
ways looking for something un-
usual or different, and I was happy
to find someone who was not typ-
ical.

• The differences seemed irrelevant
at the time.

• We were aware that there would
be some differences, and tried to
prepare ourselves for that, but we
didn’t think they would be a big
deal, as our spiritual heritage is the
same.

• One is aware of cultural/racial dif-
ferences. But even if you are from
the same culture or race there are
other differences—the way you
think and do. Maybe not as much,

but they are. It means that you
have to work hard on communica-
tion.

• They were irrelevant. We met
while we were working as mission-
aries in a country which was for-
eign for both of us.

After marriage, did the cultural/racial
differences blend away or become more
prominent?

• Cultural differences became more
prominent after marriage. For ex-
ample, one just assumes the other
knows how to behave in a cultur-
ally appropriate manner, but it
isn’t always so.

• No, we found there were about as
many differences as we expected.

• They blended away. Of course, our
marriage was not a fairy tale. We
had to work hard, and we needed
to be aware of each other all the
time. Compromise and consider-
ation is the key.

• Both of us being Adventists, we
found that the major differences
lost the significance that we
thought they would have.

• They became more prominent,
not because of our personal differ-
ences, but because we moved to
my husband’s country.

Do you feel it necessary to learn your
partner’s language or live in your partner’s
cultural environment in order to understand
your partner?

• If one partner has another lan-
guage, make every effort to learn
it. You will never regret it. The lan-
guage may be less important than
the relationship, but it can bring
real divisions at family gatherings,
etc.

• It is important to know about
your partner’s background and
culture, since it will help you to
understand why he or she reacts
or thinks in a certain way.

• Yes, learning your partner’s lan-
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guage fluently will be helpful in
understanding your partner better.

How do you cope with cultural conflicts
in your marriage?

• Discuss them and compromise.
• Ask God to give you the ability to

accept and love your partner for
who they are and not to try and
change them to fit your expecta-
tions.

• We talk them over, and try to un-
derstand each other. Or else we
just talk and laugh about them.

• We try to stay calm. If things get
tough, we both walk away and
pray about it, and then come back
and talk again.

Did your families actively support your
marriage?

• At the beginning, no. Afterwards,
they learned to love my husband.
His mother accepted me right
away but at times she has shown
her discontent, and has even
made racial remarks.

• My husband’s family was openly
happy about our marriage. They
have helped us with our wedding
plans. My family just said it’s okay.

• Not initially. There has been a
growth in acceptance.

• Yes, after the initial shock wore off
for his family. One thing that has
been hard for us is to have our par-
ents far away from us.

Do you feel that your church has accept-
ed and been supportive of your marriage?

• Most definitely. That’s part of the
reason why the two of us are to-
gether.

• Some of the members are very sen-
sitive about us being from differ-
ent races. Two years after we were
married, one member apologized
to us, and confessed that she did
not think our marriage would
work.

• For the most part, yes, though I

have heard of people in the
church who believe that interra-
cial marriages are being “unequal-
ly yoked” and therefore are not
right.

• Yes, but being of the same color
makes acceptance a lot easier.

What about your children? What cul-
ture/language heritage will you give them?
Do you think it will be an advantage/disad-
vantage for them?

• The children do suffer in trying to
learn and cope with two different
languages and cultures of their
parents.

• Having come from a culturally
mixed home myself, I see lots of
potential advantages. It exposes
children to a broader perspective
of life.

• Children are exposed to different
ideas and ways of doing things as
they grow up, to help them be
more open-minded.

• Our home is pretty much a well-
blended multicultural home. Our
kids are raised with ideas and cus-
toms from both of our back-
grounds. Hopefully, it will make
them more accepting of other
people.

Any final words for someone considering
mixed cultural/racial dating or marriage?

• Pray. God knows a lot about cul-
ture. Communicate with the other
person. If you meet someone of a
different culture, make sure that
you visit each other’s homes and
get to know the families. Things
can look very different when in-
teracting on a strange turf.

• More than differences, ask your-
self: Do you both love and honor
God above all else?

• Get some good counseling before
you make the final decision. It
helps you discover those areas
that may be a source of potential
conflict. It also helps to formulate

realistic expectations from each
other.

• If we are compatible spiritually
and have the same religious back-
ground, and are willing to be flex-
ible on a lot of things, we could
work out the differences.

• It is a small potato if your culture/
race is different, but it is a big
mountain if your religion is differ-
ent. Make sure you believe in the
same God! Discuss about kids, dis-
cipline, upbringing, names for
kids, having pets, spending free
time, chores in the home, etc.
Learn to communicate openly and
honestly. And be ready to compro-
mise.

• Be flexible and ready to laugh.
Talk to family and friends.

• Find out if this relation is your will
or God’s will.

Finally...
If you are dating someone who does

not share your relationship with God
and is not committed to making God
first, now is the time to get out! Biblical-
ly speaking, such a relationship is clear-
ly a bad idea. Marriages may be made in
heaven, but they require extensive
maintenance work. Don’t play with the
odds for a happy future.

Then, if you are considering cross-
cultural or cross-racial dating or mar-
riage to someone who does share your
commitment to God, remember that
you have more preconceptions to break
and potentially more basic decisions to
struggle over. However, with God in
control it is not only possible but can be
a blessing and joy as well.

Chantal J. Klingbeil is a homemaker
and, in her spare time, teaches linguistics at
Universidad Adventista del Plata, Argenti-
na. Her e-mail address: kling@uapar.edu

Continued on page 23.
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Ethics in postmodernism

by Raúl Kerbs M

The postmodern ethic is shaky

in its foundation, cynical in its

claims.

       odernism held sway over West-
         ern thought over centuries. It
            stripped morality of its tran-
scendent religious frame of reference.
Away with God, was its cry. Even when
it tried to shape a world without any ref-
erence to restraints, constraints, tradi-
tions, and above all religion, modern-
ism did attempt to retain such values as
work, saving, and the postponement of
immediate satisfaction in order to attain
a long-term benefit. What it did try to
retain may owe their origin to a refer-
ence outside of the individual, but that
was no immediate concern to modern-
ism. Subjective self-expression was its
goal. But when modernism reached its
critical point, when the emphasis on
subjectivism destroyed the need for ob-
jectivism, it eventually led to an almost
“lawless” status in human history. Con-
sequently, a new morality emerged. This
new morality was pleasure-seeking,
playful, individualistic, and geared to
the present moment, denying the need
to look to the past or gaze into the fu-
ture. Now became its new mantra. As a
result, there arose a stand against all ef-
forts to place limits on individual free-
dom and fulfillment.

This new morality is at the core of
postmodern ethics.

Postmodern ethics
At the foundation of postmodern

ethics is an authority crisis.1 The crisis
involves traditional institutions (family,
school, church, state, justice, police)
through which modernism sought to
organize a rational and progressive soci-
ety. The crisis manifests itself in several
ways: A society that worships youth,

and panders to their whims and fan-
cies.2 A culture where wealth is the sign
of success and happiness. A consumer
economy where “to be” is to buy, con-
sume, use, and throw away. An identity
marked by market acquisitions and not
by ideologies.3 Gilles Lipovetsky, a con-
temporary French philosopher, has ob-
served that in postmodernity “imaging”
dominates reality. To be somebody is to
be on screen or on a web site.4 What is
seen defines what is; almost nobody cares
anymore about what “really” is: the pub-
lic image is the object of worship.5

Our postmodern culture has lost its
love for the truth.

In contrast to modernism’s work eth-
ic and individual saving, today’s ethic
affirms the values of consumer spend-
ing,6 free time, and idleness.7 But this
could not function without the exalta-
tion of individualism, a devaluation of
charitable causes, and indifference to-
ward the public good.8 The pursuit of
gratification, pleasure, and private ful-
fillment is the supreme ideal. The wor-
ship of personal independence and di-
versity of lifestyle become important.
Pluralism provides a multiplicity of val-
ues, with individual options, but none
with authenticity. Differences in ideolo-
gy or religion are treated as fashions and
superficial.9 The culture of personal free-
dom, relaxation, the natural, the hu-
morous, sincerity, and freedom of ex-
pression emerge as something sacred.10

The irrational is legitimized through af-
fections, intuitions, feelings, carnality,
sensuality, and creativity.11 All these
take place within the framework of an
axiom respected by nearly all: Minimize
austerity and maximize desire, mini-
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mize discipline and maximize under-
standing.12

At the same time, the media of mass
communication and information, deter-
mine public opinion, the standards of
consumer spending and behavior.13 The
media replace religious interpretation
and ethics with punctual, instant, di-
rect, and objective information. They
value what seems real now above con-
cepts of good and evil.14 Paradoxically,
the influence of the media grows in the
midst of a crisis of communication. Peo-
ple talk only of themselves. They want
to be heard but do not want to listen.
They want communication without
commitment. Hence the search for con-
nection at a distance, invisible friends,
hotlines and e-mail chat rooms, and
friendships.15

A new shape to morality
What shape does morality take in the

epistemological-social-cultural context
of postmodernism?

According to Lipovetsky, with the
dawn of postmodernism in the mid-
20th century, an age of post-duty has
come to be. This age renounces absolute
duty in the field of ethics.16 An ethic has
taken shape that proclaims the individ-
ual right to autonomy, to happiness,
and to individual fulfillment. Postmod-
ernism is a post-morality age because it
disregards higher, unconditional values
such as service to others and self-denial.

Nevertheless, our society does not ex-
clude repressive and virtuous legislation
(against drugs, abortion, corruption,
evasion, death penalty, censure, protec-
tion of children, hygiene, and healthy
diet).17 Postmodernism does not pro-
pose moral chaos but rather redirects
ethical concerns through a weak, ephe-
meral, painless commitment to values
that do not interfere with individual
freedom: It is not so much hedonistic as
neo-hedonistic. This blend of duty and
denial of duty in postmodern ethic be-
comes necessary because absolute indi-
vidualism would destroy the conditions

needed to facilitate the search for plea-
sure and individual fulfillment. An ethic
is needed that prescribes some duties to
control individualism without pro-
scribing the same. The postmodern
moral concern does not express values,
but rather indignation against limita-
tions on freedom. The object is not vir-
tue but rather the earning of respect.18

There is an effort to forbid everything
that could limit individual rights. That
is why the new morality can co-exist
with consumer spending, pleasure, the
individual search for private fulfillment.
It’s a painless, lite morality where any-
thing goes, but where unconditional
duty and sacrifice are dead. Postmodern
has left behind both moralism and anti-
moralism.19

But such a course results in an ambig-
uous morality. On the one hand we
have an individualism without rules,
manifested in family indebtedness, fam-
ilies without parents, parents without
families, illiteracy, the homeless, ghet-
tos, refugees, marginal people, drugs, vi-
olence, delinquency, exploitation,
white-collar crimes, political and eco-
nomic corruption, the unscrupulous
grasping of power, genetic engineering,
experimentation on human beings, etc.
On the other hand there floats over so-
ciety a spirit of hyper-moralistic vigi-
lance ready to denounce all attempts
against human liberty and the right to
individualistic autonomy: an ethical
concern for human rights; apologies for
errors of the past; environmentalism;
campaigns for saying No to drugs, to-
bacco, pornography, abortion, sexual
harassment, corruption, and discrimina-
tion; ethical tribunals; silent marches;
protection against child abuse; move-
ments to rescue refugees, the poor, etc.20

In this context, the neo-hedonistic
morality of postmodern life translates
into demands that pull in opposite di-
rections. On the one hand, we have
standards: You must eat healthfully,
keep your figure, fight wrinkles, keep
trim, value the spiritual, relax, be in-

volved in sports, succeed, excel, control
violent behavior, etc. On the other
hand, we find the promotion of plea-
sure and the easy life, the exoneration
from moral responsibility, exaltation of
consumer spending and image-making,
valuing the body to the neglect of the
spiritual. As a result, there is depression,
emptiness, loneliness, stress, corrup-
tion, violence, pushing to one side, cyn-
icism, etc.21

Postmodern morality
in everyday life

To understand how much postmod-
ern morality has affected life around us,
consider two typical lists that postmod-
ernism projects: a list of moral “duties”
and a list of moral “permissions”:

List 1: Typical “moral” duties in post-
modern “ethics”:

• Don’t discriminate against any
kind of lifestyle.

• Attend benefit concerts for chari-
table causes.

• Dial a number to make a dona-
tion.

• Paste an anti-racism logo on your
windshield.

• Walk in a march against perceived
injustice.

• Run in a marathon for a healthy
life.

