BOOK REVIEWS 147

reverted back to its old ways, as shown by its imperialistic designs on the world, its
continued neglect of the poor, and its continued racism against Blacks that resulted in
their economic, social, and political impovetishment.

Martin Luther King Jr. emerged on the national stage, following the long line of
prophetic voices, to once again call America back to its ideals. He ignited a revolution
that opened up opportunities for many minorities, but in the last twenty years America
has backslidden on its promises toward the poorer segments of its population.

Critics of American policy did not reject the idea that America had a mission to
pursue justice and liberty for all, but used the vision to unmask its betrayal and fought
to bring real public policies in line with these ideals. The author herself belongs to this
prophetic tradition, and I applaud her courage in writing such a book in the light of
present-day events. What she has written here demands our attention and requires our
urgent action. In her final chapter, she spells out an alternative vision of America that
provides for the reader to become involved in bringing the ideals of freedom, liberty,
and justice to light in the cutrent generation.

The author, however, could have provided more balance to the book by looking
at the myriad ways in which America has played a constructive role in the history of the
world. America does have its flaws, but it is still a great place to live and it is no wonder
that millions all over the world would love to come to America. The use of the triple
“k” in the spelling of America is unnecessarily provocative because of its association
with the noted racist organization, the Ku Klux Klan.

This book should be read by all, especially those who consider themselves
belonging to the prophetic minority. Here are seven reasons why this book should be
read: (1) we see America in its totality—not just the pretty face our leaders want us to
see, but the dark underside; (2) we see something of the suffering of those who are the
victims of American imperialism; (3) we recognize the contradiction between American
global aspirations and its ideology of benignity; (4) we get a sense of how America’s role
in the world is not always positive, but, at times, has created ecological disasters,
political instability, and economic disparity; (5) we see a picture of where America may
be heading in the future and where concerns over security will erode or even eliminate
many of the cherished rights granted by our Constitution; (6) the book is a clarion call
to rise up and let our voices be heard in the same fashion as those brave witnesses
before us; and (7) the book provides a stark warning to us that if we don’t do something
soon, it will be too late.
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Steven C. Roy is a faculty member at Trinity Evangelical Divinity School. How Much
Does God Foreknow? follows his dissertation on the same subject and is an important
contribution to the age-old debate on divine foreknowledge. It was to be expected,
therefore, that the introduction to Roy’s study would mention various attempts that
have been made to deal with the question of divine foreknowledge and its related issues.
He deals specifically with divine foreknowledge of an individual’s free decision, an issue
initiated by the proposition of the open theists. The open theists’ proposition is that
“God’s omniscient knowledge rightly includes absolutely everything about the past and
the present, [but] it does not include certain elements of the future. Specifically, it does
not include future free decisions made by moral beings who have been endowed by
their Creator with libertarian freedom, nor does it include any element of the future of
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which free decisions are a causal component” (18). Roy, however, intends to provide
biblical evidence for exhaustive divine foreknowledge, including past, present, and
future free decisions of contingent beings.

The first half of the book provides biblical evidence for exhaustive divine
foreknowledge. Chapter 1 introduces the subject of discussion. The second chapter surveys
the OT passages that have a bearing on the question of divine exhaustive foreknowledge.
The line of discussion runs through a short survey of the variety of usages of the Hebrew
word yada’, Psalm 139, the theme of divine foreknowledge and God’s unique ability to
predict future actions of free agents, and messianic prophecies. Beyond this, the chapter
focuses on the prediction-and-fulfillment motif of 1 and 2 Kings as examples of exhaustive
divine foreknowledge, and three ways by which open theists explain predictive prophecies,
underlining the insufficiency of their method. The third chapter extends the discussion by
examining the N'T support of exhaustive divine foreknowledge. Roy’s discussion focuses
on the NT language of foreknowledge, Jesus’ teaching on prayer, Jesus’ prediction of his
death and resurrection, and the redemptive plan.

The author devotes the second half of the book to the objections and contentions
of open theists. In chapters 4 and 5, he analyzes scriptural passages used in support of
the open theists’ proposition and two major critiques of the exhaustive divine
foreknowledge, respectively. Important in this analysis is the balanced treatment of the
philosophical influence on both the open theists’ proposition and exhaustive divine
foreknowledge. Chapter 6 is a discussion on practical implications of exhaustive divine
foreknowledge. The final chapter is the conclusion of the book.

Commenting on the strengths and weaknesses of a work such as this depends
entirely on an individual’s entry viewpoint. Readers who share Roy’s exhaustive divine-
foreknowledge view will appreciate his treatment of the biblical passages. They may
remark that Roy’s interpretation is syntactically and exegetically consistent with the
central doctrines of Christianity and a better explanation for crucial issues of practical
importance. In addition, they will appraise the authot’s critique of the open theists’
proposal as sound.

