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About This Issue

he historical under-

standing of the Ad-
ventist doctrine of the sanctuary is in
question, increasingly. Though the concept
of the heavenly sanctuary was central to the
self-understanding of the early Adventist
church, today many members find little
meaning in it and take no comfort from it.
To be believed, a doctrine must, ultimately,
make a difference; it must matter, writes
Fritz Guy in this issue. Guy finds the Good
News in the doctrine. In companion articles
in the special section on the sanctuary,

Richard Rice and Jon Dybdahl also bring

new interpretations and suggest new
meanings for the 20th-century Adventist.

Discussion of Ellen White returns in this
issue. Venturing into a new area, Ronald and
Janet Numbers describe the psychological
views of Ellen White and the psychological
world in which she lived.

Presented in different form at the
Association of Adventist Forums national
conference in September 1982, Henry
Felder’s response to Joe Mesar’s vision for
income sharing questions its practicality.

While the Davenport story continues, it
takes the back stage (and pages) to the
Pacific Press debate. George Colvin con-
tinues to document the twists and turns,
thrusts and counterthrusts, in this latest
denominational drama.

—The Editors



From the Editor

Principles for Renewal

by Roy Branson

Sevcnth—day Advent-

ists in North Amer-
ica give their church more money per
person thandomembersof any denomination
of comparably significant size. But the vast
pyramid of denominational activities restson
a fragile point: the commitment of the
individual member to write a tithe check.

Recently the confidence of Adventists in
their leadership has been strained. North
American members have learned that 163
denominational employees to whom they
entrusted their tithes, legacies, and offerings
have had to be investigated for participat-
ing in the loss of $22 million. Members have
been told that the General Conference has
voted to discipline 80 officials at all levels—
from local conferences to the General Con-
ference—for their lack of fiduciary respon-
sibility and/or conflict-of-interest.

Now, church members are finding out
that although the newly built printing plant
of the Review and Herald Publishing Asso-
ciation is not running anywhere near full
capacity, and its two high-speed web presses
could print everything the Review and the
Pacific Press Publishing Association now
produces and more, the General Conference
has approved constructing a new printing
plant for the Pacific Press. It will have its
own state-of-the-art, high-speed web
presses. After constructing its new plant, the
Review has a debt of $13.5 million, which
costs approximately $1 million  a year in
interest. The $8 million debt of the Pacific
Press can be retired through sale of its

present property, but it still has $12 million
of unsold inventory, and it is estimated that
over $4 million (and possibly much more)
will be required to construct the new Pacific
Press printing plant. More importantly, not
running either the Review or Pacific Press
presses full-time will mean the church will
needlessly pay hundreds of thousands of
dollars every year to finance and operate
underutilized buildings and expensive
presses. The result will be higher priced
books and, therefore, fewer readers.!

Not surprisingly, laymembers are calling
for change. They feel this sort of stewardship
in North America cannot continue. Com-
mitted members around the United States
are turning their frustration and outrage at
such administrative misadventures into con-
structive suggestions for altering a church
structure thatseemstoallow such profligacy.
As the various commissions and committees
established by the General Conference, the
Pacific Union, the North Pacific Union, and
local conferences examine church structure
in North America, it will be crucial for them
to distinguish between policy and principle.

Policies can be retained or discarded
according to circumstances. Principles ex-
press fundamental commitments that en-
dure. Policies can be kept or changed de-
pending on whether they effectively apply
principles to present conditions. In the
Davenport case denominational policy re-
quired a financial statement from Davenport
and verification of the collateral provided
for local and union conference loans. That
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policy should remain. In Adventist publish-
ing long-standing policies may need to be
changed. In either case, what should not
change are basic principles. We must learn
from the confusion of policy and principle
that has coursed through two bankruptcies
affecting the denomination: Davenport and
the Pacific Press.

The Davenport Case

A conflict of interest arises when a trustee, officer or
an employee of the organization has such a substantial
personal interest in a transaction or in a party to a trans-
action that it reasonably might affect the judgment he
exercises on behalf of the organization. . . . The
following situations are considered to have the
potentiality of being in conflict and therefore are to be
avoided:

. . . Lending money to or borrowing money from
any third person who is a supplier of goods or services
or a trustor or who is in any fiduciary relationship
with the organization or is otherwise regularly in-
volved in business transaction with the organization.

—*“Conflict of Interest,”’ Seventh-day
Adventist  Working  Policy.  (First
voted at Autumn Council, 1969; dis-
tributed at Spring Council, 1970;
printed in the Working Policy ever
since 1971.)

For even those of us not directly involved,
the Davenport case is our concern—for
reasons beyond the loss of money. My
father, as a conference and union president,
sometimes brushed aside denominational
policy to establish new institutions: Middle
East College, the New York Center, the
first nursing home built by a conference for
its elderly members. Some of the denomina-
tional administrators who have been accused
of involvement in the Davenport case can be
admired because, like my father, they have
sometimes dared to be innovative.? It is
possible to imagine that a local or union
conference leader might resist denomina-
tional policy directing him to place invest-
ment funds in a portfolio of stocks super-
vised by the General Conference that for
years had not provided as good returns as did
Davenport. In fact, I have to concede that,
were he alive, my father might have
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approved breaking denominational policy in
order to put conference funds in Davenport
if he thought that the returns would make
greater resources available to expand the
work of his conference.

But conflict-of-interest is another matter.
I can remember lucrative opportunities that
would have involved him in conflict-of-
interest which he rejected in order to avoid
compromising his administrative objectiv-
ity. Flouting denominational policy to
improve your conference’s financial condi-
tion is bad enough. It is far worse to break
the most widely recognized principle of
administrative ethics in order to benefit
yourself financially.

In a survey of 211 corporations conducted
five years ago by the Southwestern Grad-
uate School of Banking, A Study of Corporate
Ethical Policy Statements, by far the most
frequently cited ethical principle concerned
conflict-of-interest—83 percent for busi-
nessess of all types, 97.5 percent among
financial corporations. The strictest codes
had been adopted by corporations like banks
(or Adventist conferences) who entered into
a fiduciary relationship with customers. An
example is the statement of the Republic
National Bank of Dallas. It sounds very
much like the denomination’s statement on
the subject. “The most obvious example of a
conflict of interest is the officer or employee
who lends to a customer, syndicate or
corporation in which he or she has a present
or prospective financial interest.’”

Even those corporation codes with less
stringent wording would not have allowed
their officials to have invested personally in
Davenport when he was also the major
(sometimes principal) recipient of loans
from the local and union conferences the
administrators were heading. That would
have been true even if the Adventist admin-
istrators had received the same rates of
interest as the institutions they led.

But Terrence Finney, a superior court
judge in California and vice chairperson of
the President’s Review Commission investi-
gating the Davenport case for the General
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Conference, has said that the situation was
even worse. Most of the presidents, secre-
taries, treasurers, and trust officers whose
names the commission recommended for
publication in the Adventist Review received
higher rates of return on their personal loans
to Davenport than did the conferences,
unions and institutions they headed. If Judge
Finney is right, then not only did many
Adventist officials violate the principle of
avoiding a conflict-of-interest, they engaged
in practices that had they been government
officials would have led to their prosecution
for bribery.4 Consider how citizens would
regard a governor, treasurer, or secretary of
a state if that official received a higher rate
of interest from a personal loan to a com-
pany than did the state loaning funds to the
same corporation.

Church members are justifiably shocked
at the cavalier way denominational officials
broke sound policy governing loans and
investments of tithes and trust funds. Mem-
bers are even more outraged and saddened
that some of the highest officials of this
church did not recognize a fundamental
moral principle. A staggering number of
these powerful denominational administra-
tors did not adhere to the ethical principles
proscribing conflict-of-interest prevalent in
the corporate and political institutions of
our country.

Publishing in North America

Men in responsible positions should have worked up
plans whereby our books could be circulated and not lie
on the shelves, falling dead from the press. Our people
are behind the times and are not following the opening
providence of God.
—Ellen White, 1880, in Testimonies
Vol. 4, p. 388.

Never should our publishing houses be so related to one
another that one shall have power to dictate as to the
management of another.
—Ellen White, 1901, in Testimonies
Vol. 7, p. 173.
Publishing generates deep feeling among
Adventists. A considerable number of us

have participated in that rite-of-passage
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called summer canvassing, or known friends
who have. I was rather self-congratulatory
about being a student colporteur for nine
summers until I met my wife and discovered
that she had persisted for 12, and that my
mother-in-law for many years had sold
more Adventist books in North America
than any other woman.

Possible changes in the publishing work
elicit strong emotions because publications
are at the root of Adventism—Seventh-day
Adventist publishing antedated by many
years the organized Seventh-day Adventist
denomination. Ellen White wrote volum-
inously and in detail about Adventist pub-
lishing houses—she and her family had
established all three in North America.
Surely all church members would still agree
with her fundamental principle concerning
publishing: Adventist ideas should be distri-
buted as widely as possible. In her lifetime
she suggested many policies to implement
that principle. If she were alive today she
might well recommend new policies to
utilize innovative technologies implement-
ing her basic principle.