• Use condoms.
• Prohibit prohibition (everybody

should be free to run his or her
own life).

• Wear a ribbon to protest discrimi-
nation against homosexuals.

• Be an environmentalist.
• Donate your body organs.
• Regulate the workplace to prevent

sexual harassment.
• Be faithful (as long as love lasts,

but afterward ...).
• Condemn every kind of violence.
• Don’t try to convert someone else

to another religion.

List 2: Typical “moral” permissions:
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• Provide sexual freedom, but no
harassment, and watch out for
AIDS.

• Corruption is better than being
considered stupid.

• Smoke, but not in the non-smok-
ing section.

• Have no commitments to rules,
people, or causes that interfere
with personal fulfillment.

• Prostitution is OK, but only in the
red-light district.

• Lying is OK, but not during a po-
litical campaign.

• Divorce is OK, but only to attain
personal fulfillment.

• Infidelity is OK, but only when
love has vanished.

• Abortion is OK, but only to fur-
ther family planning.

• Try anything in the pursuit of self-
exploration, in search of personal
fulfillment.

• Adapt religion to the commitment
one wants to make.

• Drink, but not to excess.
• Collect success, fame, and money,

at the expense of whomever.
• Have a good time; don’t worry

about the future.

“Conscience code”
of a post-moralist

Postmodern ethics does not stop
with such ludicrous lists. Postmodern-
ism’s spirit of ultimate freedom produc-
es its own code of conscience. In an at-
mosphere of neo-individualism, a new
type of ideological, social-cultural and
ethical elements coalesce to gel a new
kind of postmodern conscience. Its par-
ticulars would look something like this:

• I must not discriminate because I
must have an open look and there
are no absolute truths.

• I must donate money to charitable
causes because I’m turned off
looking at hungry children.

• I must walk in a march against im-
punity so that criminals will not

get off easy.
• I must live healthfully because my

body is my tool to acquire success
and pleasure.

• I should take an interest in some
kind of religion because it might
energize me.

• I should show a concern for seri-
ous topics so I won’t look like a
cheap materialist and copycat.

• I shouldn’t criticize any lifestyle
because anything goes and noth-
ing works.

Critical evaluation:
A cynical morality

Having said all this, some may point
out that postmodernist ethics is not all
bad. Yes, there are some positive contri-
butions made by postmodern concern
for problems that threaten human life
today. Healthful lifestyle, care for the
environment, and the struggle against
violence and discrimination are all com-
mendable. Furthermore, postmodern-
ism points out the theoretical and prac-
tical ethical failures of the past. But let
us not be deceived. At its core, postmod-
ern ethic does not have a moral motiva-
tion. In reality, it pursues the individu-
alistic search for personal fulfillment
and autonomy. While the motive be-
hind all authentic ethics is to overcome
evil with good, postmodernism is de-
void of moral inspiration. It wants only
to combat the excesses of evil but does
not want to eradicate evil. It struggles
against certain manifestations of evil
without recognizing the root of evil. Its
goal is the achievement of selfish auton-
omy—something against which the bib-
lical portrayal of sin speaks so much.

How then can a moral system strug-
gle against evil if its very foundation is
the pursuit of self, which is, biblically
speaking, the source of evil? Is it possi-
ble to achieve happiness within this
kind of morality that postmodernism
advocates? If happiness is the search for
autonomy, personal fulfillment, the sat-
isfaction of immediate desire, the con-

trol of excessive individual freedom
without a true opening of the soul to
one’s neighbor and to God, then in this
morality the search for happiness is a
perpetuation of things as they always
have been. More of the same: a mixture
of life and death, pleasure and pain, suc-
cess and failure, happiness and sadness.
But this ignores what’s behind the hu-
man search for happiness: the desire for
something else, something different,
something that will do away with these
antithetical clashes. That “something
else” is missing in the postmodern
search for happiness. Its ethics settles for
a trifle, for a lower goal; it argues that be-
cause traditional moralities, including
Christian ethic, have not changed us for
the better, it’s time to set a lower goal
and accept people as they are.

However, this attitude of resignation
assumes that Christianity has truly been
applied and failed, and on that basis we
must judge the potential of Christianity
to make a contribution as nil. But this
assumption contradicts the postmodern
maxim that there is no absolute truth.
There is no truth, says postmodernism,
on the one hand. However, it presumes,
on the other hand, that traditional mo-
rality has run its course, that the human
today cannot be improved on, that a
radical change is impossible, and that
we should resign ourselves to that. Who
can know that, and how can it be
known? It would appear that postmod-
ernism has somehow managed to know
for sure a few things about human na-
ture and about the future, a knowledge
which it denies to all the ideologies and
religions of the past. That’s why we con-
sider that it is a cynical posture, affirm-
ing (implicitly) on the one hand what it
denies (explicitly) on the other.

Raúl Kerbs (Ph.D., Universidad de Cór-
doba) teaches philosophy at Universidad
Adventista del Plata, Argentina. E-mail:
kerbsra@infovia.com.ar

Continued on page 33.
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Floyd Murdoch
Dialogue with an Adventist birdwatcher

  pend an hour with Floyd Murdoch and you’ll walk away a convert—to the
       joys of bird watching. Even if you’ve never ever looked for a bird, he’ll have
      you convinced it’s the most exciting thing in the world. For Floyd, bird
watching goes beyond a mere hobby. It’s a passion that opens up doors to bigger
issues: creation, camaraderie, conservation, a God of love who creates beauty. It
means a personal library of 1,500 books on birds. It means constantly taking
groups of people on birding expeditions—both in the United States and overseas.
It means establishing, raising money for, and volunteering hundreds of hours
for a million-dollar nature center in Hagerstown, Maryland.

Floyd’s interest in birds began in the fifth grade, when his Scottish father
was principal of what is now known as Avondale College in Australia. His
mother, an American, had always enjoyed birds and nurtured that interest in
young Floyd. His passion for birding was re-ignited by the local school principal,
and later a college lecturer.

His 1975 Ph.D. dissertation, “For the Birds: A History of Bird Protection in
the United States,” married Floyd’s twin interests of history and biology. As part
of his research he visited many national wildlife refuges, and at the same time
spotted 678 bird species and broke the record for most bird species seen in North
America in one year.

In his varied and distinguished career, Floyd has mainly focused on educa-
tion. He has worked as a conference education director, high school principal,
director of international planning for Adventist Development and Relief Agency,
and a teacher at both college and high school levels. He currently teaches envi-
ronmental science at Takoma Academy, near Washington, D.C.

Floyd has also served in many non-profit organizations such as the Audubon
Naturalist Society and the American Birding Association—of which he’s a
founding and life-member. He has also volunteered his expertise in many pub-
lic-interest arenas including the Smithsonian Institute.

Floyd loves to share his excitement about nature with young people. His wife,
Lynetta, works in the North American Division office. They have two grown
children, Michael and Jennifer.

S hooked from that day on. I had to have
a pair of binoculars, and I had to chase
birds.

� What is the rarest bird you have seen?
I’ve seen some that are now extinct,

but the rarest I’ve seen is the Hawaiian
crow. Some years ago, my wife, Lynetta,
and I went looking for this bird with
several Hawaiian Adventist pastors. We
came to a mountain where it was sup-
posed to be, and Lynetta decided to wait
at the bottom while the rest of us spent
several hours going up and down the
mountain. We never saw the bird.

When we returned, Lynetta said,
“Well, I saw a crow.” She took us to
where she had seen it, and sure enough
the crow showed up. At that point there
were 13 crows in the wild. Today there
are none that survive outside of captivi-
ty. They have some in captivity they’re
trying to breed, but that’s basically the
end of that species.

� Do you have a favorite place to go bird-
ing?

The tropical rainforest.

� You do some photography as well?
Yes, I’ve taken many pictures, [see

color insert], but it’s hard to mix really
hard-core birding and excellent photog-
raphy. With photography you’ve got to
sit and wait to get the right photo.
Meanwhile, you’re losing 20 birds
you’ve never seen before because you’re
concentrating on the one.

� So how much time would you spend on
your hobby?

It goes in fits and spurts. About 20

� Floyd, let’s begin at the beginning. Do you
have a favorite bird?

Yes and no. Actually, the kookaburra
[Australian kingfisher] is one of my fa-
vorite birds. Some birds are so beautiful
you want to see them time and time
again. There’s a certain excitement in
going to look for a specific bird.

I remember when I was young, the
local school principal in Australia took
me out one Sabbath. He had a monocu-
lar—he couldn’t afford binoculars—and
he let me look at one of the egrets, a
white egret. And I saw its beautiful,
beautiful eye. I could actually see a little
blue ring around the yellow eye. I was

Profiles
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years ago I said I’m going to spend at
least two weeks a year in the rainforest
jungles of the world—and I’ve done
that. And there’s a thrill in showing oth-
er people. Bird watching is a communal
sport. It’s no fun to go out by yourself.

� Someone reading this may say, “That
sounds like fun.” How do they start?

The best thing is to find someone
who’s an avid bird watcher—they’ll al-
ways be happy to take you out. Get a
bird book, a pair of binoculars and go
out with them. You’ll be hooked—there
are no former birders!

In the United States you can get in
touch with the Audubon Society. In oth-
er parts of the world you should try
checking on the Internet. Usually in al-
most every place in the world you can
find people who are birders. If you can’t
find anyone, call the British Embassy.
There’s always somebody in the British
Embassy who’s a birder. And they’re
there for that reason, you know—they
work in the embassy and have some ti-
tle, but we all know they’re really there
to look for birds!

� So once you’ve built a network, what do
you need?

I would start off with a $50 or $60
pair of binoculars. It can be a little hard-
er to get them in some parts of the
world, but there are exchanges worked
out where people with excess binoculars
in America and Europe donate them. So
if, say, you live in a developing country
and are interested in birding but can’t
afford binoculars, you can probably join
a bird club and check out a pair of
binoculars like a book in a lending li-
brary.

� Do you think conservation is an issue Ad-
ventists should be concerned about?

I’m amazed, really, that we don’t do
more than we do. I think Adventists
should be at the forefront of enjoying
the natural world—and protecting
God’s environment. The command to

Adam and Eve was to tend the garden.
Not only is that an enjoyable experi-
ence, it also protects God’s creation. If
you protect a piece of forest that pro-
tects the watershed, you assure clean
and reliable water all year, and also pro-
tect the birds.

The planet can’t sustain the destruc-
tion that’s been going on. In many
countries of the world there’s no real old
forest left. I hope the Lord will return
before all the forests are gone.

� I hear reports that birds fly all the way
from South America to North America with-
out stopping.

They do fly that distance, but not
without stopping. The arctic tern travels
around 20,000 to 22,000 miles—all the
way from the southern tip of Punta Are-
nas in Argentina/Chile to Alaska and
the Arctic Circle. And it does that
twice—once up, once back. Of course it
stops along the way a lot.

Probably the greatest distance they
would fly without stopping would be
from Venezuela across to Florida or Tex-
as. Even the miniature hummingbirds—
the small ruby-throated humming-
birds—will fly 500 miles without stop-
ping. You can imagine how many wing
beats that is.

� That’s phenomenal. How do they do it?
They eat a lot of insects before they

leave. That fattens them up, and when
they reach their destination they’re very
weak, and then they switch to nectar—
mainly for the summer.

� Some people say to keep bird-feeders is
not good for birds.

I have no problem with bird-feeding.
We’ve cut down all their natural source
of food, so in a sense we’re just replen-
ishing what would have been there be-
fore. It’s great to assist birds, and it helps
people enjoy them as well.

At the nature center in Hagerstown
we have two windows with one-way
glass and bird-feeders outside. It’s amaz-

ing to see little kids go wild when they
see the birds. They’re all curious: “What
is that?” “What’s its name?” “Where can
I see it?” It’s a natural curiosity. If we can
develop that in children, rather than
have them sit in front of their video
games day and night, it’s more whole-
some. It spreads a greater interest in a
knowledge of the world, and maybe the
children will pass it on to the next gen-
eration.

� Are many Adventists interested in bird
watching?

Yes. In fact, proportionately there
may be more avid bird watchers among
Seventh-day Adventists than any other
segment in the general population. The
number one birder list-wise is an Adven-
tist, and the person who started the
American Birding Association was an
Adventist.

� Why so many Adventist birders?
Because of our belief in creation, and

the Sabbath as a memorial of Creation—
a time to stop work, worship God, get
out into nature, and look to eternity.
Ellen White’s writings are also very
strong on nature, conservation, and the
garden of Eden concept. Plus I think
Adventists simply enjoy the natural
world.

