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FROM THE EDI TOR

The Daring Vision 
That Is Adventism

expressing the traditional faith. They seek simple 
fundamentals. They demonstrate how fear creates 
fundamentalists.

This issue of Spectrum features not simplicity but 
freshness. The special section brings scouting reports 
on new ways Adventism might be expressed into the 
next millennium. These essays are based on 
presentations made at the 1996 meeting of the 
Adventist Society for Religious Studies. The society, 
which meets once a year, is comprised primarily of 
theology teachers in Adventist colleges and 
universities. In this issue, as well as in universities, 
the term theology encompasses the disciplines of Old 
Testament (Greg King), New Testament (Ernest 
Bursey), mission (Jon Dybdahl), as well as 
specifically constructive or systematic theology 
(Richard Rice).

G. K. Chesterton once defended the long history 
of conflict—even warfare—carried out by Christians 
by saying, Of course they fight; they care so much. 
The future of the Adventist Church depends on its 
theologians not responding to what seems like an 
increasingly hostile environment by becoming more 
politically astute, muted, and gray. For succeeding 
generations to care about Adventism , its theologians 
must feel passionately enough to make us long for 
vistas we can barely glimpse. For a faith rising out of 
visionary experience to flourish, Adventism depends 
on its theologians to continue to be passionate and 
daring enough to inspire the church with sightings of 
new horizons.

—Roy Branson

W hy do theologians frighten and anger 
others? Why do Adventists attack their 
theologians by name (see the review of 

Samuel Koranteng-Pipim’s book, pp. 49, 50)? Why 
do denominational administrators find it necessary to 
set up a special committee to investigate arguably 
the finest theology department in the denomination 
(see the compilation of recent news reports, pp. 59, 
60)? Why do theologians stir up such negative 
passions?

Because theologians can’t stop imagining new 
ways to express the vision that is Adventism. They 
spend years learning their Adventist Christian 
tradition (it takes as long to complete a doctorate in 
one of the theological disciplines as it does to 
become a board-certified general surgeon). Deeply 
rooted in the tradition, theologians then feel 
compelled to make the Bible and the teachings of 
the church fresh, vital, and moving in the present.

In the last issue of Spectrum, we read how 
Graham Maxwell’s classes re-examining Scripture 
and Adventist teachings helped save his students’ 
faith. That continues to happen in religion classes 
throughout Adventist colleges and universities. But 
some find that theologians make Adventism 
annoyingly complex. They expect religion and their 
church to bring to their distracted lives a reliable, 
reassuring order. Despite Ellen White’s belief that 
truth and “knowledge is progressive” (Great 
Controversy, p. 678), they find that new ways of 
understanding their religion only intensify the 
general chaos of life. They deeply resent theologians’ 
excitedly sharing diverse, innovative ways of

Volume 26’ N umber 12



ARTICLES

Romance in the 
Fields of the Lord
Adventists write, publish, and read romance novels. What 
kind of heroes and heroines do they idealize?

early 20th-century America, and feature the 
daughter and granddaughter of a Pennsylva- 
nia oil pipeline inspector. Unlike many popu- 
lar “inspiration romances” published by evan- 
gelical presses such as Thomas Nelson, Har- 
vest House, and even Zondervan, Rizzo’s 
novels do not feature “secular Lotharios . . . 
forever tempting young Christian maidens” or 
worldly wise, lustful suitors who, once con- 
verted by the heroine’s steadfast virtue, be- 
come the answer to her prayers.1

Rizzo modifies the secular romance pat- 
terns in positive ways. Representing, perhaps, 
the best of the Christian romance genre, her 
stories employ uncomplicated sentence struc- 
ture and vocabulary, and formulaic characters 
and plots. Her plots are often packed with 
dramatic episodes and crises in unusual or 
exotic places.

Christian romance novels assure readers 
that— at least for beautiful, talented, resource- 
ful wom en who trust in him— God will pro- 
vide a handsome, loving husband. Further- 
more, while these novels often quote God’s 
promises in the Psalms to the lonely, the sad,

by Carolyn Shultz

Adventists write, publish, and sell ro- 
mance novels. The four Chloe Celeste 
Chronicles (Love’s Tender Prelude, 

Winter’s Silent Song, Sweet Strings o f Love, and 
Love’s Cherished Refrain) and the four Chloe 
Mae Chronicles (Flee My Father’s House, Si- 
lence of My Love, Claims Upon My Heart, and 
Still My Aching Heart) by Kay Rizzo, published 
by Pacific Press, are just a few examples of 
fast-selling novels in Adventist Book Centers.