It is deeply disturbing that only after the
Southern Publishing Association has been
closed and Pacific Press has virtually reached
bankruptcy that a systematic thoroughgomg
review of Adventist publishing policies in
North America by the highest levels of the
church is now under way. If the commission
established by the General Conference,
chaired by General Conference Vice
President Charles Hirsch, undertakes a
comprehensive analysis, it may recommend
some revolutionary changes in policy.
Perhaps, in addition to Adventist Book
Centers, gift shops in the scores of hospitals
within the Adventist Health System/U.S.A.
would be authorized to sell Adventist books.
The commission might even recommend
using alternatives to our present system of
publishing secretaries, colporteurs, and
Home Health Education System. But any
such changes would only be alterations of
policy. They would be attempts to remain
true to the fundamental principle of
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distributing Adventist literature to as many
people as possible.

A confusion of policy and principle also
lies at the heart of recent debates about the
future of the Pacific Press. The General
Conference Committee seems to have
drawn Ellen White’s writings into such a
confusion:

“From a purely business standpoint, there is serious
question whether more than one printing plant would
be required to meet the foreseeable volume of demand
for literature in the North American Division. The
counsels of the Spirit of Prophecy through Ellen G.
White, however, seem to encourage the church to
continue operating more than one publishing house
with a printing plant in the North American Division.’’

The committee was understandably
attempting to keep faith with Ellen White’s
counsel, but was not sensitive to the
importance of distinguishing policy and
principle.

Ellen White repeatedly attacked consoli-
dation of power and authority over Advent-
ist publishing in the hands of a single North
American publisher. At times, she had sig-
nificant differences with editors dominating
the Review and Herald Publishing Associa-
tion. Not surprisingly, a principle to which
she was unwaveringly committed was
pluralism of authority over Adventist pub-
lishing in North America. Because of her
principle, books are sold every day at
Adventist Book Centers that otherwise
would never have been published. Many
other Adventist authors have had their
manuscripts rejected by one Adventist pub-
lisher only to be accepted by another. The
wisdom of Ellen White’s principle of main-
taining checks and balances among Ad-
ventist publishers in North America is as
sound today as it was in her lifetime.

But translating that principle into the
complexities of modern publishing quickly
leads to policy considerations about which
there can be honest differences of opinion.
Publishers in the United States are collec-
tions of editors, marketing professionals,
circulation experts, and financial analysts.
Very few publishers in the United States
own their own printing plants. Most

5

publishers have decided that the advent of
expensive, high-speed presses makes it
prohibitive for them to own their own
printing equipment. The same sort of
consideration of cost-effectiveness ought to
determine whether the Adventist denomi-
nation in North America should have three,
two, one, or no printing plants. Any of
several arrangements concerning printing
presses could serve the basic principle of
maintaining pluralism of Adventist publish-
ing houses.

““If the Adventist denomination
supported two publishers in
North America, while limiting
itself to no more than one
efficient printing facility, it
could remain true to Ellen
White’s principles.’’

A realization of the difference between
publishing and printing would presumably
mean adopting the policy of not operating
more than one Adventist printing facility
with high-speed presses. At the same time,
the Pacific Press and Review and Herald
could continue as separate publishers, ex-
ercising independent judgment about
editorial content and marketing strategy. If
the Adventist denomination supported two
publishers in North America, while limiting
itself to no more than one efficient printing
facility, it could remain true to Ellen
White’s principles: distributing inexpen-
sive literature as widely as possible and
maintaining pluralism in publishing author-

ity.

Policies, Principles, and Church
Structure

he millions of dollars
lost in the Daven-
port affair and the enormous sums wasted in
Adventist publishing have stunned Advent-
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ist tithe-payers. Some have stopped signing
tithe checks. Others are placing their tithe
into escrow accounts. The most responsible
and significant response has been the un-
precedeted groundswell of interest by North
American members in the structure of their
church. Members of constituencies in the
Michigan, Southeastern California, Mon-
tana, and Washington conferences have
either called for, or organized committees
to examine church structure. The Pacific
and North Pacific Union conferences have
created major commissions studying church
organization. The General Conference, in
addition to the task force analyzing the
publishing work in North America, is con-
tinuing to support the President’s Review
Commission. Laymembers of the com-
mission say that it will recommend struc-
tural changes in North America that are
needed to avoid another Davenport fiasco.

Before long these commissions and com-
mittees will suggest that the membership of
the church adopt new policies. Some of their
proposals—possibly urging the elimination
of entire departments and levels of church
bureaucracy—may seem far-reaching and
unsettling. (The commissions will no doubt
notice that the merging of the Northern and
Central Unions into the Mid-America
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Union together with the subsequent merger
of eight into five conferences has saved close
to $1 million in operating expenses annually,
not counting the one-time saving from the
sale of three conference offices and one
academy.)® The commissions are likely to
recommend policies that make employees of
the church more accountable to the mem-
bership that supports their activities. Ac-
cepting or rejecting these policies should
depend on their potential effectiveness,
while commitment to basic principles
remains unwavering.

Probably not since 1901 have Adventists
gone through such a turbulent period. Cer-
tainly not since then have members devoted
so much attention to the nature and struc-
ture of our church. Although revision of
organizational policies is not a cure-all,
crises often force communities to conduct
reappraisals they should have carried out
long before. The serious and thorough
studies now under way into whether ad-
ministrative policies conform to principles
are necessary to reassure members that we
can once again have confidence in our
church and the way it carries out its mission.
We as members of this church must assume
responsibility for transforming recent re-
versals into occasions for renewal.
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Sad Tidings

. Adventist

Publishing in North America

by George Colvin

It is not too much to
say that North Amer-
ican publishing is facing a crisis. Funda-
mental changes in both production and
distribution of Adventist books and maga-
zines will probably have to be made. The 50
Adventist Book Centers and 931 creden-
tialed literature evangelists in North Amer-
ica sold $75 million in 1982, essentially the
same as in 1981. However, only eight litera-
ture evangelists in North America earned
$20,000 or more in 1982, the Review and
Herald Publishing Association is paying
almost $1 million a year just to service its
debt, and for months the Pacific Press
Publishing Association hasbeen on the verge
of bankruptcy.

The possible bankruptcy of the Pacific
Press—the most immediate of the money
problems—sparked an old debate in the
North American Division over Ellen
White’s counsel to maintain more than one
publishing house. Exchanges in this debate
focused on the production process within
Adventist publishing and diverted attention
from the church’s current legal entangle-
ments with Adventist book wholesaler
Derrick Proctor, and distribution problems
which also threaten the system.

George Colvin is a doctoral candidate at the Clare-
mont Graduate School.

Pacific Press and Production

Since church presses
in the North Amer-
ican Division can print far more literature
than the distribution system now handles,
the General Conference Committee voted
April 7, 1983, to retain Pacific Press as a
publishing association at a new location but
to delay setting up a new printing plant.
Most publishers in the United States edit and
promote books and magazines, but do not
own their printing facilities. According to
the General Conference’s recommendation
the Pacific Press printing plant would have
been sold to pay off current liabilities.
Conceivably, printing for Pacific Press re-
organized as a publisher would have been
done at the new Review facilities in Hagers-
town, Md.

Supporters of Pacific Press responded to
this decision with a campaign to save Pacific
Press as both publisher and printer, evenif it
were moved to a new location as a cost-
saving measure.

Lawrence Maxwell, editor of the Signs of
the Times, compiled an eight-page mailing
for all church pastors in North America,
complete with a conversion story and appeal
to pastors to write Washington, D.C., in
support of Pacific Press.



A professionally printed booklet entitled
“Confederation and Consolidation: Sev-
enth-day Adventist History and the Coun-
sels of the Spririt of Prophecy’ was widely
distributed by the “Friends of the Pacific
Press Publishing Association.”” This booklet
carried statements about consolidation of
Adventist organizations (especially publish-
ing houses) by Ellen G. White and the
General - Conference as compiled by the
White Estate in 1968. The introduction
appealed to readers to help Pacific Press
avoid giving up “some of its independence
and control”’ by contacting several General
Conference officers and expressing support
for the press’ continued existence.

Pacific Press employees and their families
circulated appeals to continue the press’
publishing and printing functions. These
appeals often noted that the debt burden of
Pacific Press (about $8 million) was substan-
tially less than that of the Review ($13.5
million), reviving the longstanding, if often
denied, rivalry between Pacific Press and
the Review.