� Is bird watching a spiritual experience for
you?

Even though the world is marred by
sin, I never look at a beautiful bird with-
out marveling at God’s creation. There
are so many magnificent, colorful birds
around us. Watching them leads one to
a better understanding and deeper ap-
preciation of God’s creation and its in-
herent beauty.

There are more than 10,000 different
birds in the world. Although some of
these are of the same species as the Gen-
esis kind, “devolution,” as I call it, has
made them all undergo some change.

Continued on page 23.
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Maria Lee
Dialogue with an Adventist hotel manager in China

        aria Lee is a true first lady. To be able to work in a male-dominated so-
            ciety is one thing, but to excel in that world is another. Devotion to
             duty, a will to succeed, and doing the best in whatever is given charted
her way to career heights—from managing linens in Hong Kong Adventist Hos-
pital to managing a chain of hotels in Hong Kong. Mrs. Lee first attained the
status of a hotel manager in 1987 and now holds an executive position in the
Peninsula Group, New World Hotel, and China Travel Services Ltd.

In 1997, after working as deputy general manager of the Hong Kong China
Travel Hotel Management Ltd., overseeing 21 hotels in Hong Kong, Macao, and
China, Maria founded the Cheer Success Hospitality Management Ltd. She is
now the general manager of Hong Kong’s first cyber boutique hotel—the newly
opened Best Western Rosedale on the Park, located in Causeway Bay, Hong
Kong. She also holds the title of Managing Director of Rosedale Hotel Manage-
ment Ltd. Her most recent project involves the operation of Plaza Canton Hotel
in Guangzhou, China, which has been renamed recently to Rosedale Hotel
Guangzhou.

As hectic as her schedule is with managing all the hotels and implementing
the new projects, Maria, who joined the church as a teenager, has not failed to
keep herself from devoting her talents and expertise to the work of the Seventh-
day Adventist Church. She currently serves as the lay representative from the
Chinese Union Mission in the Northern Asia-Pacific Division Executive Commit-
tee. In addition, she is a board member of the Hong Kong Adventist Hospital.

M Hong Kong Adventist Hospital for one
year, I was given a scholarship to study
Food and Nutrition in Philippine Union
College. Unfortunately I was able to
complete only the sophomore year and
had to return home because of my
mother’s illness.

� And then?
I joined the Hong Kong Adventist

Hospital as head housekeeper. At 21, I
was the youngest department head. Lat-
er I completed certification as a hotel
housekeeping executive, and then in
1985 obtained a diploma in hotel man-
agement from the American Hotel &
Motel Associations. I also attended the
General Manager Training Program at
Cornell University.

After four years of service at the hos-
pital, I accepted the job of assistant ex-
ecutive housekeeper at Peninsula Hotel,
one of the top 10 world-renowned ho-
tels. Since then my career has taken a
turn upward. The first three months at
Peninsula were tough. However, that ex-
perience helped me acquire a genuine
management concept, as well as ethics
involved in hotel management.

� I understand you were interviewed by a
journalist from the World Hotel Magazine.

The journalist wanted to find out
what helped me to become the first
woman general manager in Hong Kong.
I have been perceived as a “futuristic”
manager. I like new ideas and concepts
and want to make things happen, rather
than follow the trends of the past. I
must praise God that I received my first
leadership training through participat-
ing in youth activities of the church.

� Maria, tell us a little of your family back-
ground.

I was born in a family of four, and
grew up with three younger brothers.
When I was 11, I had my first work ex-
perience—a summer job tutoring kids,
thus earning my pocket money while
attending high school. It was this job
that first gave me the opportunity to
meet people from various backgrounds
and strata of society. It also instilled in
me a sense of responsibility and an in-
dependent spirit. My parents recognized
this ability to take care of myself and
raised no objections to my attending
youth meetings, although I sometimes
got home late in the evening.

� I understand that you were not born in an

Adventist family. What were the circum-
stances that led to your joining the church?

I first became acquainted with the
Adventist faith through a circuitous and
miraculous route. My father, a smoker,
joined the Five-Day Stop Smoking Plan
in 1966 at the recommendation of a col-
league. He was then invited to attend an
evangelistic meeting conducted by Pas-
tor Milton Lee, a veteran missionary in
China. Two years later, my mother and I
were baptized into the church after hav-
ing Bibles studies with the pastor.

� How about your educational background?
Did you attend any Adventist schools?

I attended the Hong Kong Sam Yuk
Secondary School and graduated in
1973. After working as a dietician at the

Profiles
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� What special features in your manage-
ment style attracted the attention of the
magazine?

I guess it is the ABCDE management
concept that I apply in my work, and I
employed the “C” concept in building
up the Rosedale.

A = Alignment, which means that all
the staff have the same goal and the
same vision. We cascade the company
vision from the managerial level to the
rank and file. We conduct training
courses based on this concept for all the
staff, including the newcomers. The im-
pact is so powerful that everyone thinks
he/she is part of the business.

B = Business is business. In hotel
business, we have to know what our
customers need and provide them with
all the facilities that will enhance our
business to ensure they have a nice stay
away from home.

C = Concept. Our service is cyber-
friendly, courteous, comprehensive,
compact, convenient, competitive,
clean, cozy, confident, consistent, com-
mitted, customer oriented, and always
connected.

D = Dedication and devotion. Each
of the staff is expected to be fully devot-
ed to the company, dedicated to being a
good leader and worker—providing
good service to the guests, as well as be-
ing a good citizen.

E = EQ and ethics. Our ethics is to be
sensible and rational in management
decision, to make sure that we “walk the
talk” and deliver what we are commit-
ted to. I always consider the Bible with
its maxims and injunctions as my best
management encyclopedia.

� You strongly believe that business and au-
tomation will be the future trend in hotel
business. Can you tell how these improve
guest service and operational efficiency?

Automation sounds expensive, but it
is a long-term saving issue. For example,
in using the web-phone, guests do not
need to carry their computers and can
retrieve their mail by web mail world-

wide. The digital enhanced cordless
phone (DECT) allows the guests to go
for breakfast, lunch, dinner, or the busi-
ness center without missing a call.
Moreover, our overseas agents/corporate
companies can access our room inven-
tory instantly. For this reason, we have
the win-win-win situation between the
hotel, partners, and clients. This has re-
sulted in more efficiency and proven
cost-effective and time-saving. In addi-
tion, the elevators are locked and can
only be entered by room keys. As a re-
sult, we have zero instances of theft and
robbery, giving our in-house guest a
sense of security.

Our intranet connections have creat-
ed a paperless office which is environ-
ment friendly. There is no more delivery
problem and delay, and confidentiality
can be maintained. The in-house broad-
band access is a great benefit to our
guests, and we are offering it free. This is
one of the reasons for the corporate and
fund managers to return.

� With the hectic schedule you have, how
do you find time to contribute to the work of
the church?

 In order to attend the annual meet-
ing of the Northern Asia-Pacific Divi-
sion, as a lay representative, I have to
request four weeks of vacation, al-
though my boss has only two. I am ac-
tively involved in the choir of my local
church, organizing retreats and lay ac-
tivities during Sabbath, as well as other
church programs. I spend time in coun-
seling fellow church members and pray-
ing for them. In addition, I strongly sup-
port all the church fund-raising projects
as well as scholarship funds.

� Can you tell us how you witness to your
non-Adventist colleagues and clients at the
work place?

In my dealings with my clients and
colleagues, I try to adopt a Christian ap-
proach. For this reason almost everyone
knows that I am a Christian and that I
go to church on Saturday. In fact, I am

the only one who does not need to re-
port for duty on Sabbath in a company
with more than 2,000 employees. I have
given my boss no reason to complain
regarding my taking the Sabbath off, for
I promised to work 44 hours every week,
and I have often gone beyond the re-
quired hours of work.

Moreover, I love my job and do it
with passion. In my dealings with col-
leagues, I adopt the guidelines from the
Bible: I perceive the beauty in people
rather than dwell on their weaknesses. I
am a good listener to my subordinates,
and I show respect for my boss. I deliver
what I promise, and I appreciate the
challenges rather than fret over the
workload.

� What advice can you give those working
in a non-Adventist environment?

Adventist workers are being per-
ceived as very dedicated and conserva-
tive. If we live up to our Christian stan-
dards and practice the principles in the
Bible, we can be effective witnesses for
God. It will also help if we maintain an
open attitude and not be bothered by
criticism leveled at us by those who be-
lieve that we are materialistic when we
work outside the denomination. Just re-
member that we can still contribute to
our church’s mission as witnesses to
people who would not otherwise have
any contact with an Adventist and learn
about Jesus Christ. Commitment to our
faith and devotion to our duty is the
key.

Interview by Mary Wong.

Mary Wong (Ph.D., Michigan State Uni-
versity) was until recently director of chil-
dren, family, and women’s ministries for
the Northern Asia-Pacific Division. She
writes from San Jose, California. Her e-mail
address: mhtwong@aol.com

Maria Lee’s e-mail: gm@rosedale.com.hk
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Foundations
Where are you building your house?by Gary B. Swanson

O    nce there were three brothers
          who never seemed able to agree
      about anything. On any given
subject, if there appeared to be two
viewpoints, they were positively cre-
ative about finding a third alternative.
They were Republican, Democrat, and
Independent; Chrysler, Ford, and Gen-
eral Motors; chocolate, strawberry, and
vanilla. Ask them, What is the color of
that automobile? and you were likely to
get mauve, plum, and “looks more like
puce to me.”

Their mother used to listen to them
and shake her head and marvel to her-
self: How in the world can these three sons
of ours—all born and brought up in the
same home—have turned out to be so dif-
ferent from one another? At times it was
kind of fun. But usually it was exasperat-
ing!

One day, early in their adult lives,
Mauve, Plum, and Puce set out to seek
their fortunes. It was time, their father
advised them, that they establish their
own homes. In preparing to do so, they
had explored just about every resource
that they could find about how to go
about establishing one’s home. They
consulted experts, checked the Internet,
researched the library, even prayed
about it.

To offer yet another alternative, their
mother, in her quiet, humble way, sug-
gested that they should give consider-
ation to a timeless, traditional story
about two men, one who built his house
on a rock and another who built his
house on the sand. The interpretation
of this tale had always been rather clear
because the teller of it had come right
out himself and made the explicit appli-

cation to life. It appeared that there was
really only one prudent choice, and the
mother hoped against hope that in this
case, at least, the three brothers would
agree.

Alas, not so. As in everything else,
Mauve, Plum, and Puce read the tale of
the two houses from entirely different
viewpoints. While the poor mother
wrung her hands and considered that
maybe referring to the two houses had
been a mistake, her sons set off.  With
four points on the compass, this al-
lowed for the three brothers to go pre-
dictably in different directions, even
with one direction left over.

Mauve, ever the sturdy, sensible one,
embraced the teller’s own original inter-
pretation of the story. After an exhaus-
tive survey of all the land available to
him, he began to lay the foundation for
his home on the most solid bedrock he
could find. “No question what the story
means,” he declared with an air of com-
plete confidence.

Plum scoffed. “That’s a story from so
long ago that it no longer applies,” he
said. “Today we have such advance-
ments in engineering and construction
that we can build anywhere we please.”
So he employed a contractor to begin
immediate construction on a fine new
home right down on the beach.

Puce had always considered himself
of a superior intellect to the other two.
“The story of the two houses does still
apply,” he said, “but you have to read
between the lines. We’re supposed to
use our heads. If you want to extract the
ultimate truth from that story, you have
to consider the time in which it was
told, the audience at whom it was

aimed, the milieu.” He liked the word
milieu because it always confused his
brothers. He thought that using so so-
phisticated a word showed his superiori-
ty over them.

The result of Puce’s reading of the
story of the two houses was that he de-
cided to build his home on the water!
What better protection against rain and
flood, he reasoned, than to build your
home so that it would rise and lower
with the water level? The folly of build-
ing on the sand was obvious to anyone;
to build on rock meant the house would
stand but what about the clean-up if a
flood did come along? Who needed
that?

No, to build on the water—a house
boat—that had to be the answer. No
such thing existed, of course, when the
storyteller had first narrated the tale of
the two houses. But modern thinking
had provided an innovative solution to
this rains-and-floods thing. “We’re sup-
posed to keep up with the times,” Puce
argued. “What’s the use of scholarship
unless we’re prepared to apply it to
everyday life?”