Such novels from Adventist authors and 
publishers are part o f a vast Christian romance 
novel market: One series by June Masters 
Bacher has sold more than one million copies; 
Jane Peart’s Brides o f Montclair series has sold 
more than 400,000. The even broader, secular 
romance novel market sells millions of books 
each year. Just one label, the well-known 
Harlequin Romances, produces at least 12 
titles a month.

Rizzo’s two quartets are set in late 19th- and

Carolyn Shultz, a graduate o f Pacific Union College, received 
her Ph.D.from the University o f Washington. She has taught 
English at Walla Walla College since 1970, specializing in 
Shakespeare and Victorian literature.
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contemptuous, and sometimes brutal to the 
heroine.

Radway theorizes that secular romance read- 
ers return again and again to these novels. 
They need frequent “fixes,” because their own  
experience, even if it includes being happily 
married, does not satisfy the psychological 
needs their culture and upbringing have trained 
them to seek. Adventist romances, with their 
regular additions of new titles and series, no 
doubt perpetuate similar hungers.

Stunning Young Heroines

F
.

,
deduced the characteristics of the “ideal” ro- 
mance heroine. Surprisingly, the Smithton 
readers preferred unusually intelligent or fi- 
ery-tempered heroines, marked by early child- 
hood rebelliousness, such as dressing as boys. 
These heroines pursue unusual careers, such 
as anthropologist or concert pianist. They are 
often outspoken and spunky. Thus, heroines 
may initially reject or supersede typically “femi- 
nine” traits.3 Similarly, Rizzo’s Chloe Mae has 
a feisty Irish temper and is a “medicine woman,” 
with a thorough knowledge of herbal rem- 
edies. Her daughter, the equally spunky Chloe 
Celeste (CeeCee), is both a fine violinist and a 
nurse.

Modleski observes that the Harlequin for- 
mula for a heroine is to show her achieving 
happiness only by undergoing “a complex 
process of self-subversion during which she 
sacrifices her aggressive instincts, her pride, 
and— nearly— her life.”4 Rizzo’s heroines 
modify the formula to some extent. Both 
Chloe Mae and her daughter remain strong- 
minded and practice the healing arts, at least 
intermittently, after marriage.

Two other important characteristics of a 
romance heroine, whether secular, Christian, 
or Adventist, are her youth and beauty. She is

and the frustrated, especially Psalm 37:4 
(“Delight . . .  in the Lord, and he shall give 
thee the desires o f thine heart”), both the 
heroine’s and the reader’s attention are fo- 
cused mainly on the hero. Union with him 
becom es the driving force o f the novel; the 
formula does not allow the heroine to find 
God but not a husband.

Critics o f popular romance novels are in- 
debted to two well-known researchers. Tania 
Modleski, professor of literature and film at the 
University of Southern California, analyzed 
the Harlequin romances themselves; Janice A. 
Radway, professor of literature at Duke Uni- 
versity, studied the readers of romances in a 
large Midwest city she calls “Smithton.”2 A 
majority of the approximately 20 characteris- 
tics of secular romances identified by Modleski 
and Radway can also be found in Christian 
romance novels, including Rizzo’s. Both secu- 
lar and Christian romances present an attrac- 
tive heroine who, through marriage, achieves 
emotional validation as well as (usually) finan- 
cial security and social standing. The main 
differences involve some traits of the hero. 
Though in all romances he is usually hand- 
some and rich, in the secular romances he is 
also sexually experienced, initially rude, often



Noramary’s appearance in a manner a first- 
person narrative would preclude:

The door opened slighdy and around its edge 
peered an enchanting face. The coloring was 
perfection—the pink and porcelain complexion 
bestowed on country-reared English girls by a 
benevolent Creator. Masses of dark curls framed 
her forehead and fell in disarray about her shoul- 
ders. Her eyes were deep blue and darkly lashed; 
her smile, radiant.11

For a heroine to thus describe herself would  
be to betray the sins of vanity and self- 
absorption, which may explain why “much of 
the humor in early satires of wom en’s novels 
like Jane Austen’s Love and Freindship[Austen’s 
spelling] arises from the simple substitution of 
the T for the usual anonymous narrator.”12 
Henry Fielding could excoriate Samuel 
Richardson’s Pamela{1740), the “first” English 
novel, Modleski observes, precisely because 
its heroine tells her own story and thus cannot 
simultaneously appear ignorant of her charms 
and describe their effect on Squire B.13