Official sources do confirm that even
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after the Review obtains the remaining
proceeds of about $2.5 million from its
merger with Southern Publishing Associa-
tion and the hoped-for $5-6 million from the
sale of the old Review plant in Washington,
D.C., it will still be left with a considerable
debt because of the costs of erecting a
completely new plant. The Review has yet
to receive an offer on its old building.
The campaign may have affected the
newly formed North American Division
Publishing Work Task Force, which was
created at the April 7 General Conference
Committee meeting. During the task force’s
first session in May, disagreement emerged
over the advisability of adopting a single
printing press to solve financial problems.
Supporters of Pacific Press pointed to Arthur
L. White’s 10-page letter in which he
discussed Mrs. White’s strong encourage-
ment in 1900 to retain a publishing house in
Oslo, Norway, that was threatened with
bank foreclosure onits physical plant. Arthur
White concluded his letter by saying that
“Ellen White would give no place to the
consideration of abandoning a publishing

A Short History of Adventist Colporteuring

by George Colvin

Like the publishing work

as a whole, the delivery
system in North America has evolved over time.
Colporteurs, or literature evangelists as they are
now called, first came into existence in the 1880s
near Battle Creek, Mich. They sold John Harvey
Kellogg’s 1,600-page Home Hand Book of Domestic
Hygiene and Rational Medicine. Like many books of
the time, Kellogg’s tome was sold on subscription,
with the colporteurs taking orders for later de-
livery. Gradually the colporteurs’ wares expanded
to include other health-related and then more
directly doctrinal material.

Originally the colporteurs ordered their own
books from the publisher, delivered the books
themselves, and did their own collections. As the
colporteurs went further from Battle Creek, they
began to find it convenient to order books through

the state Tract and Missionary Society. These
societies gradually assumed control of all subscrip-
tion sales in their territory, and the state agent
became a recruiter and trainer of colporteurs.
This system persisted into the first decades of the
20th century, when cash on delivery (c.0.d.) of
books was developed. However, because c.o.d.
orders had a high non-acceptance rate, installment
payment for colporteur books was instituted in the
1940s. This system evolved in the 1950s to become
the present literature evangelist program. In this
program, the literature evangelist is a licensed or
credentialed employee of the local conference,
whose program is supervised by the publishing
director (the successor to the state agent). Liter-
ature evangelists receive their literature from the
union Home Health Education Service (HHES),
which in turn purchases this literature from the
publishing house. The HHES handles credit-
related matters (evaluation, billing, payment
reception, and collections), and shipping of
ordered books to the customer. The literature
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house in trouble and just retain the manage-
ment in issuing literature, but get the print-
ing done some place else than on our presses
in our own plants.”

After considerable discussion, the task
force voted 11 to 2 to recommend that the
church “operate two publishing houses with
two printing plants in the North American
Division.”

Despite this conclusion, some General
Conference officials maintained that in
making a decision the General Conference
should consider the principles behind Ellen
White’s counsel (such as the need for plu-
ralism in editorial voices) rather than the
specific applications she made of those

principles.
William]ohnsson, inhis
June 9 editorial in the

Adventist Review, affirmed theneedtoconsider
Ellen White’s instructions, ‘“But each of us
should acknowledge the difficulty involved
in trying to understand how counsels out of
the past given to specific circumstances

should be applied by the church today.”

9

The editorial also spelled out problems in
Adventist publishing: decreased number of
books sold, despite rising dollar sales; the
small number of literature evangelists
earning even $17,500 a year (based on
average yearly sales of $30,000); struggles
for survival by many Adventist Book Cen-
ters; the burden imposed on conferences and
unions by the distribution system; underuti-
lization of the printing capacity of the
expensive high-speed web presses at Pacific
Press and the Review and Herald; books
priced above many people’s ability to pay
for them.

This editorial drew an immediate and
sharp disagreement on the extent and nature
of the problems from J. C. Kinder, director
of publishing for North America. He wrote
a three-page letter to the Adventist Review
reinterpretating Johnson’s facts point by
point. “I was greatly disappointed in the
type of journalism displayed in the June 9
editorial, ‘Publish or cherish,””” he wrote.
“While it is the type of journalism that we
have come to expect from Spectrum and some
other groups, I did expect better from the

evangelist is only involved in making sales and
filling out orders, which are turned in to the
HHES. In this way, the HHES is one of the
descendants of the state societies, whose other heirs
are the Adventist Book Centers.

A sharp distinction is made between books
processed through the HHES (stilled called *‘sub-
scription literature””) and other books (called
“trade books”’) that might be sold by the literature
evangelist.” One difference is in the books
themselves; subscription versions of Adventist
books tend to be more impressively printed (and to
have correspondingly higher prices) than do other
versions. An even more important distinction is in
the way the sales are treated. Literature
evangelists’ sales of non-HHES books or trade
books, do not count for minimum sales require-
ments, are not considered in determining con-
tinuing qualifications for credentials, and do not
apply to benefits.

Because of various costs associated with credit
processing, and perhaps because of the desirability

of making sure that the books will stay in the home
and not be refused or returned, the literature
evangelist also receives a substantially larger
commission on books sold for cash (40 percent of
the price) than for credit (15 to 33 percent).
Nevertheless, the trend in recent decades has been
toward sales on credit of large sets of books, such as
the 10-volume Bible Story set by Arthur S. Maxwell,
or a diverse combination of titles called the
“Christian Home Library.”

A concern among some publishing leaders is the
rather sumptuous buildings that have recently been
built to house HHES operations. Elder Lowell
Bock, a general vice president of the General
Conference and chairman of the board of Pacific
Press, recently commented to the Pacific Press
constituency that the *“beautiful facility’ built to
house the HHES in the Lake Union Conference
(where Bock served as president) was felt by
“some”’ to have ‘“‘increased our overall costs,”
thereby contributing to what Bock called “a
terrible squeeze on the publishing dollar.”
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Review. While the facts used are correct,
they are used in such a way as to give a
distorted or false picture of what is hap-
pening in the publishing work in North
America.”

Johnsson and Kinder were not the only
General Conference leaders differing about
the future of North American publishing
during the week of June 9. (The debate
concluded at meetings of the General Con-
ference officers and the General Conference
Committee, June 7-9).

Comments on the business viewpoint
were made June 7. On June 8, the General
Conference Committee heard presentations
from several conferences and unions advo-
cating relocation of Pacific Press in their
area. The sites considered included Central
and Northern California, Washington state,
and Idaho, but no decision was made. A site
recommendation subcommittee was ap-
pointed.
That evening the General Conference
officers reconvened to discuss the implica-
tions of Ellen G. White’s publishing state-
ments. After several hours of discussion the
leadership drafted a statement describing
their dilemma:
® Due to the restrictions imposed on the taskforce
due to the immediate situation at the Pacific
Press, it has not been able to complete the
study requested by the General Conference
Officers and union presidents on April 7, 1983.

® From a purely business standpoint there would
be a serious question whether more than one
printing plant would be required to meet the
foreseeable volume of demand for literature
in the North American Division.

® The counsels of the Spirit of Prophecy through

Ellen G. White, however, would seem to
encourage the Church to operate more than
one publishing house with a printing plant in
the North American Division as has been
recognized in previous statements and positions
expressed by the GC officers and the GC
Committee in recent years.

In light of this conflict the officers
reversed the position they had taken just two
months before and recommended to the
General Conference Committee that the
task force’s two publishing houses/two
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printing plants solution be accepted. In
presenting this recommendation June 9,
General Conference President Neal C. Wil-
son said that he “yielded” to the implica-
tions of the Ellen White counsel, because the
Adventist Church is a church rather than a
business. Several key General Conference
officers who now supported keeping Pacific
Press as both publisher and printer said that
they would not do so if Pacific Press were
their own business, but it was a church
institution, not simply a commercial enter-
prise. Some committee members, including
one vice president responded that Ellen
White’s counsels might not be as clear or
applicable as suggested, and that postponing
the solving of a problem would only make it
worse. But the General Conference Com-
mittee approved the recommendation.

On June 12, a much-relieved Pacific Press
constituency heard of this action and added
their approval. Since then the Pacific Press
board has approved selling the Mountain
View property to the South Bay Construc-
tion and Development Corporation for $10
million.

Derrick Proctor and Distribution

n his June 9 editorial,

Johnsson suggested
that the traditional methods of distribution
(primarily Adventist Book Centers and
literature evangelists) were not likely to be
entirely sufficient for the future and that
“bold, innovative marketing approaches are
called for.”

What approaches will actually be used
will be influenced by the result of a legal
case involving an associate professor of
psychology at Andrews University, Derrick
Proctor. His case has received local news-
paper attention, but no coverage by the
Adventist Review, despite its series of articles
on publishing.

Before Proctor went to Andrews in 1969,
he had, on occasion, been a colporteur from
the university. He obtained an agreement
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that he be given one day per week and his
vacation periods to sell books. Every year
since, this permission has been renewed. In
1976, he established Library and Educational
Services, a wholesale book distributorship
intended to sell Adventist and non-
Adventist books and other materials to
Adventist schools at a substantial discount.