So the brothers built their dream
houses, each in the location that suited
him best. The three homes aroused a
great deal of admiration in the commu-
nity, for each was unique. The real es-
tate section of the local newspaper ran a
very readable article, complete with
many photographs, featuring the hu-
man-interest angle of the construction
of the three homes. It began, “Once
there were three brothers who never
seemed able to agree about anything…”

Suddenly contractors and agents all
over the area sensed a real estate boom.

Logos
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Clients began to describe what they
were looking for in terms of the styles of
homes that the three brothers had built:
“I’ve been looking for a ‘mauvelike’
home”; “Don’t you think that a ‘plum’
would look good in that location?”;
“My wife just loves a ‘puce place.’ Can
you find one for us?”

There was such a new interest in real
estate that no one noticed the first light
gusts and the first few drops of what lat-
er came to be called, “The Perfect
Storm.” At first it appeared that it was
just going to be another bit of bad
weather, the kind of thing that makes
one joke, “Those weather people never
know what they’re talking about.”

But this time the storm grew ever
stronger, seeming to build up in its fury.
In the words of the old, familiar song,
“The rains came down and the floods
came up.” It was just that simple, just
that fearful. When the water level
neared their homes, Mauve and Plum
had to clear out and head for higher
ground. Puce, however, smugly watched
the gathering storm from his living
room window. “I guess,” he said, “this
will prove who is the wisest of us all!”

After an unexpectedly long season of
furious, howling weather, the storm of
the millennium subsided at last. Mauve
returned to his home, found it still in-
tact, and began the work of cleaning up.
Plum’s house simply no longer existed,
so he decided after all to rebuild in a saf-
er location. And when rescuers went to
see how Puce had fared, they found
nothing whatsoever. His home had lost
its moorings completely and been swept
away in the angry storm, never to be
seen again.

As a newspaper article stated, “It ap-
pears that there are only two choices af-
ter all.”

Gary Swanson is the editor of CQ, the former

The Collegiate Quarterly, and the author of

many articles. www.cq.youthpages.org

Attention!
The 2nd European Congress for Adventist University Students will
take place in Germany November 1-3, 2002 under the theme, “Cele-
brating A Heritage and Facing a Mission: Can Adventist Students Walk in
the Shoes of the Reformers Today?”

Topics: “Luther and the Adventist Message,” “Can Adventist Theology Be
‘Modern’”? “Keepers of the Flame or Preservers of the Ashes?” “Katherina
de Bora, the Wife of Luther,” “How to Love God With All Our Mind.” Re-
ports on Adventist university students activities, and more.

Location: Feriendorf Eisenberg, DE 36275 Kircheim, Germany (25 km
south-east of Stuttgart, on Highway A7, between Fulda and Kassel).

Lodging: Small group dormitories in several buildings.

Cost: Room and board available for 50 Euros per person (includes meals
from Friday evening to Sunday noon).

Languages: Simultaneous translation provided in various languages via
head phones.

Registration: Space is limited. Contact Therese Sanchez before Septem-
ber 10, 2002 via e-mail: therese.sanchez@euroafrica.org

Come and enjoy the international fellowship! See you at the congress!

But I don’t see too many gaps. The more
I study about birds the more I’m con-
vinced about the truth of God’s cre-
ation. What we see around us couldn’t
have just evolved. There had to be a
Master Designer.

Interview by Gary Krause.

Gary Krause is the communication direc-
tor for Global Mission at the General Confer-
ence. As a boy, growing up in Australia, he
enjoyed feeding kookaburras by hand. His e-
mail address: GaryKrause@compuserve.com

Dr. Floyd Murdoch may be contacted at
fmurdoch@ta.edu

Murdoch
Continued from page 19.

Mixed…
Continued from page 14.

Notes and references:
1. E. G. White, Letters to Young Lovers (Boise,

Idaho: Pacific Press Publ. Assn., 1983) and
Messages to Young People (Hagerstown,
Maryland: Review and Herald Publ. Assn.,
1930) are well worth reading.

2. See  White, Messages to Young People, pp.
439-442.

3. White, Patriarchs and Prophets (Mountain
View, California: Pacific Press Publ. Assn.,
1913), p. 189.

4. See White, Selected Messages, 3 vols.
(Hagerstown, Maryland: Review and
Herald Publ. Assn, 1986),  2:481-484.
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Youth Department for more active
campus ministries

T sors: Adventurer and Pathfinder Clubs,
Adventist Junior Youth Societies, Adven-
tist Senior Youth Societies, Youth Federa-
tions, Master Guide and Adventist Youth
Leadership Clubs, and University Student
Associations. All these are important, and
we cannot take away one and yet expect
the whole to function healthily.

Perhaps the newest of these youth or-
ganizations is the University Student As-
sociations, established to nurture and
care for Seventh-day Adventist students
in non-Adventist colleges and universi-
ties. A few years ago with the interdepart-
mental cooperation of the Youth, Chap-
laincy, and the Education departments, a
service to the youth in non-Adventist
campuses was organized under the name
AMiCUS (Adventist Ministry to College
and University Students). The primary
objective of this campus ministry is to
provide fellowship, nurture, intellectual
anchor that can meet the challenges that
come to one’s faith, and continued faith-
fulness to the truth that was once deliv-
ered to the saints.

That’s why we consider ministry to
senior youth a very special calling. Four
priorities of this ministry that extends
to all senior youth including the ones
in non-Adventist colleges and universi-
ties are:

1. Devotional life to remain close to
Jesus.

2. Youth evangelism.
3. Training and equipping youth

leaders.
4. Various and balanced saving activ-

ities on behalf of our youth.

To keep these priorities in focus and
implement them worldwide, the Gener-
al Conference Youth Department Man-

   he General Conference Youth De-
   partment is committed toward a
     continuous and active ministry to
senior youth and young adults in the
church. “Salvation and Service” are the
key words that summarize the purpose of
the Youth Department, and will continue
to be the umbrella that covers the philos-
ophy, ideals, organization, curriculum,
programs and events of the department
worldwide. Our youth are called to expe-
rience the joy of salvation, and serve the
Lord and their fellow humans through
several organizations the church spon-

agement Committee took the following
action in one of its recent sessions.

Campus Ministry
WHEREAS, Adventist college and

university students both in our Seventh-
day Adventist institutions as well as in
secular colleges and universities are to a
great extent a privileged, intellectual
group of our flock that need to be orga-
nized, nurtured, and trained for leader-
ship and Christian service,

VOTED,
1. That in all Adventist colleges and

universities the Campus Ministry
and the Youth Ministry offices be
organized under the leadership of
the vice president for student af-
fairs or any other person assigned
by the administration, for the or-
ganization, functioning and coor-
dination of all youth organiza-
tions of the church and the vari-
ous clubs and associations of stu-
dents.

2. That in all divisions, unions and
conferences/missions the Youth
Department work together with
the Education and Chaplaincy
Departments to organize and
keep functioning a committee
similar to the one organized at
the General Conference called
AMiCUS (Adventist Ministry to
College and University Students),
and following the guidelines vot-
ed by the GC Executive Commit-
tee.

3. That during the first part of this
quinquennium all divisions,
unions and local fields complete

by Alfredo Garcia-Marenko

Dialogue
for you, free!

If you are a Seventh-day Adventist
student attending a non-Adventist col-
lege or university, the Church has a
plan that will allow you to receive Dia-
logue free while you remain a student.
(Those who are no longer students can
subscribe to Dialogue, using the cou-
pon on page 11.) Contact the director
of the Education Department or the
Youth Department in your Union and
request that you be placed in their dis-
tribution network for the journal. In-
clude your full name, address, college
or university you are attending, the de-
gree you are pursuing, and the name
of the local church of which you are a
member. You may also write to our re-
gional representatives at the address
provided on page 2, with a copy of
your letter sent to the Union directors
listed above. If these communications
fail to produce results, contact us via
e-mail: ssicalo@yahoo.com

Continued on page 27.

For Your Information
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Expand Your
Friendship
Network

 dventist college/university students
    and professionals, readers of Dia-
          logue, interested in exchanging cor-
respondence with colleagues in other parts
of the world.

A
Flordilez N. Alba: 20; female; single;

pursuing a degree in English; hobbies:
classical and religious music, cooking,
and hiking; correspondence in English.
Address: C-1188 Samaloc Drive, Lower
Calavian; 7000 Zamboanga City; PHIL-
IPPINES.

Barbara Amma Ampong 19; fe-
male; single; studying home economics;
interests: travel, singing, and church ac-
tivities; correspondence in English. Ad-
dress: Seventh-day Adventist Church;
Post Office Box 8; Kwame Danso, B/A;
GHANA.

Brenda Antri F.: 23; female; single;
studying medical technology at Univer-
sidad Austral de Chile; interests: good
movies, classical music, and making
new friends; correspondence in Spanish.
Address: Rene Schneider 3822; Valdivia;
CHILE. E-mail: brendantrix@yahoo.com

Jacques B. Bakano: 24; male; single;
studying theology at Universite Adven-
tiste Wallace; interests: reading the Bi-
ble, youth activities, and making new
friends; correspondence in French or
Swahili. Address: P.O. Box 6965; Kampa-
la; UGANDA. E-mail:
g2066293@inmarsat.francetelecom.fr

Andresa Brito: 23; female; single;
completed a degree in social work at Uni-
versidade Federal de Alagoas; interests:
music, travel, and camping; correspon-
dence in Portuguese. Address: Caixa Post-
al 83; 57300-970 Arapiraca, Alagoas; BRA-
ZIL. E-mail: andresabritos@bol.com.br

José A. Caballero: 30; male; single;
completing a law degree at Universidad
Nacional de Panamá; interests; music,
television, and making new friends; cor-
respondence in Spanish. Address;
Correo El Dorado, Entrega General, Pan-
amá; REPUBLIC OF PANAMA.

Joana Mariano Capuyan: 18; female;
single; pursuing a degree in nursing; hob-
bies: religious music, sports, and helping
people in need; correspondence in En-
glish or Tagalog. Address: Adventist Uni-
versity of the Philippines; Puting Kahoy,
Silang, Cavite; P.O. Box 1834; PHILIP-
PINES. E-mail: Joana_888ph@yahoo.com

Alpha O. Citra: 21; female; single;
pursuing a degree in business adminis-
tration at Aquinas University; interests:
travel, languages, and poetry; corre-
spondence in English or Filipino. Ad-
dress: Basud San Rafel; Guinobatan, Al-
bay; 4503 PHILIPPINES.
E-mail: alpha_202k@yahoo.com

Sunday U. Edem: 29; male; single; a
medical doctor; interests: evangelism,
nature, and caring for people; corre-
spondence in English. Address: Health
Care Centre; No. 42 Faith Road; P.O.
Box 2992; Uyo, Akwa Ibom State; NIGE-
RIA.

Changui Mwendambio Elonga: 26;
male; single; pursuing a degree in busi-
ness administration at Universite Ad-
ventiste Wallace; interests: photogra-
phy, computers, and youth activities;
correspondence in French or Swahili.
Address: P.O. Box 6965; Kampala;
UGANDA. E-mail:
g2066293@inmarsat.francetelecom.fr

Eduardo Escalona: 34; male; single;
a university professor; interests: travel,
camping, and good music; correspon-
dence in Spanish or English. Address: Car-
rera 1 entre Calles 7 y 8, # 7-55, Pueblo
Nuevo; Barquisimeto, Lara; VENEZUELA.
E-mail:eduardoescalona@LatinMail.com

Anel García G.: 20; female; single;
pursuing a degree in clinical chemistry at
Universidad Veracruzana; interests; Chris-
tian music, travel, and learning about
other countries; correspondence in Span-
ish, French, or English. Address: Marrue-
cos 828, Col. Gaviotas Sur, Sector San
José; 86090 Villahermosa, Tabasco; MEXI-
CO. E-mail: garcia-anel@correoweb.com

Fernando González M.: 38; male; sin-
gle; a physician specialized in family
medicine and urology; interests: science
and religion, sports, and anything that
improves life; correspondence in Spanish
or English. CUBA. E-mail:
fegon@finlay.cmw.sld.cu or
fegon@infrance.com

Claudia Patricia Guerra: 25; fe-
male; single; completing a degree in
business administration; interests:
working with pathfinders, Christian
music, and computers; correspondence

in Spanish. Address: Col. Manzano,
Calle Vilanova No. 926; San Jacinto, San
Salvador; EL SALVADOR. E-mail:
patyromero@biblio.ues.edu.sv

Janet Hernández L.: 23; female; sin-
gle; a nurse working at a clinical hospi-
tal; interests: music, nature, and sports;
correspondence in Spanish. Address: Ed-
ificio 34, Apart. 13; Rept. Villa Nueva,
Holguín; 80500 CUBA.