On the other hand, readers who are sympathetic to open theism will respond quite
differently—in the negative. Especially true is this of the authot’s interpretations of the
biblical passages. They may argue that Roy’s account is implausible and unnecessary for
the view he upholds. For example, his explanation of Acts 2:23 and 4:28 does not
support his claim; rather it confirms the open theists’ proposition that divine
foreknowledge is self-purposed knowledge. Furthermore, his interpretation of biblical
anthropomorphic passages in relation to divine foreknowledge depicts and shows some
important correlation between human and divine experience, but it obscures divine-
human relationship.

Beyond the issue of one’s entry vantage point, the book seems to be flawed in
other ways. In Roy’s attempt to limit the scope of the discussion, he does not discuss
the two subjects, human free will and how God foreknows. The debate on divine
foreknowledge has always been the dilemma of reconciling divine foreknowledge with
contingent free will. However, Roy takes an approach that allows him to contribute to
the debate without fully exploring the precise nature of human freedom. Consequently,
he is able to assume that all the sides of the debate can affirm divine exhaustive
foreknowledge irrespective of the definition of freedom one upholds, but the approach
is limited in two ways. First, it gives inequitable treatment to his opponents’ open-theist
proposition. Second, it does not address the issue at hand.

Relating to this weakness is the relationship between divine foreknowledge and
determinism. The author asserts that it does not matter whether divine foreknowledge
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is the result of divine determination or vice versa; the reality is that the Scriptures
support exhaustive divine foreknowledge. His remark neglects the fact that the various
approaches to reconcile divine foreknowledge and contingent freedom came about
because of the relationship one attributes to divine foreknowledge and determinism.
Calvinism is different from Arminianism because Calvinists believe divine
foreknowledge is grounded in divine determinism and Arminians assert that divine
determinism results from divine foreknowledge. For one thing, Roy’s opponents hold
that God’s predestined activities establish the content of his foreknowledge; therefore,
God does not know the future free decisions of self-determined beings. As a result, to
comprehensively critique biblical arguments of the open theists’ proposal or even
biblically prove that the Bible teaches divine exhaustive foreknowledge, there is the need
to properly articulate and distinguish between divine determinism and foreknowledge.

In spite of certain deficiencies, this book remains a comprehensive biblical work
and an important contribution to the plethora of works on divine foreknowledge. Often
materials on divine foreknowledge are sophisticated and difficult to read, but Roy’s
approach is interesting and easily readable. It has extensive footnotes, bibliography, and
a scriptural index, which indicates extensive research on the subject. The book is a
valuable tool for pastors, teachers, and students who ate embarking on a study of the
doctrine of God.

Berrien Springs, Michigan MARTHA DUAH
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Impurity, Sacrifice, Atonement: The Priestly Conceptionsis a revised Ph.D. dissertation, submitted
to the University of Gloucestershire in Cheltenham, England (advisor Gordon Wenham),
that examines the conceptual and synchronic levels with the idea of 192 in the Priestly texts
of the Hebrew Bible. Sklar is presently Assistant Professor of Old Testament at Covenant
Theological Seminary, St. Louis, Missouri, and this publication marks an important and
systematic contribution to the highly relevant question of the way in which atonement
worked in the conceptual world of the Hebrew Bible.

The volume is divided into four parts, focusing on =2 in the context of sin (part
1, chaps. 1-3), 7122 in the contexts of impurity (part 2, chap. 4), the interaction and
connection between sin, impurity, and 722 (part 3, chap. 5), and the role of blood in the
context of the 18> (part 4, chap. 6). The study includes a helpful introduction that
reviews the different approaches to 122 in general (1-8), as well as a conclusion (183-
187) and appendix, ““22 and Its Syntagmatic Relations in the Priestly Literature” (188-
193). A representative (though not comprehensive) bibliography (194-199) and two
indices (textual references and cited authors, 194-212) conclude the volume.

Sklar’s point of departure for his study is the fact that 18> sacrifices address sin in
some instances, but in others deal with impurities. He wonders what the relationship
between atonement and purification is (1-8). He suggests that “since both inadvertent
sin and major impurity endanger (requiring ransom) and pollute (requiring purgation),
sacrificial atonement must both ransom and cleanse. The verb used to describe this dual
event is the 123, and the power of the 722-rite to accomplish both is due to the lifeblood
of the animal” (187). In between the description of the problem and a possible solution,
Sklar has included a considerable amount of careful reasoning that challenges those
interested in the mechanics and the underlying theology of the Israclite sacrificial
system.
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