The most famous item in his stock was the
Bible Story. Through arrangements with the
Home Health Education Service, Proctor
purchased the Bible Story for about $50.
Proctor offered his sets to wholesale custo-
mers, however, at $79.95—a greatly lower
price than the ABC and colporteur price
($269.95) and a substantially lower figure
than the usual price charged Adventist
institutions by the Home Health Education
Service (about $135). Since the Bible Story
is a major profit-maker for Adventist pub-
lishing which often subsidizes other, less
profitable books, Proctor’s discount sales
were not taken lightly.

In late 1979, Proctor says he began to hear
from his non-Adventist book suppliers that
the Adventist Book Centers were threaten-
ing to cut off business with them if they
continued to sell Proctor while he sold
Adventist books at sizeable discounts. Next,
he was contacted by various church of-
ficials, who told him his sales were hurting
church-owned stores. He was asked to raise
his prices to the same level charged by
denominational stores, even if it meant that
he went out of business.

Proctor declined to go out of business; and
because he considered the price proposal to
be illegal price-fixing, he refused to raise his
prices. Lowell Bock, then president of the
Lake Union Conference, negotiated an
agreement requiring the church to pay
Proctor $4,700 and to cease interference
with his business. That should have resolved
the situation.

However, Proctor says that efforts by the
church to cut off his access to Adventist
books continued. He considered this inter-
ference to be a violation of state and federal
anti-trust laws. Proctor wrote to various
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church officials who responded first with
silence, then with what he considered to be
attempts to blackmail him into changing his
business practices, and finally with a pro-
posal for binding arbitration before a board,
the composition of which is still in dispute.

Proctor says that to protect himself he
supplied information on the developments
to attorneys general of several Midwestern
states. May 12, 1981, the Michigan attorney
general filed a cease-and-desist order against
several church organizations for violations
of the 1899 Michigan anti-trust law.

In August 1981, Proctor himself went to
court. He filed suit in federal district court
naming both Adventist and non-Adventist
defendants as having been involved in agree-
ments that illegally restricted trade in Ad-
ventist books. He asked for $1.7 million in
damages. Proctor alleged that his increasing
difficulty in obtaining Adventist books to
sell and the decreasing percentage of his
sales going to Adventist schools (down from
47 percent in 1977 to 19 percent in 1981)
were evidence of such agreements.

“‘Since the Bible Story is a major
profit-maker for Adventist
publishing, Proctor’s discount
sales were not taken lightly.”’

Later that year, Neal Wilson told the
Andrews University’s Student Movement that
the church was not the plaintiff and had been
“dragged into a legal setting by someone
else,” and promised that ““we are going to go
in there with everything we have” to
protect the church from malicious attacks
on its publishing activities.

Proctor fits a rather bizarre development
into the sequence of events. On May 6, 1982,
several people broke into the warehouse
that stored Proctor’s materials. They stole
cash, several cases of Bibles, and other
items. One of those who later pled guilty to
conspiracy to entering the warehouse with-
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out permission happened to be John D.
Bernet, a part-time student worker at the
Lake Union Conference Home Health Edu-
cation Service and the son of the publishing
department director for the Lake Union.

The Michigan state anti-trust complaint
was resolved by a consent judgment August
24,1982, which forbade Adventist organiza-
tions from engaging in any efforts to fix the
prices that independent resellers charged for
Adventist books. It also specifically indi-
cated, however, that church suppliers could
“reduce, suspend, or terminate sales or ship-
ments to any independent reseller,” pro-
vided that they did not do so in order to fix
prices.

““Little study has been done on
the possibility that Adventist
literature is not selling
adequately because it is not
speaking effectively to

Adventists and non-Adventists
alike.”’

Church officials point out that they have
never conceded that they werein violation of
law and that the consent judgment does not
say that the church was violating the law in
refusing to sell to Proctor in the first place.
They argue that the consent judgment does
not now require them to sell to Proctor.
Proctor argues that his continuing difficulty
in obtaining Adventist books for resale
indicates that the church is still attempting
to fix the prices at which resellers can sell
Adventist literature. Though church of-
ficials disclaim any knowledge of this
development, Proctor claims that the
attorneys general of several states are
dissatisfied with the church’s compliance
with the law and the consent judgment and
may file suit within a few months.

Proctor’s personal suit has not been re-
solved. Church officials, on advice of anti-
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trust counsel, are reluctant to make com-
ments outside of court proceedings on the
case. However, the principal argument of
the church is that the church as a single
entity cannot conspire with itself to restrain
trade, and did not, in fact, do so. Therefore,
it has not violated the Sherman Anti-Trust
Act. The church also claims that the First
Amendment exempts the church from the
application of the Sherman Act to Adventist
publishing. The First Amendment argument
was presented unsuccessfully in previous
cases involving the Equal Pay Act and the
Civil Rights Act of 1964. Some church
entities other than the General Conference
are also presenting jurisdictional arguments.

In the first stages of the case, Proctor’s
request for a preliminary injunction has
been denied. On June 24, 1983, Zondervan
Books (one of the non-Adventist defen-
dants) won a motion for summary judgment
that removes it as a defendant. The church
anti-trust counsel believes these actions and
the judicial conclusions involved in them
bode well for the church’s position.

Proctor feels that the principal issue in his
case is the price that the church charges for
its books, particularly the “‘subscription
books” sold by colporteurs. Proctor cites
Ellen White’s direction that the books
should be distributed “like the leaves of
autumn’’ and denies that can be done when
the Bible Story costs $269.96 per set. He also
wonders how his for-profit business can
manage to sell Adventist books so much
more cheaply than the non-profit Adventist
Book Centers. Kinder points out that church
distributors have many expenses (adver-
tising, retirement funds, commission for
sales people, and supervisors’ salaries) that
Proctor does not have. Kinder claims, too,
that Adventist books are priced similarly to,
or lower than, comparable non-Adventist
books.

But other problems besides the Proctor
case also face the distribution system. Be-
cause of the cost of capitalizing the sales
system (which relies extensively on credit
sales), many conferences and unions have
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placed a limit on the extent to which book
sales may increase from year to year.
Cancellation and delinquency rates on books
sold are substantially higher than in secular
business, partly because the church’s interest
in having the books in non-Adventist homes
leads to lenient collection practices. Col-
porteur sales figures recently have been dis-
appointing, with a 1.3 percent decrease in
sales for 1982 as compared with 1981.

Also, some think that the publishing
houses (which are General Conference
institutions), the Home Health Education
Services (which are union institutions), and
the literature evangelists and Adventist
Book Centers (employed and owned
respectively by local conferences) should be
more integrated in their policies.

Though the best solutions to these and
other problems may not be known, recent
experiences have shown some methods that
are unlikely to work. In the February 10
Review, Kinder said that efforts to place
Adventist books on news racks and in non-
Adventist Christian bookstores failed re-
soundingly, with losses to the church run-
ning into hundreds of thousands of dollars.
Attempts to put Adventist Book Centers
into shopping malls mainly serving the non-
Adventist public have also been “financial
disasters,”’ Kinder stated.

Current publishing problems, according
to Kinder, should be blamed on “spiritual
lethargy’’ and lack of missionary activity in
the church, and unpopularity of literature
promotion within local congregations, and
the growing tendency to use non-Adventist
sources for sermon, study, and guidance
material. He also maintains that the printing
plants at Pacific Press and the Review are
more economical than the publishing of-
fices, which he says are overstaffed and
whose workers often get called away for
other church activities. So when the sugges-
tions for two publishing offices and one
printing plant circulated at the General
Conference, Kinder countered with the
solution of one publishing office and two
printing plants.
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The most workable solution for the pub-
lishing industry in the church, he says,
would be increased emphasis on outreach by
pastors, thereby motivating members to use
Adventist literature. The Adventist Book
Centers would then function as ““arsenals”
for the members to use.

Among the questions left open by this
proposal are whether the laity can be so
easily motivated to do in the future what
they could already be doing and whether
this would be sufficient to meet industry
needs.

Other proposals rely
more on structural
changes. The Pacific Union Conference
Church Structure Committee suggested
that literature distribution be integrated and
serve Adventist and non-Adventist custom-
ers through stores, van services, and field
representatives. In this system, the literature
evangelists and Adventist Book Centers
would become publishing house representa-
tives. The committee’s report also suggested
that literature evangelists should sell both
trade and subscription books and should
always leave some Adventist literature at
each call, whether or not a sale is made.

J. C. Kinder called these suggestions ““the
most ridiculous thing I have ever heard.” He
said the publishing work exists solely for an
evangelistic purpose and not to make money
for the church. From this viewpoint, he
faulted the proposal for separating the lit-
erature evangelists from the local confer-
ences and local churches, the primary evan-
gelistic agencies of the church in general.
Kinder also saw no role in the distribution
system for the publishing houses, which he
characterized as producers only without the
expertise or resources to manage distribu-
tion. Kinder also claimed that non-Advent-
ists do not feel an immediate need for
Adventist religious literature. Literature
evangelists’ through private conversations
with prospective non-Adventist customers
are necessary to create this need.
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Sales to Non-Adventists and
Writing

In the recent discus-
sions about North
American Division publishing, one element
has received scant attention: the product it-
self. Relatively little study seems to have
been done on the possibility that Adventist
literature is not selling adequately because it
is not speaking effectively to Adventists and
non-Adventists alike. Such marketing re-
search would seem to be essential in today’s
competitive publishing industry.