Mildrede Jatoonah: 26; female; sin-
gle; a medical representative; interests:
reading, religious music, and exchang-
ing ideas; correspondence in French or
English. Address: 22 Bonne Veine; Quar-
tier Militaire; MAURITIUS.

Adrián Kampmann: 28; male; sin-
gle; a dental technician; hobbies: bicy-
cling and swimming; interested in con-
necting with other Adventists who are
hearing-impaired and communicate in
sign language; correspondence in Span-
ish or Portuguese. Address: 9 de Julio
717; 3315 L. N. Alem; Misiones; ARGEN-
TINA. E-mail: ijbacom@ssdnet.com.ar

Andrew Kasozi: 19; male; single;
pursuing a degree in social sciences and
business administration; interests: read-
ing, music, and sports; correspondence
in English. Address: P.O. Box 26; Kyam-
bogo, Kampala; UGANDA.

Claudio Koncilja: 27; male; single;
studying graphic design at Instituto de
Estudios Superiores; interests: music,
playing the piano, and missionary work
through the radio; correspondence in
Spanish or German. Address: Tucumán
1251; 5972 Pilar, Córdoba; ARGENTINA.
E-mail: german_ariel_torres@yahoo.com

Valeria Kremneva: 29; female; sin-
gle; an engineer in telecommunications;
interests: Bible prophecy, computer net-
works, and programming; correspon-
dence in Spanish, Russian, or English.
Address: Manuel Fajardo #52 entre Ma-
ceo y Campo; Manacas, Villa Clara;
54510 CUBA.

Keila Rejane Alves Macedo: 28; fe-
male; single; completing studies in medi-
cine; interests: painting and design,
Christian music, and making new friends;
correspondence in Portuguese, Spanish or
English. Address: Rua Noriasu Ishikawa
1888 B, Jardim Iguacu; Maringa, Parana;
BRAZIL. E-mail:
keilarejane@hotmail.com

Irene Mbabazi: 23; female; single;
studying toward a diploma in medicine;
interests: singing, travel, and taking
care of the sick; correspondence in En-
glish or Swahili. Address: P.O. Box 724;

Interchange
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Fort Portal; UGANDA.
Ptang’uny arap Mokin: 24; male;

single; pursuing a degree in special edu-
cation at Maseno University; interests:
studying the Bible, singing, and sports;
correspondence in English or Kiswahili.
Address: P.O. Box 322; Chwele; KENYA.
Ptanamo2000@yahoo.com

Naybuti Emmanuel Momanyi: 26;
male; single; studying law at Shivaji
University; hobbies: travel, sports, and
camping; correspondence in English,
Swahili or Ekegusii. Address: Kore Nagar
Plot 14; Kolhapur 416013 MS; INDIA. E-
mail: mo@mkenya.com

Landrine Mvele: 27; female; single;
studying theology; interests: reading, cook-
ing, and exchanging religious experiences;
correspondence in French or English. Ad-
dress: P.O. Box 191; Yaounde; CAMEROUN.
E-mail: Landrine@yahoo.com

Carles W. E. Mwambene: 27; male;
married; working as a teacher; interests:
novels, religious music, and watching
football games; correspondence in En-
glish or Chichewa. Address: Nyungwe F.
P. School; Post Office Box 10; Nyungwe,
Caronga; MALAWI.

Reginald Okpulor: 28; male; single;
completed a degree in microbiology; hob-
bies: football, table tennis, and reading;
correspondence in English. Address: P.O.
Box 2423; Aba, Abia State; NIGERIA. E-
mail: regokpulor@yahoo.com

Geovanna Ortega S.: 24; female;
single; completed a degree in account-
ing at Universidad Central del Este; in-
terests: Christian music, sharing the
love of Jesus, and making new friends;
correspondence in Spanish. Address: c/
Altagracia # 14, Sector Gualey; Hato
Mayor del Rey; DOMINICAN REPUBLIC.

Gabriela Palade: 34; female; single;
an economist; interests: reading, travel,
and the sea; correspondence in Roma-
nian or French. Address: loc. Moscu -
6267; jud. Galati; ROMANIA.

Melody Pedaleña: 22; female; sin-
gle; pursuing a degree in office adminis-
tration; hobbies: playing chess, reading,
and listening to religious music; corre-
spondence in English or Tagalog. Ad-
dress: South Philippine Adventist Col-
lege; P.O. Box 3749; 8002 Digos City;
PHILIPPINES.

Marcela Giselle Pucci: 24; female;
single; completed a degree in physical
therapy at Universidad Nacional de Cór-
doba; interests: music, reading, and trav-
el; correspondence in Spanish. Address:
Obispo Fajardo 2148; 5000 Córdoba;

ARGENTINA. E-mail:
mur906090@hotmail.com

K. Manuhar Raju: 26; male; single;
completed a master degree in religion at
Spicer Memorial College; hobbies: read-
ing, computers, and music; correspon-
dence in English. Address: c/o Pastor
K. R. Jones; Orissa Region of Seventh-
day Adventists; Gopabandu Nnagar,
Hill Patna Post; Berhampur, 760005
Ganjam District, Orissa; INDIA.
E-mail: manokhand@yahoo.co.in or
kmanoharraju@indya.com

Wilnelia Ramírez: 22; female; sin-
gle; studying humanities at Universidad
Adventista de las Antillas, Puerto Rico;
interests: talking about God, sports, and
making new friends. U.S.A. E-mail:
wilne_@hotmail.com

Davelynn Olivia David Rampas: 19;
female; single; studying accounting at
KIK College; hobbies: reading and playing
the piano. Address: PPM No. 166l; 88450
Menggatal, Kota Kinabalu; Sabah; MA-
LAYSIA. E-mail: davelynne@yahoo.com

Willie Reia: 19; male; single; pursu-
ing a degree in business administration
at the University of Papua New Guinea;
interests: playing football and volley-
ball, studying the Bible, and humor;
correspondence in English. P.O. Box
7787; Boroko, N.C.D.; PAPUA NEW
GUINEA.

Myrian Rivera H.: 19; female; single;
studying psycho-social sciences at Uni-
versidad Interamericana; interests: mu-
sic, camping, and learning about other
cultures; correspondence in Spanish or
English. Address: Bzn. 1709, Bo.
Tablonal; Aguada, Puerto Rico 00602;
U.S.A.

María Antonia Rosales: 27; female;
single; studying law at Universidad Na-
cional de Córdoba; interests: movies,
physical activities, and playing the pi-
ano; correspondence in Spanish or Ger-
man. Address: Blvd. Italia 241; 5900 Vil-
la María, Córdoba; ARGENTINA. E-mail:
german_ariel_torres@yahoo.com

Vidhya Sagar: 21; male; single;
studying dentistry; interests: basketball,
playing the guitar and the piano, and
adventures; correspondence in English.
Address: Christian Dental College; Lu-
dhiana; Punjab; 141008 INDIA. E-mail:
vids82@yahoo.com

Jasmine Htang Dim Seap: 24; fe-
male; single; completed a degree in edu-
cation; hobbies: singing, playing the pi-
ano, and sharing my Christian faith;
correspondence in English. Address: No.

68 Uwisara Road, Dagon Township; P.O.
Box 11191; MYANMAR.

Ana Paula Libois Tavares: 20; fe-
male; single; pursuing a degree in phar-
macy at Universidade Metodista de Pi-
racicaba; interests: playing the piano
and the flute, singing in choirs, and
learning about other cultures. Address:
Estrada de Itapecerica, 5859 Casa 10;
Sao Paulo, S.P.; 05858-001 BRAZIL. E-
mail: anapaulalibois@bol.com.br

Eberechi Uhegwu: 27; female; sin-
gle; studying medicine at University of
Calabar; hobbies: science research and
making new friends; correspondence in
English. Address: 7 Asuquo Abasi St.;
Calabar, C.R.S.; NIGERIA.

Andrien Van: 36; male; single;
studying computer science; hobbies:
travel, classical and Christian music,
and sports; correspondence in French or
English. Address: 42/8 rue de Provence;
59 370 Mons en Baroeul; FRANCE.

Sandra Liliana Villegas: 20; female;
single; studying dentistry at Colegio
Universitario Odontológico Colombi-
ano; interests: singing, playing the pi-
ano, and making new friends; corre-
spondence in Spanish or English. CO-
LOMBIA. E-mail: sanly3@LatinMail.com

If you are an Adventist college/university
student or professional and wish to be
listed here, send us your name and post-
al address, indicating your age, sex, mar-
ital status, current field of studies or de-
gree obtained, college/university you are
attending or from which you graduated,
hobbies or interests, and language(s)
in which you would like to correspond.
Provide also your e-mail address. Send
your letter to Dialogue Interchange:
12501 Old Columbia Pike; Silver
Spring, MD 20904-6600, U.S.A. Please
type or print clearly. You can also use
e-mail: ssicalo@yahoo.com We will list
only those who provide all the informa-
tion requested above. The journal can-
not assume responsibility for the accura-
cy of the information submitted or for
the content of the correspondence that
may ensue.
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the organization of new Adventist
University Student Associations/
Fellowships following the Sample
Constitution and Bylaws for Stu-
dent Association or an Adventist
Christian Fellowship [available at
the local Youth Department office],
as well as a census of Adventist col-
lege and university students in
non-Adventist campuses so as to
continue furnishing them in a sys-
tematic base with the magazine,
College and University Dialogue, local
information, missionary tools, and
other publications.

4. That each conference/mission ap-
point chaplains—denominational
workers and lay persons/youth—
to work for our young people in
secular universities.

5. That local fields and unions orga-
nize every year a spiritual retreat or
a congress for their university stu-
dents.

6. That this ministry be implemented
following the guidelines and ideas
published by AMiCUS in the Sour-
cebook for Adventist Ministry on the
Public University Campus.

7. That the General Conference Youth
Department in cooperation with
the Education and Chaplaincy De-
partments prepare a Handbook for
Campus Ministry.

Let’s work together to implement this
important action around the world. The
trumpets are sounding. Jesus is coming
soon. Let the university students go to
work in the name of the Lord.

Let them sound the trumpet in the
secular universities and in the university
communities. Maranatha!

Alfredo Garcia-Marenko is senior youth
director in the General Conference Youth
Department. His e-mail:
 marenkoa@gc.adventist.org

Youth…
Continued from page 24.

Meatless diet…
Continued from page 11.

to eat certain foods, particularly at this
stage in our societal evolution. Perhaps
the time will come when the environ-
mental and socio-political crises faced
by human society on this planet will
force policy makers to mandate such di-
etary practices. For now, we must settle
for the notion that vegetarianism is sim-
ply morally praiseworthy.

Mark F. Carr (Ph. D., University of Vir-
ginia) is associate professor of religion, and
Gerald R. Winslow (Ph. D., Graduate
Theological Union) is dean and professor of
Christian ethics at the faculty of religion,
Loma Linda University, Loma Linda, Cali-
fornia.

Dr. Carr may be reached through e-mail:
mcarr@rel.llu.edu

Dr. Winslow, at e-mail:
gwinslow@rel.llu.edu

Notes and references:
1. “Ethical vegetarians” are not vegetarians

who are morally upright persons. Rather,
this term refers to vegetarians who choose
this diet for ethical reasons. See Paul R.
Amato and Sonia A. Partridge, The New
Vegetarians: Promoting Health and Protecting
Life (New York: Plenum Press, 1989), p.
35ff; Andrew Linzey and Jonathan
Webber, “Vegetarianism,” Dictionary of
Ethics, Theology and Society (New York:
Routledge, 1996); Gotthard M. Teutsch,
“Killing Animals: Reflections on the Ethics
of Meat Eating,” Universitas 2 (1993): 98-
107.

2. Tom Regan, All That Dwell Therein: Animal
Rights and Environmental Ethics (Berkeley:
University of California Press, 1982), p. 4.
Peter Singer, author of Animal Liberation:
A New Ethics for Our Treatment of Animals
(New York: Avon Books,1975) also moves
the question beyond simple concern for
the treatment of animals when he says
that vegetarianism is “not merely a
symbolic gesture….Becoming a vegetarian
is the most practical and effective step
one can take toward ending both the
killing of nonhuman animals and the
infliction of suffering upon them” (p.
165).

3. See William O. Stephens’ article “Five
Arguments for Vegetarianism,”
Environmental Ethics: Concepts, Policy,

Theory (Mountain View, California:
Mayfield Publishing Company, 1998;
Jordan Curnutt, “A New Argument for
Vegetarianism,” Journal of Social Philosophy
28 (Winter 1997) 3: 153-172.