Many standard Adventist books were
written in a time when religious belief was
more widespread, and literary style more
flowery than today. Recent efforts to alter
the appearance of some Adventist books
written in the 19th century, whether by
changing book titles and bringing them
out in cheap paperback editions or by
putting them on parchment paper in expen-
sive leather-bound sets, do not alter their
content. Whatever the level and nature of
the truth in Adventist books, if they are to
sell widely they must speak clearly to the
people’s present needs. Recent comments,
such as Kinder’s concern that Adventists are
increasingly using non-Adventist religious
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works suggest this is a significant problem.

The Adventist publishing system also has
no “‘escalator clauses’’ to provide additional
royalties to authors of best-sellers, leaving
writers with proven talents who might
write appealingly for non-Adventists with-
out incentives. Reports from publishing
workers that a rather high proportion of
church-published books come from unso-
licited manuscripts (the “slush pile”) also
suggest an overreliance on unproved writ-
ers.

What sort of message might be more
appealing? It may be that the emphasis on
doctrines in Adventist publications needs
reconsideration. When ephemeral romance
novels make up such a high proportion of
book sales, writing for the general Ameri-
can reader might seem a depressing task. But
the need to speak to people in ways they
understand seems to have been endorsed by
Paul’s comment that he had “become all
things to all men, that I might by all means
save some.”’ (1 Corinthians 9:22)

If not only structural changes in produc-
tion and distribution (however desirable)
were accomplished, but Adventist writers
were stimulated to address questions people
are actually asking, Adventist publishing in
North America could more effectively
“publish glad tidings” of itself and its Lord.



Giving Yes;

Income Sharing No

by Henry E. Felder

In a recent article
(“Income-Sharing: A
Plan for Economic Justice in the Local
Church” Spectrum, vol. 13, no. 3), Joe Mesar
justifies an ideal of economic equality
among Christians by citing Judaic and early
Christian precedents presented in Scripture.
He proposes that local Christian con-
gregations today translate that ideal into an
income-sharing plan. The more affluent
members would assist the poor in the
congregation through a systematic system of
cash payments. A major result of this
proposal would be a redistribution of
income such that extremes of great wealth
and extreme poverty would not exist among
Christian families.

The plan is based on three major premises:

1. That the economic systems of the early
Hebrew era and the early Christian church
are ideals for present economic functioning.

2. That economic equality is the biblical ideal,
thus income and wealth inequality are un-
natural and must be avoided.

3. That the church has an income maintenance
responsibility for its poorer members.

Henry E. Felder is an associate deputy assistant
secretary for Policy Development and Research
with the United States Department of Housing and
Urban Development. He graduated from Oakwood
College and received his Ph.D. in economics from
Stanford University.

There are many attractive features of this
plan. I believe most Christians of good will
are interested in lessening burdens on the
poor while providing the affluent with a
new avenue for sharing their wealth.
However, it is my position that the social
and cultural context in which biblical
metaphors, stories, and illustrations are
presented must be taken into account when
they are used to define present Christian
behavior. Hence, the realities of modern
social and economic life in the United States
must also be taken into account if Adventists
structure an economic-sharing plan. The
major weakness of the Mesar proposal is a
failure to take these realities into account. In
addition, I contend that the three premises
on which the income-sharing plan is based
makes questionable use of the biblical
record. I examine each of the premises, then
assess the economic structure in which this
plan would operate.

Hebrew and Early
Christian Precedents

Mcsar's extensive ex-
amination of the
Judaic economic system and his call that “it
is time for us to join Jesus and the prophets,”’
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sets up the early Hebrew system as an ideal
that can be recreated in the present. I suggest
instead, that the major principles to be
derived from these examples are that God
requires a spirit of generosity to the less
fortunate and that the tithes and offerings
belong to him. The specific concepts of the
Jubilee and the Sabbath year were part of
the Hebrew approach to a particular
economic need. They provide us with
possible manifestation of the basic principles
but tell us little about how we can ration
scarce resources now.

““The specific concepts of the
Jubilee and the Sabbath year
provide us with the basic
principles but tell us little
about how we can ration scarce
resources now.’’

The Hebrew economy was overwhelm-
ingly agrarian, in which an early means of
caring for the poor was to leave portions of
the agricultural produce for gleanings—a
practical way to assure minimum subsis-
tence to all (Deuteronomy 24:19, Leviticus
19:9,10). The Hebrew political system wasa
closed system, in that both religious and civil
customs were incorporated under a single
set of rulers—the priest and the judges/
kings. Thus, the pronouncements made by
the prophets regarding social justice and
economic distribution were given as much
to national leaders who had the power to tax
and redistribute as to wealthy individuals.
The various offerings of money and goods,
including animals, were a means of provid-
ing for both civil and ecclesiastical needs
until the later kings set up more formal
taxing procedures.* Therefore, in contem-
plating how best to employ the Hebrew
examples, we must consider the institutional
structures within which they operated,
extract the appropriate principles, and then
convert them into present practices.
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In examining the evidence from the New
Testament, several factors must be kept in
mind. First, many of Jesus’ parables were
spoken to illustrate eternal truths, not
economic principles. For example, the
parable of the ruler and the workmen, in
which each received equal pay for unequal
work, was not a prescription for ideal labor-
management relationships! Once again, it is
necessary to extract the underlying princi-
ple, rather than seeking means of literally
transferring that metaphor to contemporary
life.

Next, it is certainly not clear that the
New Testament teaches the complete re-
linquishment of all wealth. As an insightful
observer of the human psyche, Jesus asked of
each person he encountered to surrender any
impediment that would separate the sinner
from reconciliation with God. Thus, to the
rich young ruler, and only to him, did Jesus
say, “‘If you want to be perfect, go, sell your
possessions and give to the poor, and you
will have treasure in heaven. Then come,
follow me.” (Matthew 19:21, NIV) How-
ever, to Nicodemus, a wealthy Pharisee,
Jesus said that he had to be born again; his
wealth was never mentioned. Also, no
income disbursal was required of Zacchaeus,
a rich tax collector who readily acknowl-
edged his ill-gotten gain. To Zacchaeus,
Jesus said, “Today, salvation has come to
this house, since he also is a son of Abraham.
For the Son of man came to seek and save the
lost.”” (Luke 19:9 KJV). This was hardly an
indication that the rich could not be saved,
nor was it an endorsement of wealth
disposal. The clearest message that comes
from these stories is spiritual, not economic.

The experiences of the early Christian
church in income maintenance and income
redistribution are often cited as the ideal for
contemporary Christians. There is little
doubt that the early church was attempting
to carry out in its time the ideals of the
Beatitudes. At issue, however, is whether

*(See the SDA Commentary on 1 Samuel 8:7)
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the Bible specifically enjoins Christians to
adopt today the economic system adopted
by the early church. Once again, we must
examine the social and economic context
that prompted that system. The small band
of Jerusalem-based Christians were re-
sponding to the immediate temporal needs
of the newly emergent church—many
members of whom were no longer part of
the temple system. As the early church ex-
panded outside of Jerusalem, the system of
common holding of goods became one of in-
dividual giving (1 Corinthians 16:2;2
Corinthians 8:2). The underlying concept of
Christian liberality was maintained, but the
structure of the giving system changed to
meet the changing environment.

Economic Equality as an Ideal

In the Mesar paper,
economic equality is
spoken of as a biblical ideal. At the onset, we
must recognize that economic equality may
describe wealth equality, income equality,
or some combination of the two. Wealth
derives from the ownership of capital, both
physical and financial; and from possessing
items of value, such as land, goods and
animals. Income derives from the returns
from wealth, the increases from a natural
process (such as farming), the value of the
labor services provided by the worker, and
gifts from individuals or institutions. Only
in the most simple society can these factors
interact to produce anything resembling
economic equality. Contrary to the Mesar
hypothesis, I suggest that the notion of the
equality of these two aspects of economic
value is not part of the biblical record—
either as an actual or an ideal.

Beginning with the biblical record of
Genesis 4, men and women have been
endowed with unique gifts. Among these
gifts is the God-given ability to acquire
wealth (Deuteronomy 8:19). Throughout
the Old Testament, the leading characters
were overwhelmingly men of wealth. As an
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indication of God’s blessing, Job once again
became a man of great wealth once his
ordeal was over. In the instance of Solomon,
God granted extraordinary wealth even
when it was not specifically requested (2
Chronicles 1:12). In the latter history of the
Jewish people, after they had established
civil and religious bureaucracies, the wrath
of the prophets was not directed towards
wealth inequality, per se, but the inordinate
disparity between the rich and the poor. The
prophets railed against a disparity that left
the poor without even a subsistence.