4. For a good introduction to one line of
research that illustrates this point, see G.
E. Fraser, “Associations Between Diet,
Cancer, Ischemic Heart Disease, and All-
Cause Mortality in Non-Hispanic White
California Seventh-day Adventists,”
American Journal of Clinical Nutrition  70
(supplement, 1999): 5325-5385.

5. Peter Singer and Tom Regan are the two
most prominent authors who fall under
this category. Peter Singer’s Animal
Liberation (1975) served to move the
advocating of vegetarianism into the
moral realm.

6. Paul R. Amato and Sonia A. Partridge, The
New Vegetarians: Promoting Health and
Protecting Life (New York: Plenum Press,
1989), p. 34.

7. See Jeremy Rifkin, Beyond Beef: The Rise
and Fall of the Cattle Culture (New York:
Dutton Books, 1992).

8. See Francis Moore Lappe, Diet for a Small
Planet, rev. ed. ( New York: Ballantine
Books, ninth printing, 1978).

9. Amato and Partridge, ibid.
10. Lappe, p. xviii.
11. Ibid.
12. Ibid., p. xix.
13. Andrew Linzey, Animal Theology

(Chicago: University of Illinois Press,
1995), pp. 58, 59.

14. Ibid.
15. Sharon Bloyd-Peshkin, “Mumbling About

Meat,” Vegetarian Times, October, 1991,
p. 72.

16. Tom Regan reveals this disposition when
he writes in All That Dwell Therein, p. 4,
that it is possible to suppose that
vegetarians, “suffer from a  perverse
sentimentality.” That they “represent a
way of life where an excessive
sentimentality has spilled over the edges
of rational action.” Thankfully, Regan
rejects this response, but he does ignore
the force of sentiment as he proceeds with
his effort to provide a “rational
foundation” for vegetarianism.

17. David Hume, An Enquiry Concerning the
Principles of Morals, reprinted from the
edition of 1777 (La Salle, Illinois: Open
Court Publishing, 2d ed., seventh
printing, 1995), p. 134.

18. Annette Baier, “Hume, David,”
Encyclopedia of Ethics (New York: Garland
Publications, 1992).

19. Edward F. Mooney, “Sympathy,”
Encyclopedia of Ethics.

20. Lawrence Blum, “Compassion,” in
Explaining Emotions. A. Rorty, ed.
(Berkeley: University of California Press,
1980), p. 515.
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   eorge Knight, professor of church history at the Seventh-
       day Adventist Theological Seminary at Andrews Univer-
sity, is easily the best-known contemporary Adventist church
historian. His prolific writings include several works on Ad-
ventist history, of which A Brief History of Seventh-day Adven-
tists, A Search for Identity, and Organizing to Beat the Devil, in
the Adventist Heritage Series, cover the same historical period
as the four books of the Ellen White Series.

Knight’s purpose in this series was “not so much to present
new scholarship as…to make materials and ideas accessible”
(Walking, p. 9). Rather than publishing a 600-page book,
Knight preferred to produce four small, readable, interesting
volumes.

Meeting Ellen White presents a concise biography “for the
average reader,” a survey of her writings, and an introduction
to major themes that tie her writings together. Those themes
include love of God, the Great Controversy, the centrality of
the Bible, the second coming, the third angel’s message and
Adventist mission, and practical Christianity. This is Ellen
White 101.

Reading Ellen White examines the way to understand
White’s writings. The first part considers the purpose of her

G

The Ellen White Series
by George R. Knight (Hagerstown,
Maryland: Review and Herald Publ. Assn.,
1996-1999, softbound): Meeting Ellen
White: A Fresh Look at Her Life,
Writings, and Major Themes, 1996, 127
pp.; Reading Ellen White: How to
Understand and Apply Her Writings,
1997, 140 pp.; Ellen G. White’s World:
A Fascinating Look at the Times in
Which She Lived, 1998, 144 pp.;
Walking with Ellen White: Her
Everyday Life as a Wife, Mother, and
Friend, 1999, 140 pp.

Reviewed by Nancy Vyhmeister.

writings, their relation to the Bible, and the role of compila-
tions. The second part points to important hermeneutical
principles. Knight urges focusing on important, central issues
and discovering the underlying principles, thus avoiding ex-
treme interpretations. He also exhorts readers to take into
consideration the historical and literary contexts of each pas-
sage. One chapter is dedicated to a study of inspiration, which
is shown to operate on the thoughts of the writer rather than
on words; this precludes infallibility and inerrancy (pp.105-
112). This book is an excellent antidote to the all-too-com-
mon misinterpretations of Ellen White’s writings.

Ellen White’s World provides what Knight calls an “airplane
view” of different aspects of the world in which she lived and
wrote. Before the American Civil War, Ellen White’s world was
touched by millennialism (religious and secular) and reform in
various areas—health, education, temperance, and abolition.
Technological advances in publishing and transportation were
also part of that world. In the religious world, several forces vied
for attention: the growth of lay clergy (in Baptist and Methodist
churches); the back-to-the Bible and “Sabbath” observance
movements; and the rise of Mormonism, Spiritualism, and anti-
Catholic feelings. Religious impulses following the Civil War in-
cluded revivalism and millennial perspectives; the rise of Prot-
estant liberalism, together with the conservative reaction; and
mission to American blacks and lands beyond. Important social
issues after the war were temperance, labor, women’s rights,
race, and recreation. Knight describes each of these aspects and
shows how Ellen White related to them.

Walking with Ellen White introduces the human Mrs.
White—a woman who lived in an everyday world with fami-
ly, friends, and foes. The first part of the book presents a per-
sonal profile that shows her as persevering in adversity, dedi-
cated to her goals, moderate, kindly, caring, yet altogether
human. She appears as stern yet forgiving, timid yet confron-
tational. In part two, her marriage and motherhood are dis-
cussed, together with her finances. The third section of the
book analyzes Ellen White’s spiritual walk, as a woman of
faith and prayer. The last section portrays her as a faithful
church worker, committed to giving God’s message, yet sub-
mitting to the church’s mandate for her. Knight brings Ellen
White to life and at the same time clarifies the scope of a
prophet’s work.

As one would expect, Knight’s writing is lucid, his organi-
zation clear. His points are illustrated by stories that make the
books come to life. Throughout the four books, Knight gives
abundant references to primary sources, both published and
unpublished. There are also numerous photographs illustrat-
ing the text. Once more, Knight has produced a winner!

The problems I found with the books are minimal. To save
space, in-text references and abbreviations are used. I would
have preferred footnotes. More explicit information on the

Books
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The God Factor: 50 Scientists
and Academics Explain Why
They Believe in God,
edited by J. F. Ashton (Sydney: Harper
Collins, 2001; 379 pp.; soft bound).

Reviewed by Kevin de Berg.

H  ere’s a book that offers an academically respectable alter-
     native explanation of reality to the materialistic and
naturalistic theories in vogue in modern academia. Half of the
50 contributions deal with reason and faith, and the other
half explore reason and experience. All contributors write
from a biblical-Christian perspective.

The authors talk about belief giving insight into human
nature; giving access to providential guidance in marriage and
career; answering prayer, sometimes in the form of a healing
miracle; leading to positive change in people’s lives; guiding
to an experience of peace and confidence; providing relief
amidst adversity; giving a new purpose in life; and satisfying
the deepest of human needs.

The authors also speak about design and complexity in
nature pointing to God as the ultimate designer. Examples
quoted include the intricate design of a single cell, the design
required for flight, the fine tuning of the laws of nature, and
symbiotic interactions in nature. These examples are always
discussed, however, as evidences and not proof of God’s exist-
ence. In fact, some of the contributors specify that there is no
logico-deductive proof available because of the fundamental
nature of God.

The section Reason and Faith discusses the role of belief in
the life and work of respected authorities in both science and

photos would have been helpful. There is a degree of repeti-
tion, explained perhaps by the author’s desire to make each
book stand on its own.

The series deserve a wide readership in the Seventh-day
Adventist Church. Pastors and laypersons will find them in-
formative, fun to read, and faith-building. These books are
also appropriate to share with non-Adventists who are inter-
ested in Ellen White and her work.

Nancy Vyhmeister (Ed.D., Andrews University) is professor of world

mission, emerita, at the Seventh-day Adventist Theological Seminary,

Andrews University. She is now a writer, editor, grandmother, and caregiver

in Yucaipa, California. E-mail: vyhmeist@andrews.edu

Christianity. More than one author speaks about how F. F.
Bruce’s New Testament Documents—Are They Reliable? helped
them believe in the historical reliability of the story of Jesus,
His recorded miracles, and His bodily resurrection. Both sec-
tions of Ashton’s compilation feature prominently the influ-
ence of Godly parents and Christian friends in developing
belief. Some authors relate that they never remember having
been in a state of unbelief, belief being as natural as breath-
ing. However, most authors have had to face the challenge of
unbelief. Some of the essays insist that both public knowledge
(science) and personal experience (faith) are required to access
the physical and nonphysical realities of life.

Disappointingly, five of the authors do not really address
the question, “Why I believe in God?” The larger part of their
articles addresses the question of why they believe in creation
as opposed to evolution, why they believe in a global flood,
and why they are Bible-believing Christians. While these
questions are important, the articles tend to detract from the
positive impact of the remaining 45 articles, which deal with
the issue of personal belief in God.

In my opinion, the most articulate contribution to the
compilation comes from Philip Hill, Professor Emeritus of
Mechanical Engineering from the University of British Co-
lumbia. His article demonstrates that he has taken seriously
the arguments of both skeptic and believer and considers
truth is still an important goal of Christian belief, whether its
impact on personal lives is positive or negative.“Despite its
beauty,” writes Hill, “I would abandon Christianity if I could
be persuaded that it is false. There are those who say of Chris-
tianity, ‘What does it matter if it is true? As long as it is com-
forting, why should I care if it is true?’ But I don’t see how it
could be comforting if not true. Nor could I ignore it if it were
entirely uncomfortable but nevertheless true. Thus to me the
truth question is unavoidably important” (p. 51). However,
Hill recognizes the importance of not only intellect in belief
but also relationship. “Because Christian faith involves a rela-
tionship with God, it cannot indefinitely continue to be sole-
ly an intellectual exercise. Sooner or later, as in any good rela-
tionship, testing must give way to trusting” (p. 61).

Some of the authors introduce interesting but controver-
sial ideas such as “sign theory,” but the reader is not left unin-
formed about such ideas because useful references are given
for further reading. Overall, the book is a worthwhile contri-
bution to the study of belief in God, and its style is appealing
to lay reader and scholar alike.

Kevin de Berg (Ph.D., University of Queensland) is senior lecturer in

chemistry and Director of the Avondale Centre for Interdisciplinary

Studies in Science, Avondale College, Australia. He also serves as

editor of the journal Christian Spirituality and Science. E-mail:

Kevin.deberg@avondale.edu.au
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 he story of Esther troubles, an uneasy inclusion in the can-
    on. Martin Luther lamented its pagan elements. The New
Testament contains not one allusion to the book. Neither is it
referenced in the Dead Sea Scrolls. Additional problems horn
in: Why no prayer? Why did a Jewess not only conceal her
identity but also enter a sexually involved new-queen-for-a-
pagan-king contest?

Commendably, Lichtenwalter does not gloss over the obvi-
ous problems a serious student of the book must confront.
Early on he acknowledges the controversies. His purpose in
authoring yet another analysis of the Esther saga is to show
how God works Behind the Seen. The book’s subtitle, “God’s
Hand in Esther’s Life…and Yours” illuminates his purpose fur-
ther.

Throughout the book, Lichtenwalter connects specifics in
the Esther story to yet-to-come end-time events. These fre-
quent parallels give a practical dimension to his commend-
able scholarship.

Using God-works-behind-the-seen/scene motif, the author
develops his supports through stories, metaphors, and sym-
bols, referencing well-known authors (Dillard, Swindoll, and
Tillich), making use of popular personalities (Phil Jackson),
and telling anecdotes, personal and otherwise, to illustrate

Behind the Seen: God’s Hand in
Esther’s Life…and Yours
by Larry Lichtenwalter (Hagerstown,
Maryland: Review and Herald Publ. Assn.,
2001; 160 pp., softback).

Reviewed by Wilma McClarty.