Economic inequality is also a reality in the
New Testament, and there is no clear
indication that Christians were to move
towards absolute or relative economic
equality. Instead, the New Testament
writers tried to turn Christians away from
accumulation of excessive wealth and
towards the biblical ideal of sharing,
liberality, and the avoidance of excesses.
Most importantly the writers of the New
Testament did not want Christians to allow
any form of wealth to interfere with their
relationship with God.

Income Maintenance Responsibility

Mesar is right that
the Bible calls the
Christian to respond differently from non-
Christians to the needs of the poor.
However, the essential question is, what
should be the means of that response? Before
answering that question, the social and
economic environment in which the Sev-
enth-day Adventist operates must be con-
sidered. Of necessity, my analysis focuses
exclusively on the United States. Once
other countries are included, the nature of
the response must differ.

To begin with, an enormous income
maintenance system is in place in this
country—one to which all Christians have
access. In fiscal year 1983, the federal
government will spend almost $300 billion
dollars for a variety of income maintenance
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and support programs that annually assist
millions of the poor and the not so poor. (see
the information in the box, taken from the
Budget of the United States Government,
fiscal year 1984, U.S. Government Printing
Office, pages 5-113). The major programs
assist the elderly, the widowed, the or-
phaned, the unemployed, the poor, and the
infirm. For example, over 36 million Ameri-
cans are helped by the Social Security
system at a cost of over $162 billion annually.
More than 22 million Americans receive
food stamps or other nutrition assistance
(compare this with Old Testament glean-
ing.) Additional millions are helped with
medical bills through Medicare (those over
65 years of age) and Medicaid (those under
65 years of age).

These programs do not alleviate all
aspects of want and deprivation, and are not
to be viewed as absolving the Christian
of the need for compassion. But any system
of Christian charity in the United States
must be developed with an awareness of the
context of that which already exists.

Within the context of the U.S. social and
economic system, there would be many
difficulties in implementing the Mesar plan.
Indeed, it is not clear that such an income-

THE INCOME MAINTENANCE
ENVIRONMENT
PROGRAM COSTS PERSONS
(MILLIONS) (THOUS)
Social Security $ 162,000 36,000
Widows and
widowers
Retirees
Disabled
Orphans
Unemployment 30,000 10,000
Insurance
Housing Assistance 5,000 2,500
Food and Nutrition 17,000 22,000
Assistance
Other Welfare 20,000
Medicare 47,000
(65 and older)
Medicaid 14,000
TOTAL 295,000
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sharing plan is really warranted—either on
ethical or efficiency grounds. From an
ethical perspective, the Christian response
need not seek to duplicate the proper role
played by the federal system. Instead, an
ethical response requires complementing
that system where needs continue to be
unmet. And many needs remain unmet. It
is estimated that about 30 percent of all
American families have income that is less
than the poverty standard. (U.S. Bureau of
the Census, Characteristics of the Popula-
tion Below the Poverty Level, 1980, Table

1.)

Achurch system of the
sort suggested by
Mesar would encounter enormous problems
in terms of efficiency: defining needs,
establishing the ability-to-pay, and divert-
ing funds from other church activities. The
Mesar plan implicitly assumes that each
church contains affluent as well as poor
members. Yet, it is clear that most churches
contain few, if any, who are truly affluent.
Equity considerations would require equali-
zation of benefits across churches—a dub-
ious proposition at best. Even with complete
income sharing, it is not clear that church
members would indeed be better off, since
many of the poorest members are presently
part of the existing government income
maintenance structure and would see some
benefits reduced as additional income were
received. (For example, food stamps, hous-
ing, and medical assistance are based on the
amount of income received. These benefits
would decline as income from the local
church increased.)

If the income-sharing plan is not prac-
tical, how should the Christian respond to
poverty in its midst? The responses can come
from three levels: the individual, the local
church, and the corporate church.

The individual response is at once the
most important and includes all the ethical
prescriptives of Scripture. Fundamental to
this is the view that as individuals we are



Volume 14 Number 1

stewards of the gifts God has entrusted to us.
It also means that we are our brother’s
keeper. As Christians, we cannot be com-
fortable with our wealth, knowing that
there are people we can help, but are not
because of our selfishness. In practical
terms, that means that the tithe and liberal
offerings are returned to the Lord, and that
we actively seek those we can help by
sharing. This help can take the form of gifts,
labor, or other forms of assistance. In
addition, we must be sensitive to local and
corporate efforts to assist the needy.

The local church also has an identifiable
role to play, given the existing income
maintenance structure. First, church of-
ficials must know what economic benefits
are available from the appropriate govern-
ment authorities, so this information can be
conveyed to those in need. Most local
churches have an emergency fund to provide
special assistance to the needy, but in most
instances, this amount should be systemat-
ically expanded. The church could provide
immediate help when circumstances war-
ranted, rather than forcing poor members
to wait until government agencies had
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completed their protracted eligibility pro-
cesses. Next, the local church can, in
conjunction with other churches, establish a
financial management plan to assist families
in managing their resources more prudently.
(This is not to suggest that the only reason
for a person’s financial straits is an inability
to manage money.) Finally, the local church
can establish special programs, like educa-
tion scholarships, for those who need cash
assistance to attend to an Adventist school.
The key notion is that the local church can
become much more sensitized to the needs
of the poor.

In summary, the Mesar plan addresses the
need for a Christian response that exceeds
that which non-Christians would be ex-
pected to make. There is a need for
Christians, through their financial gifts to
become involved in the needs of the poor.
However, Mesar’s plan relies far too much
on a mechanism that is not warranted by
biblical precedents. It is also subject to
equity and efficiency problems, and fails to
take into account the support system that is
already in place. Instead, a less formal
response may be needed.

Joe Mesar’s Reply

Ithough I disagree
with much of Henry
Felder’s response to my article on income
sharing in the local church (Spectrum, vol. 13,
no. 4), I appreciate the thoughtful nature of
his approach to the issue. Hopefully, his
critique of my position will stimulate
further serious discussion of how to deal
with problems of wealth and poverty in the
church.
Felder’s initial point seems to be that I am

improperly using the Year of Jubilee and the
example of the early church as models for
our economic behavior as Christians in the
20th century. He advises that we should
extract principles from the biblical material
rather than urging adoption of actual
policies designed for simpler economic
times. This is what I have tried to do,
although I suspect Felder is unhappy because
I see the biblical principles as more radical
and far-reaching than he does. I have not
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recommended Year of Jubilee or the com-
mon purse as solutions for the contemporary
church. (I must say, however, that periodic
redistribution of wealth among church
members along the lines of Jubilee would be
a dramatic demonstration of our commit-
ment to the principle of justice.) I would
simply caution Felder that the economic
system that actually exists provides less of a
model for humane economic behavior than
the biblical methods.

Felder next argues that the Bible doesnot
support economic equality as an ideal. He
reasons that God gives us the ability to
acquire wealth, therefore its accumulation
furthers his will. While I agree with the first
part of this statement, the conclusion does
not necessarily follow. I believe the Bible
says that God gives us the ability to obtain
wealth, therefore we have a responsibility
to distribute it fairly, to assist the poor. Jesus
and the prophets do not mention economic
equality in each encounter with well-to-do
individuals, but the concern for justice and
equality animates every discussion of
Christian economic principle.

Felder urges that any plea for care of the
poor must take into account existing
government programs. I agree. But these
programs are far less generous than Felder
implies with his use of aggregate statistics.
For example, in Pennsylvania a single adult
without other income receives $172 per
month in welfare. If the recipient is “able-
bodied,”” he or she can only receive this
amount for three months out of the year.
The other nine months the state provides
nothing at all—despite 15 percent unem-
ployment in the major urban areas. I
challenge Felder or any other church mem-
ber convinced of the generosity of the
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government to live on $516 per year. More-
over, I find it ironic that Adventists have
traditionally opposed the expansion of the
income maintenance programs on which
Felder says the poor should primarily rely.

Finally, I find Felder’s own recommenda-
tions for assistance to the poor distressing,
albeit well intentioned. He advocates that
churches maintain a fund to care for the
poor as emergencies arise, that they advise
low-income members about government
programs and that congregations teach
better management of financial resources.
The first two suggestions are already com-
monly utilized in local churches and have
proven wholly inadequate to meet the need
since poverty and drastic inequality of
wealth persists within Adventism. As for
lessons in financial planning, I could support
this idea only if it applied to more affluent
members. It is my experience that the poor
know how to ration their scarce resources,
but that the wealthy pay little attention to
biblical counsel on the use of their income
and property.