T

connections (Androclus and the Lion; the Emperor’s New
Clothes). To him, the Esther narrative develops many themes:
When one disobeys the world to obey God, history changes;
God often works by using evil for good; God’s leadings are re-
vealed in coincidences; people need awareness of God’s fin-
gerprints in their lives; the need for the courage to own one’s
identity is essential; God is concerned enough to give His peo-
ple a wake-up call before it’s too late; troubling God’s people
spells doom for those bold enough to do so because help for
God’s chosen will come from somewhere.

The vivid vocabulary, the word images, the conversational
tone—all captivate the reader, a user-friendly style character-
izing the whole book: “a dysfunctional world navigating by a
faulty moral compass” (p. 32); Mordecai’s being “dressed like
a Halloween scarecrow” (p. 68); the author’s stating, “I want
to make something clear” (p. 77); and the catchy chapters,
“Beauty and the Feast,” “When the End Justifies the Beams,”
and “Hang 10—Enough is Not Enough.” More than just cos-
metic, these clever titles supplement the themes as does the
book’s title, a unifying theme used throughout the entire book.

Behind the Seen does about as much as can be expected for
160 pages, but several areas could be revisited if Lichtenwalter
ever does a revision. For example, he states that Esther asks
the Jews to pray (p. 82); no, she does not; he presents Esther
as being modest (p. 45), an unfounded assumption, as is the
one about Esther’s getting her relationship with God right be-
fore she could act. Also, Leland Ryken’s books—he’s a major
biblical literary critic—were conspicuous by their absence in
the bibliography. Finally, Litchenwalter believes that “The au-
thor of Esther wants us to recognize that the Lord alone res-
cues Mordecai and that man has not had any hand whatsoev-
er in his own deliverance” (p. 105). Because of the noticeable
absence of prayer, God, and religious elements in the story,
I’m not so sure such an analysis is valid. It may be Larry Lich-
tenwalter’s wish, but arguably not the author’s.

The book’s strengths include its logical organization, his-
torical scholarship, readable yet provocative content—a rare
combination. But perhaps what recommends the book most
is its making the Esther saga—that mesmerizing plot of beau-
ty, palace intrigue, sex, revenge, and history—all very relevant
to today’s readers. Lichtenwalter enlarges the historical specif-
ic to connect with the universal. He asks, “Are you a Jew liv-
ing in Susa?” (p. 51), struggling with your Christian identity;
God is still at work behind the seen in lives today.

The book’s epilogue ends with a promise and an appeal:
“God can rekindle the flame!”; therefore, “Owe your identity
to Him.”

Wilma McClarty (Ed.D., the University of Montana) chairs the Depart-

ment of English at Southern Adventist University in Collegedale, Tennessee.

E-mail: wmclarty@southern.edu

Attention,
Adventist Professionals
If you hold a master’s degree or its equivalent in any field, we
encourage you to join the Adventist Professionals’ Network
(APN). Sponsored by the Adventist Church, this global electron-
ic registry assists participant institutions and agencies in locating
consultants with expertise, volunteers for short mission assign-
ments, and candiates for positions in teaching, administration,
or research. Enter your professional information directly in the
APN website:

http://apn.adventist.org

Encourage other qualified Adventist professionals to register!
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God on trial?

T

by E. Edward Zinke

   he time has finally come. It is the
    greatest event ever to take place in
      the history of the universe, and you
are there. In fact, every one who has
ever lived in the universe is there.

The setting is like a Greek amphithe-
ater, only immeasurably larger, and
shaped in a semicircle with risers so that
all can see. The acoustics are superb.

Suddenly someone steps onto the
stage. A distinguished man attempts to
hush the crowd. Napoleon,1 the famous
general and former emperor of France,
takes several steps forward. “We are
here,” he asserts, “ for a very important
occasion. This is not the trial of the year
or decade, or even of the millennium.
This is the trial of the ages—the trial of
God. We would like to know if He is
worthy to be God. We will examine His
actions to determine whether or not He
has acted wisely, whether He has pre-
served liberty and peace, whether He
has acted in love and with justice.

“Our first task will be to determine
what truth is so that we can have a basis
for judging God. We will extrapolate
principles of truth from our study of na-
ture, history, and interpersonal relation-
ships—the principles by which the uni-
verse operates. Then will come the time
for the truth about God. If He abides by
these universal principles, then we can
make a rational judgment in His favor,
and the universe can safely worship
Him.

“The jury—well, that’s you. You will
decide. The prosecuting attorney—
that’s you also. And the judge—well,
that is in your hands as well. And now,
ladies and gentlemen—oh, and the an-
gelic host, you are all welcome! We must

go to great lengths to make sure that we
are fair with God. When we are fin-
ished, we want to make sure that we
have a clear basis upon which to judge
God. Does that sound fair enough?”

The crowd responds with a loud ap-
plause. Napoleon takes a bow. Stretch-
ing out his arms, he signals the crowd to
settle down again.

“Well, then,” Napoleon continues, “I
suggest that in the style of the best of
democracy, we choose a chairman—I
mean, a chairperson. I recommend that
we nominate a general to fill this func-
tion. Knowing how to persuade and or-
ganize people, generals can bring order
out of chaos. I would like to suggest the
name of Alexander the Great, that
mighty Greek general who consolidated
an even larger empire than mine.”

Nero immediately stands to his feet,
exclaiming, “Why would you choose Al-
exander? I was the emperor of the great
Roman Empire that conquered Greece. I
nominate myself, thank you!”

Napoleon proudly steps forward.
“There will be no self-nominations. You
must come to this task with greater hu-
mility. Otherwise, obviously, I would
have chosen myself.”

“Alexander is surely a great man, but
he has too many enemies,” a voice pro-
tests. “He can hardly bring consensus.
Actually, that would be the problem
with any general. Let’s move on to an-
other candidate.” The crowd clearly
agrees with the suggestion. Napoleon
seems somewhat disturbed that they
have so readily dismissed his candidate,
but he quickly regains his composure
and asks, “All right, any other sugges-
tions?”

George Bernard Shaw stands to his
feet. “We need a playwright, someone
who understands human nature and
the game of life, who knows how to act
it out, so that we can grasp the issues
more readily. I nominate Shakespeare!”
Immediately it seems as if people every-
where are jumping to their feet to make
nominations—poets, musicians, art-
ists...

Finally Sir Francis Bacon, the famous
philosopher and statesman, manages to
get the attention of the vast throng. “I
have been amazed at how far the scien-
tific revolution has taken us. The foun-
dation of discovery and knowledge, sci-
ence has performed miracles of healing,
provided mass travel and communica-
tion, discovered vast sources of energy,
and allowed us to explore the depths of
the seas and the outer reaches of space.
We need a scientist who has the ability
to synthesize all of this vast scientific
knowledge. This will give us the best
foundation for our verdict about God. I
nominate Darwin.”

Gently, Plato stands and captures the
attention of the assembly. “Since my
resurrection I have been amazed at the
latest accomplishments of science. I un-
derstand as well the need to grasp the
human spirit, and I support the effort to
find an organizing principle for knowl-
edge. But it is the task of philosophy,
not of science, to integrate all of the hu-
man disciplines. I nominate Socrates,
the father of philosophy and of human
thought. Surely he is best qualified to
guide us in the discovery process to a
fair verdict; one that we all can assent
to.”

Viewpoint
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As Aristotle seconds the motion, you
can sense relief that at last they have
found the right person.

Socrates accepts the position and
takes the chair. He is in deep thought as
he begins. “Our work is surely the most
important task that has ever been un-
dertaken. We must be fair yet thorough.
To do that, we need to study God’s ac-
tions in all ages to make sure that He
has been fair and honest, and has al-
ways acted out of love, justice, and with
truth. It would take eternity for this as-
sembly to undertake such a study.
Therefore, I suggest that we break into
subcommittees representative of differ-
ent eras, geographic locations, and
scholarly specialties so that we can care-
fully look at things from every angle.”

The nature of knowledge
Socrates continues. “However, before

we break into committees, I think it is
important for us to agree on several
questions. What is knowledge? What is
truth, love, and justice? Then we must
decide what principles will guide us in
determining whether God has acted in
harmony in each area.”

Plato rises to his feet.2 “I have given a
lot of thought to this question of knowl-
edge. It’s quite self-evident that knowl-
edge does not primarily come from the
things we apprehend with our senses,
but rather from what emanates to the
mind from eternal forms. This is what
enables us to integrate what we observe
with our senses into knowledge.”

Somewhat disturbed at this sugges-
tion, Socrates responds. “I recall our stu-
dent-teacher days with fondness, Plato.
Certainly you will remember that we
determined that knowledge is first of all
innate, that we are already with it, that
we have only to discover it by means of
dialogue.”

Already the intellectual boxing match
is under way. Aristotle presents his rebut-
tal and alternate suggestion. “As my pre-
decessors and teachers, I have high es-
teem for both of you. However, I must
respectfully disagree. Knowledge is really
a little more concrete than what you are
suggesting.”

“You fellows from Greece,” Imman-
uel Kant protests, “are assuming that
there is a definite stable reality that is
available to my mind that I can call
knowledge. But in actuality, I cannot
know anything for sure outside of my-
self, for my mind could be distorting
what I see as reality outside of me. There
is no way I can get outside of my mind
to determine that there is any congru-
ence between what I think I see and
what is actually out there. If we really
wish to judge God, we must turn inside
ourselves, to our moral nature. That will
give us the proper set of principles for
coming to a verdict on God.”

At that point Alfred North White-
head rises to his feet. “I am somewhat
perplexed by all of this discussion about
knowledge. It seems that each of you
has assumed that there is some definite
eternal structure, whether inside or out-
side of us, that we can know. The only
problem is this— reality itself is not stat-
ic. It is in the process of evolution. In
fact, God Himself is in process. If we are
going to come to a verdict about God,
we must decide from which era to glean
the principles by which we will judge
Him. We can hardly expect Him to be
above the environment within which
He is evolving at the time. Thus it would
not be fair to use the principles of the
twenty-first century as a basis for judg-

ing what God did thousands of years
ago, for reality was rather primitive back
then. On second thought, maybe we
can grasp the principles that are driving
evolution itself, that is, if they them-
selves are not in the process of evolu-
tion, and we can use them as the criteria
for judging God.”

Pilate can hardly contain himself.
“Three thousand years ago I asked the
question ‘What is truth?’ Now finally
we are getting some good discussion.
But it doesn’t seem as if we have made a
lot of headway. Can someone please
help me? What is truth?”

Lucifer steps onto the stage. “You are
all doing so marvelously. I am very
pleased with myself—at how well I have
trained you to think critically. And as
you have clearly demonstrated, things
are not so clear-cut after all. We have
not been able to agree among us about
the nature of truth, love, or justice. But
that is only natural. It is all right, for
truth is really relative. There is no one
given standard in the universe that we
can universally agree upon with any de-
gree of certainty. Each of us perceives
truth individually, and so, really, we are
accountable only to ourselves, not to
anything or anyone else! We must em-
phasize our independence from God.
Were it not for that independence, we
would not be in a position to judge God
as we are now doing.

“Those poor people down through
the ages who have thought that they
needed to live by the so-called Word of
God—why, I met one of them out there
in the wilderness of Judea 3,000 years
ago, and look what happened to him—
he was crucified, a most humiliating
and cruel death. That’s what he got for
being so straight-laced.

“Well, I am delighted, absolutely de-
lighted. We have brought together the
most distinguished minds that the
world has produced. I can hardly wait
until we get to the verdict. Poor God, I
wonder how He will come out! Let us
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ascend into heaven, and exalt ourselves
above the stars of God. Why, we could
be designer gods ourselves, couldn’t we?
Oh, well, I didn’t mean to delay the pro-
ceedings. It’s just that I can hardly con-
tain myself with the excellency of wis-
dom, knowledge, and judgment mani-
fested here. Well, please get back to the
trial so that we can—”

Words without knowledge
All of a sudden Lucifer finds himself

interrupted. A voice like the sound of
thunder echos through the amphithe-
ater, but it is clear, distinct, and reso-
nant. “Who is this who darkens counsel
by words without knowledge? Now pre-
pare yourself like a man; I will question
you, and you shall answer Me. Where
were you when I laid the foundations of
the earth? Tell Me, if you have under-
standing. Who determined its measure-
ments? Surely you know! Or who
stretched the line upon it? To what were
its foundations fastened? Or who laid its
cornerstone, when the morning stars
sang together, and all the sons of God
shouted for joy?” (Job 38:2-7).*

“Who has directed the Spirit of the
Lord, or as His counselor has taught
Him? With whom did He take counsel,
and who instructed Him, and taught
Him in the path of justice? Who taught
Him knowledge, and showed Him the
way of understanding? Behold, the na-
tions are as a drop in a bucket, and are
counted as the small dust on the scales;
look, He lifts up the isles as a very little
thing” (Isaiah 40:13-15).

“There is no searching of My under-
standing. Keep silence before Me, Luci-
fer! Come near for judgment. Who in
righteousness has called Me to My feet?
Who gave the nations to Me? Who
made Me ruler over kings? I, the Lord,
am the first; and with the last I am He.
Your molded images are wind and con-
fusion [see Isaiah 40:28; 41: 1, 2, 4, 29].
Your designer gods are just that—gods
that you have made and control.

“‘For My thoughts are not your

thoughts, nor are your ways My ways,’
says the Lord. ‘For as the heavens are
higher than the earth, so are My ways
higher than your ways, and My
thoughts than your thoughts’” (Isaiah
55:8, 9).

Lucifer is speechless, and a long si-
lence follows. Then that magnificent
voice breaks it, bringing comfort to
those who have served God down
through the ages. “Fear not, for I am
with you; be not dismayed, for I am
your God. I will strengthen you, yes, I
will help you. I will uphold you with My
righteous right hand” (Isaiah 41:10).
“Behold, all those who were incensed
against you shall be ashamed and dis-
graced; they shall be as nothing, and
those who strive with you shall perish.
You shall seek them and not find
them—those who contended with you.
Those who war against you shall be as
nothing, as a nonexistent thing. For I.
the Lord your God, will hold your right
hand, saying to you, ‘Fear not, I will
help you’” (verses 11-13).

The assembly falls silent. As He has
done so many times in the past, God re-
veals His love, righteousness, and jus-
tice. Who is a creature that dares to put
God on trial? Just and truthful are His
ways. Holy is His name.

E. Edward Zinke is a businessman and
theologian. This article is adapted from the
book The Certainty of the Second Com-
ing, which he co-wrote with Roland R. Heg-
stad (Hagerstown, Maryland: Review and
Herald Publ. Assn., 2000). His e-mail:
ezinke@aol.com

Notes and references:
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New King James Version.
1. No attempt is made here to judge

historical figures. Only God can do that.
2. I have not attempted to describe in detail

the many and varying concepts of
knowledge. However, the examples
chosen illustrate the diversity of positions
on the nature of knowledge.
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ast year Dialogue reported on the activ-
     ities of Adventist students attending
the National School of Music in Ha-
vana, Cuba. (See “Witnessing for Christ
through music,” Dialogue 13:2). The stu-
dents  needed musical instruments in
order to better carry out their ministry.
The photo records the moment in which
members of “Grupo Creación” received
an electronic keyboard, donated by
friends of this musical group. Readers in-
terested in supporting this ministry may
contact them through their director,
Omar Rojas (shumby01@hotmail.com)
or through Elder Pedro Torres Sarduy
(uciasd@ip.etecsa.cu), their counselor.

  wo years ago the Association of Ad-
    ventist University Students of Ama-
zonia (SUAMA, in Portuguese) was es-
tablished, with support from the Educa-
tion Department of the Central Amazon
Conference in Manaus. In response to
the multiple health needs of the popula-
tion in our region, members of the asso-
ciation approved the following objec-
tives for our activities:

1. To encourage members to share
their knowledge with the commu-
nity through lectures on hygiene
and other practical health topics.

2. To strengthen the connection be-
tween the Adventist Church and
the inhabitants of the region
through health clinics.

3. To awaken the interest of Adven-
tist and non-Adventist students
and professionals in providing
voluntary service to the commu-
nity.

4. To raise the awareness of church
members and of the general popu-
lation regarding the most com-
mon health problems and their
prevention.

5. To express our gratitude to God
for the talents He has entrusted to
us by helping to raise the health
standards of our fellow human be-
ings in our region and in the
country.

These initiatives received the enthu-
siastic support of Adventist health pro-
fessionals and of the Manaus Adventist
Hospital.

During the first year, we provided
free dental and medical clinics, lectures
on health prevention and visits to pop-
ulation centers located on the margins
of the Amazon river. Almost 4,000 peo-
ple benefitted from these free services.
In addition, representatives of our asso-
ciation presented reports of our health

Helping the community
in the Amazon basin

and educational activities to regional
and national meetings of medical stu-
dents and professionals.

We can be reached by mail: Rua Ma-
nicore, 639, Apt. 04; Cachoeirinha;
69000-000 Manaus, Amazonas; Brazil.
E-mail: ricardo_faria@bol.com.br

—Ricardo dos Santos Faria,
SUAMA President

Adventist
musicians in Cuba
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   uring a meeting of university stu-
     dents from Kenya, Tanzania, and
Uganda in the 1990s, funds were contrib-
uted to begin building an Adventist
church on the campus of Kyambogo Uni-
versity, in Uganda. Teachers and commu-
nity church members later provided ad-
ditional support to continue the project.

More than eighty students currently
hold services in the church, which is
still unfinished. They and the university
administrators are anxious to see this
attractive church project finished.

Individuals interested in contribut-
ing funds to see this project completed
to the glory of God may contact Dr.
Hudson E. Kibuuka, education director
of the Eastern Africa Division and Dia-
logue representative in the region. His e-
mail: 100076.3560@compuserve.com

 he All India African Adventist Stu-
   dents Association (AIAASA) held its
central camp meeting June 18-24, 2001,
in the city of Jabalpur, attracting more
than 300 students from various loca-
tions. The theme selected was “Adopted
sons and daughters through Jesus,”
based on Ephesians 1:15.

The main speaker was Dr. Rudolf
Cush, a pastor in India. L. F. Lyngdoh,
youth ministries director for the South-
ern Asia Division, also spoke to the par-
ticipants. Other speakers addressed top-
ics of interest to students such as Bible
prophecy, youth development and com-
munication, preparation for marriage,
and health and temperance.

The Sabbath program featured a vari-
ety of worship activities, including the

African students
meet in India

baptism of 10 students who were join-
ing the Seventh-day Adventist Church,
and a holy communion service. In the
evening, the outgoing association presi-
dent, Pastor Julius Bichanga, handed
over the association leadership post to
Nemwel Bosire, a graduate research stu-
dent in Jabalpur. Other positions were
also filled by election on that occasion.

Before departing on Sunday, the stu-
dents enjoyed a picnic at a tourist site.

Interested individuals may contact
the new AIAASA president, Nemwel Bo-
sire, through his e-mail address:
aiaasapres@yahoo.com

—Herbert Ogembo,
Outgoing Editor-in-chief

Students and
teachers build
church in Uganda
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And on
the fifth day
God created
winged
splendor

Insert A

Above Blue Crane (Grus paradisea),120
cm. This elegant bird is an endangered
species living in Southern Africa.  It
frequents the short green grass of
pastured hillsides but will roost in
water.  Their mating rituals involve
elaborate dancing that may last up to
four hours at a time.  Both mates will
share incubation which lasts 29 to 30
days.

Right Black-Necked
Swan (Cygnus
melanocorypha),
120 cm. Swans are
aggressively
territorial and will
chase off or kill any
other bird that
tries to nest within
its established
boundaries.

Left Sulphur-
Crested Cockatoo
(Cacatua galerita),
50 cm. This bird
is a favorite
among cage bird
fanciers.  In some
cities of Australia,
where they are
native, one can
see them
wandering the
lawns of houses
and parks like
sparrows would in
other parts of the
world.  They nest
in hollows of
eucalyptus trees
and are very noisy
with a wide range
of squawks,
whistles, and
chatter.

Below Left Crimson
Rosella (Platycerus
elegans), 35 cm.
This is another
Australian
spectacular parrot.
Its bright red and
blue colors will
brighten any one’s
day.  The
immature birds are
a beautiful green
with small red
accents in the face
and under the tail.

Below Right Clarck’s Nutcracker
(Nucifraga columbiana), 31 cm. This bird
is a specialty of the western North
American mountain ranges and north
country.  It prefers high pine forests
near treeline.  Its
behavior is quite
similar to other
members of its
family which
include the jays,
crows and ravens–
noisy, bossy, and
show little fear
even of man.
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Below Great Hornbill (Bucerus bicornis),
105 cm. Hornbills—53 species—range
over Africa and southern Asia. Their bills
take on various unusual shapes, all
oversized—some truly massive, and
some with a second layer above the
upper mandible. They generally nest in
large old tree holes. Some are famous for
shutting the female into the nest with
mud, then feeding her and the young.
This behavior seems to be a method of
protecting them from marauders since
the nest hole and cavity are so large.

Below Right King Vulture (Sarcoramphus papa), 80 cm; wing span, 180 cm. A truly
breathtaking giant of the neo-tropical forests, this vulture does justice to its regal
name. Seeing its black-edged white body as it swoops down onto a tall dead snag
and incredible multicolored bar-skinned head has caused many bird watchers’
hearts to race. As is true with all other New-World vultures, these do not kill for
food but rather are the street-cleaners of the forest keeping everything tidied up.

Right Loggerhead
Kingbird (Tyrannus
caudifasciatus), 23
cm. The entire
family of New-
World flycatchers
labels them all as
tyrants—over 375
species.  They are
easy to recognize
as belonging to
this family by their
aggressive insect-
catching habits
and dominant
behavior toward
other birds.

Right Hyacinth Macaw (Anodorhynchus
hyacinthinus), 95 cm. To watch several
of these endangered birds feeding on
palm nuts only a few meters overhead
in Brazil’s Pantanal is one of a bird-
watcher’s most memorable moments.

Below Right  Mandarin Duck (Aix galericulata), 45 cm. This duck surely must rank
among the world’s most showy.  The way they swim around strutting and
bragging, it’s obvious they are well aware of their superior looks.  While they are
often seen in zoos and there are a few escaped breeding populations in various
parts of the world, they are originally from central-eastern China and Japan.
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Left Gray-Crowned Crane (Balearica regulorum), 105 cm. One
of two species of African crowned cranes. Looking at this
crane, would make one think they thought they were
royalty even though they do look silly.  Their courtship,
which consists of a series of hops and prances, tend to only
make them sillier looking.

Left Yellow-
Crowned Night-
Heron (Nyctanassa
violacea), 60 cm. As
the English name
indicates, these birds
are commuting to
work at the same
time most other
birds are heading
home for the night.
While fairly
common around
coastal lagoons and
estuaries, they are
often overlooked
because they sleep
during the day well
hidden in the trees.

Above Satin Bowerbird (Ptilonorhynchus violaceus), 30 cm.
Related to the famous birds of paradise of New Guinea,
bowerbirds have a curious habit of shaping an arched tunnel of
grass and placing bright shiny or colorful objects in the
entrance to charm the females with their wealth and good
taste. This species uses only blue objects.

Left Northern Cassowary (Casuarius unappendiculatus), 140 cm.
There are seven species of huge flightless birds known as ratites.
The best known is Africa’s ostrich. The northern or single-wat-
tled cassowary comes from the lowlands of New Guinea and
adjacent islands, and is considered endangered.
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Right Regent Bowerbird (Sericulus
chrysocephalus), 27 cm. This bird is
much more striking in color than the
satin bowerbird, with bright gold
contrasting with the iridescent black. It
builds a somewhat smaller tunnel or
avenue, but likes to dance in front of
its creation holding its favorite trinket
in its beak.

Right Ocellated Turkey (Agriocheris
ocellata), 85 cm. Endemic to the
Yucatan peninsula, this bird is related
to the various breeds of domestic
turkeys. It has not been domesticated
and prefers the humid deciduous
forests and small clearings. It is quite
elusive and wary in most of its reduced
range. Its voice has been described as
that of a motor scooter starting up.

Below Snowy Egret (Egretta thula), 55
cm. Two closely related species of small
white herons are this bird from the
Americas and the little egret of Eurasia,
Australia, and Africa. The scientific name
thula seems to come from the word
thule, which was used by geographers of
ancient times for the unknown
northernmost parts of the world, or
snow covered.

Below Scarlet Ibis (Threskiornis aethiopi-
cus), 58 cm. A truly unusual sight can be
witnessed driving along the wet plains
of southern and eastern Venezuela. All
of a sudden the large green stretches will
become littered with large, bright red
blobs. A closer look reveals that these
blobs of red are actually large birds stick-
ing their long curved bills into the soft
mud in search of worm delicacies.

Above Roseate Spoonbill (Ajala ajaja),
85 cm. If the fields of scarlet ibis turns
swampy, this larger strange-looking rela-
tive will join them. With its flat soup-la-
dle bill constantly moving side-to-side,
it seeks small insects and other food-life
in the muddy waters.