My main problem with Felder’s response
is his skillful evasion of my central point that
the Bible requires the prosperous believer to
make regular and serious sacrifices to
eliminate poverty in the church. My plan
doubtless has numerous flaws, as any at-
tempt to implement it would probably
reveal. But the present inequality of wealth
in the church is shameful and sinful. I believe
that the only serious efforts to solve this
problem must focus on the Bible’s call for
economic justice, not on the occasional good
will of the affluent member.

Joe Mesar, a graduate of Atlantic Union College, isa
staff attorney for Neighborhood Legal Services in
Pittsburgh, Penn.



The Psychological World
of Ellen White

by Ronald L. Numbers and Janet S. Numbers

llen G. White, the

founding prophetess
of the Seventh-day Adventist Church, died
in 1915. Her views on subjects ranging from
science to theology have continued to
influence Adventist beliefs and practices up
to the present. As recently as 1977 the
trustees of the Ellen G. White Estate
published a two-volume compilation of her
writings on mental health, not as a historical
monument, but as a practical, reliable guide
for the late 20th century. The compilers,
believing that “Ellen G. White wrote under
the influence of the Spirit of God,”
expressed confidence that “as research in
psychology and mental health progresses,
her reputation for setting forth sound
psychological principles will be still more
firmly established.’’! They made little effort
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to place White’s statements in their histor-
ical context—the only way, in our opinion,
that her views can be properly understood.
In this article we attempt not only to outline
what she taught about the causes and cures
of mental illness, but to identify the ways in
which the Bible, contemporary medical
ideas, and especially her own experience
may have influenced her opinions. Our
study is far from definitive, but it does
suggest, we think, some of the ways in
which a knowledge of historical context can
clarify the meaning and significance of Ellen
White’s various comments on mental

health.

Diseases of the Brain
and Diseases of the Soul

In harmony with the
prevailing psychiatric
opinion of her time, Ellen White tended to
regard mental illness as a somatic condition:
a diseased brain. According to her under-
standing of human physiology, there was a
two-way street between the brain and the
rest of the body. The nervous system, like a
telegraph network, transmitted ‘‘vital
force” or “electrical energy’’ from the brain
to other organs, while the vascular system
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carried blood to the brain. A healthy brain
needed to be constantly supplied with pure
blood. “If by correct habits of eating and
drinking the blood is kept pure,”” she wrote,
“the brain will be properly nourished.”? A
“mysterious and wonderful relation” thus
existed between mind and body. In fact,
White estimated that nine-tenths of all
physical diseases originated in the mind.3

Because God at the creation had endowed
Adam with so plentiful a supply of vital
force that it took about 2,000 years of
“indulgence of appetite and lustful passion”
for disease to gain a foothold, White
surmised that there had been no imbecility
among the antediluvians.# However, as
humans continued to squander their reser-
voir of vital force, the incidence of mental
and physical disease had risen correspond-
ingly. The race’s only hope for maintaining
health lay in carefully preserving the
remaining vital force, and all persons—
except idiots—had a moral responsibility to
do so.5

Although Ellen White generally regarded
mental illness as somatic rather than spiri-
tual, she did give a religious interpretation
to the apparently hysterical behavior of
some of her contemporaries. Mid-19th
century America abounded with vision-
aries, trance mediums, and religious enthus-
iasts of all descriptions. They could be found
among Shakers and spiritualists as well as
Methodists and Millerites.® For example,
during the winter of 1842-43 John Stark-
weather and other Boston Millerites began
to display various ““cataleptic and epileptic”’
phenomena, and a few years later a veritable
epidemic of what Joshua V. Himes called
“‘visionary nonsense’’ broke out among the
Millerites of Portland, Ma. By 1845
fanaticism among Millerites had reached
such proportions that Himes declared the
movement to be ‘‘seven feet deep” in
mesmerism.’

Ellen White viewed such deviant be-
havior not as a manifestation of an un-
balanced mind, but as spiritual pathology or,
in a few instances, as a genuine outpouring
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of the Holy Spirit. William E. Foy’s visions
in 1842 fell into the latter category. As he
described his experience, he was on one
occasion ‘“‘seized as in the agonies of death,
and my breath left me; and it appeared to me
that [ was a spirit separate from this body.”
On another occasion he heard a strange
voice, then “immediately fell to the floor,
and knew nothing about this body, until
twelve hours and a half had passed away, as1
was afterwardsinformed.’’ A physician who
examined him during one of his visions
testified that he ‘“could not find any
appearance of life, except around the
heart.”® Later in the 1840s, when Ellen
White encountered some ministers- mani-
festing similar behavior, which they be-
lieved to be caused by the Holy Ghost, she
attributed it to the “power of Satan.” In
both instances, her own experience rather
than the external phenomena seems to have
determined her response: Foy’s visions
corresponded remarkably with her own,
while the ministers taught doctrines con-
trary to hers.

Repeatcdly through-
out her life White
struggled to preserve or regain her physical
and mental health. When she was a child of
about 10, a thrown stone hit her on the nose,
knocking her unconscious for several weeks,
temporarily disfiguring her face, and pros-
trating her nervous system to the extent
that she could not resume her schooling. In
1840 she and her family accepted William
Miller’s prediction that the world would
soon end, and the anticipation of this event,
especially the prospect of being lost, caused
her intense agony. She ‘“‘frequently re-
mained bowed in prayer nearly all night,
groaning and trembling with inexpressible
anguish, and a hopelessness that passes all
description.”10 Although religious anxiety
was not uncommon among pious New
England children, Ellen’s experience seems
to have been unusually intense. By 1842 she
was having ecstatic religious experiences in
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which the “Spirit of God’’ would render her
unconscious, causing her to fall to the floor.
Such episodes occurred less frequently as she
grew older, but they continued at least into
the 1870s.11

From her youth onward White, like many
Victorian women, felt a need to share the
details of her medical history—from nose-
bleeds to rheumatic pains—with others.
Sprinkled liberally throughout her testi-
monies, letters, and autobiographical writ-
ings are complaints of lung, heart, and
stomach ailments,!2 frequent “fainting fits”’
(sometimes as often as once or twice a
day),’3 paralytic attacks (at least five by her
mid-40s),4 pressure on the brain,’5 and
breathing difficulties.’6 At least once a
decade from her teens through her 50s she
expected imminent death from disease.”
She frequently suffered from anxiety and
depression.’® On one occasion her “mind
wandered’’ for two weeks, and on another it
became “‘strangely confused.”’ At times she
did not want to live.!” Although she
commonly ascribed the illnesses of others to
violations of the laws of health, she was
inclined—especially during her early min-
istry—to attribute her own mental and
physical ailments to the machinations of
Satan and his evil angels, who had made her
and her husband “‘the special objects” of
their attention and who had gone so farasto
cause several near-fatal accidents.20

In December, 1844, shortly after the great
Millerite disappointment, she began going
into trances, during which she experienced
visions. These episodes, modeled in part
after the visions of the biblical prophets,
were unpredictable; she might be praying,
addressing a large audience, or lying sick in
bed, when suddenly she would be off on “a
deep plunge in the glory.” Often she would
first shout “Glory! G—Il-o0-r-y! G—]—o—
r—y!”’—which, as Ron Graybill, an asso-
ciate secretary of the White Estate, has
recently shown, was a favorite exclamation
among the Methodists of her day.2! Then,
unless caught by some alert brother nearby,
she slowly sank to the floor. After a short
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time in this deathlike state, new power
flowed through her body, and she rose to her
feet. On occasion she possesed extraordi-
nary strength, once reportedly holding an
18-pound Bible in her outstretched hand for
a half hour.

During these trances, which came five or
10 times a year and lasted from a few
minutes to several hours, she frequently
described the scenes she was seeing. Some-
times she would also hear voices and music,
smell a “sweet fragrance,” or feel an angel’s
hand on her head. Occasionally she would be
transported to far away places, usually
guided by an unnamed male angel. Accord-
ing to the testimony of numerous witnesses,
including some physicians, her vital func-
tions slowed alarmingly, with her heart
beating sluggishly and respiration becoming
imperceptible. Although she was able to
move about freely, others could not forcibly
budge her limbs. Many visions left her in
total darkness for short periods, but usually
her sight returned to normal after a few
days.22

““The world as seen by Ellen
White consisted of two spheres:
the material one and an
invisible one. Electric or
magnetic forces permitted

interaction between the spheres.”’

The pattern of her visionary experiences
suggests a strong need for reinforcement
from persons who believed her trances to be
supernatural. Even before her first vision,
relatives and friends had interpreted her
dreams and faintings as evidence of divine
power, and her early visions brought similar
assurances from those closest to her.?
During the 1850s, when for a period fellow
believers ignored her testimony, the visions
became ““less and less frequent’” and White
sank into depression.?* Later, when they
expressed appreciation of her gift, the
visions returned. They remained fairly
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common into the 1860s, but disappeared by
the late 1870s, when dreams gradually
replaced the trances.?s There were, accord-
ing to Ellen White, three categories of
dreams: those arising “from the common
things of life, with which the Spirit of God
has nothing to do,” ““false dreams, as well as
false visions, which are inspired by the spirit
of Satan,” and ‘“‘dreams from the Lord,”
such as hers, which ““are classed in the word
of God with visions, and are as truly the
fruits of the spirit of prophecy as visions.”’2

Skeptics who rejected her claim to
inspiration tended to regard her as a hysteric
or, more commonly, especially during her
early ministry, as ““a wonderful fanatic and
trance medium.”?’ This reaction is under-
standable in view of the great number of
mesmerists, spiritualists, and miscellaneous
other clairvoyants whose experiences par-
alleled Ellen White’s. Although mesmerism
or animal magnetism, as it was also called,
originated in Europe in the 1770s, it did not
attract much attention in the United States
until the 1830s, when a French mesmerist
named Charles Poyen came to America.
Before long hypnotic displays became a
favorite American entertainment. “‘Animal
Magnetism soon became the fashion, in the
principal towns and villages of the Eastern
and Middle States,” recalled one observer.
“Old men and women, young men and
maidens, boys and girls, of all classes and
sizes, were engaged in studying the mes-
meric phenomena, and mesmerizing or
being mesmerized.””? Through mesmerism
americans gained a familiarity with trances
and, in some instances, with spirit com-
munication during these states. Thus when
the Fox sisters touched off the spirit-rapping
craze of the 1850s, they found a well-
prepared audience. Many mesmerists em-
braced spiritualism, and it became virtually
impossible for the uninitiated to differ-
entiate between the two movements. As one
historian has recently noted, “Mesmerized
persons, especially those who attributed
their powers to the inspiration of guardian
spirits, were indistinguishable in their
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actions from many of the later trance
mediums of the spiritualist movement.”’?

From outward appear-

ances, there was also
nothing to identify Ellen White’s trances as
being distinctive. In fact, Seventh-day
Adventists were “often branded as Spirit-
ualists”’ precisely because, as Ellen White
explained, they believed ““in the restoration
of the gifts.””® During her early ministry she
frequently encountered allegations that her
visions were simply mesmeric trances.
Indeed, the phenomena were so similar that
even she at times wondered whether or not
she was being mesmerized. The discovery
that she could have visions in private, away
from the magnetizing influence of others,
provided some comfort, but nagging ques-
tions remained in her mind until a peculiar
episode, similar to that experienced by the
father of John the Baptist, erased all doubt:

While at family prayers one morning, the power
of God began to rest upon me, and the thought
rushed into my mind that it was mesmerism, and I
resisted it. Immediately I was struck dumb, and
for a few moments was lost to everything around
me. I then saw my sin in doubting the power of
God, and that for so doing I was struck dumb, but
that my tongue should be loosed in less than
twenty-four hours.

During her enforced silence she com-
municated with others by means of a slate
and pencil, and for the first time since her
childhood accident her writing hand did not
tremble. The following day her speech
returned, and from then on she knew that
mesmerism had nothing to do with her
visions.3! Others, however, remained doubt-
ful, and for years she and her apologists
continued to insist that she was not a
mesmerist.

White did not question the genuineness of
phenomena associated with mesmerism and
spiritualism, but she believed that they were
Satanic in nature and that practitioners of
these arts were ‘‘channels for Satan’s
electric currents.”’® Like Mary Baker Eddy,
the founder of Christian Science, White
greatly feared being influenced by what
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Eddy called malicious animal magnetism.
White described how on one occasion the
Lord protected her from a mesmeric attack:
.. I felt a human influence being exerted
against me. I looked at J{oseph] T[urner]. He had
his hand up to his face, and was looking through
his fingers, his eyes intently fixed upon me. His
lips were compressed, and a low groan now and
then escaped him. In a moment I remembered the
promise which the Lord . . . had shown me in

Portland; that if I was in danger of being affected

by a human influence, to ask for another angel,

who would be sent to protect me. I then raised my
hands to heaven and earnestly cried, Another
angel, Father! another angel! I knew that my
request was granted. I felt shielded by the strong

Spirit of the Lord, and was borne above every

earthly influence, and with freedom finished my

testimony .3
As this and other evidence suggest, the
world as seen by Ellen White consisted of
two spheres: the material one revealed by
our senses, and an invisible one inhabited by
good and evil angels. Electric or magnetic
forces permitted interaction between the
spheres.

In 1862 White published a condemnation
of mesmerism and related sciences that has
subsequently elicited much discussion. She
wrote:

The sciences of phrenology, psychology, and mes-
merism are the channels through which he[Satan]
comes more directly to this generation. . . .
Phrenology and mesmerismare very much exalted.
They are good in their place, but they are seized
upon by Satan as his most powerful agents to
deceive and destroy souls. . . . Thousands are
conversing with, and receiving instructions from,
this demon-god, and acting according to his
teachings. The world, which is supposed to be
benefited so much by phrenology and animal
magnetism, never was so corrupt. Satan used
these very things to destroy virtue and lay the
foundation of Spiritualism.3

These strictures, we believe, can only be
understood within the context of White’s
own visionary experiences and her need to
distinguish between her trances and those
of her contemporaries.

Phrenology was the science of the mind
developed by two German physicians, Franz
Joseph Gall, and his student Johann Gaspar
Spurzheim, and brought to the United States
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in the 1830s by Spurzheim and a Scottish
convert, George Combe. According to
phrenological theory, the human brain is
made up of a number of different “organs,”
each corresponding to a mental “faculty”
such as amativeness, acquisitiveness, or
philoprogenitiveness. Since the relative
strength of any propensity could be deter-
mined by measuring the size of its cor-
responding organ, it was not difficult for a
skilled phrenologist to ‘“‘read” a person’s
character by carefully examining the skull.3
White herself often used phrenological
language, and in 1864 she took her sons to a
physician for a physicial examination and
phrenological reading.?

Although many orthodox Christians crit-
icized phrenology for its implied mate-
rialism, which seemed to diminish individual
moral responsibility, White condemned it
primarily because of its sometimes close
connection with mesmerism and spirit-
ualism. (She seems to have included psy-
chology in her list merely because of its
frequent association with these otherevils. )%
In the early 1840s mesmerists discovered
that they could elicit distinctive responses in
hypnotized subjects by stimulating partic-
ular phrenological organs. This gave rise to
a hybrid movement known as phrenomag-
netism. With this development, says one
historian, phrenology appeared to veer
away from materialism and “‘toward spirit-
ualism and the occult’’—the worst possible
direction from White’s point of view.%

The Causes and Cures
of Mental Illness

y the 19th century

the idea of insanity
as demonic possession had largely disap-
peared from both medical and theological
literature. Although some religious writers
continued to invoke the power of Satan, it
was more common, says Norman Dain, for
orthodox ministers to admit “‘the theoret-
ical possibility of demonological possession
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but [deny] its actual presence in the mentally
ill. This position enabled clergymen to
accept the concept of somatic pathology and
to sanction medical treatment of insanity.”%
Such was the stance of Ellen White. She
knew from the Bible that demonic possession
could cause insanity; but whenever she
discussed mental illness in her own time, she
appealed to natural rather than supernatural
causes. Even in relating the story of how
Jesus cured the ““maniac of Capernaum” by
rebuking the ““demon”’ that possessed him,
she suggests that the maniac lost his mind
because of intemperance and frivolity.4

Mid-century American psychiatristscom-
monly separated the causes of insanity into
two categories: predisposing and exciting.
Predisposing causes included such factors as
inherited tendencies and neglect of personal
health, which, though not directly the cause
of insanity, could make a person vulnerable
to the disease. Exciting. causes allegedly
precipitated abnormal behavior. Asylum
superintendents in the annual reports listed
among exciting causes everything from
excessive study or labor, disappointed
ambition, and physical abuse to Mormonism,
Millerism, mesmerism, and spirit rappings.
Some superintendentsdistinguished between
“physical” and “moral” causes, but it was
never clear which label to apply to a
condition like masturbation. The admitting
physician customarily relied on accounts of
relatives and friends to assign the exciting
cause, though they were well aware of the
hazards of such an approach, including the
possibility that they might be confusing
cause with effect.

Although Ellen White never wrote
systematically on the etiology of mental
illness, her scattered comments on the
subject generally reflected the prevailing
opinions of her time. Like many psychia-
trists, especially those writing after the
Civil War, she believed that a large per-
centage of mental illness was attributable
to inheritance. Typical of her many state-
ments was one written shortly after having a
major vision on health reform in 1863. “As
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the result of wrong habits in parents,” she
said, “‘disease and imbecility have been
transmitted to their offspring.”’ In her
opinion, no habits had a more insidious

effect than those that violated the laws of
health:

Our ancestors have bequeathed to us customs and
appetites which are filling the world with disease.
The sins of the parents, through perverted
appetite, are with fearful power visited upon the
children to the third and fou