Surprisingly, romance heroines show great 
courage and resourcefulness; they are not 
simply decorative. In fact, Radway stresses 
how consistently the “Smithton” wom en per- 
ceived their favorite secular romance heroines

usually in her late teens to early 20s, virginal, 
and unusually attractive.5 She is not necessar- 
ily a classic beauty, but possesses such fea- 
tures as “glorious tresses” (magnificent curly 
red hair in the case o f the two Chloes) or 
“smoldering eyes. ”6 The heroine’s beauty plays 
a key role in arousing the hero’s desire for her, 
and is also “a sign both to the hero and to the 
reader that the heroine is sensual and capable 
of carnal passion .. .  .”7 However, the heroine 
is unaware of the effect of her beauty and 
innocent of the meaning of her own responses 
to the hero’s reactions. Rizzo’s Chloe Mae, in 
response to a broad hint from the widower 
McCall that not only his son will miss her if she 
leaves his Kansas ranch for California, reports 
that, “A shiver skittered up my spine.”8 She 
attributes the shiver solely to the cold weather.

Rizzo wrote both Chloe quartets of ro- 
mances in the first person, incurring the dan- 
ger of the heroine’s appearing vain about her 
beauty. She sometimes attempts to soften the 
effect by focusing the heroine’s gaze on her 
clothes more than on herself:

The satin rustled when I held the dress up in front 
of me to admire in the mirror. The vibrant green 
satin deepened my fiery red hair to a rich auburn 
hue. . . .  I held the brooch up to the neck of my 
new dress, admiring the silver filigree.9

Sometimes other characters assume the task 
of conveying the heroine’s stunning looks. For 
example, in Claims Upon My Heart, a Paris 
boutique clerk exclaims to CeeCee, “Mademoi- 
selle . . .  I have never seen such incredibly 
beautiful hair. ”10 However, since the first-person 
heroine narrator must duly note and record 
these compliments, one is left with the problem 
of her appearing vain or disingenuous.

Many romance novels are written from the 
heroine’s point of view, but usually in the third 
person, which allows the woman to be sur- 
veyed and assessed as a physical object. In 
Valiant Bride, by the Christian romance nov- 
elist Jane Peart, the narrator describes



suggesting that both types of romance readers 
see other wom en as more threatening than 
sensitive men to the heroine’s happiness. 
Romances— secular and Christian—reflect a 
social perspective that regards successfully 
competing in the marriage market as a woman’s 
most prized achievement. Furthermore, any 
traits the heroine (or reader) may find unac- 
ceptable, or be unable to admit, can be 
embodied in, and ultimately defeated in, the 
female foil. For example, in Rizzo’s second 
quartet, Ashley is a living lesson to her cousin 
CeeCee of the unhappiness awaiting beautiful 
but flirty and careless young girls. When 
Lucille, for a short time a more serious com- 
petitor for Thad’s love, refuses to take religion 
seriously, she fades from the picture.

Rich, Older, Godly Heroes

with her developing relationship to a hero. 
Typically, these romance heroines are or- 
phans, or at least as the stories begin, they are 
removed from their families and familiar 
surroundings. Readers sense that characters 
need to find their niche in society and the 
assurance that they deserve to be loved. Not 
surprisingly, the romance heroine finds her 
identity in becoming Mrs. So and So.

The plot of both the secular and Adventist 
romances usually traces a conflict between the 
heroine’s growing love and desire for the hero 
and his apparent indifference or antipathy. In 
secular romances, the heroine is initially indif- 
ferent or hostile to the hero because she 
believes his interest in her is purely physical; 
he then “retaliates by punishing the heroine.”19

By contrast, in Rizzo’s romances, as in most 
Christian romances, the hero and heroine are 
mutually attracted from the first meeting. 
Usually conflicts arise, not from antipathy, 
but from previous engagements, or from the

as strong and in control.14 Likewise, Rizzo’s 
James tells Chloe Mae that her saving his 
horse’s life and her bravery when a horse 
spooked, stranding her in a runaway wagon—  
not just her beautiful red hair “illuminated by 
the sunlight”15— have w on his heart. Romance 
heroines, whether secular or Christian, reflect 
at least obliquely their readers’ desires “to 
believe in the female sex’s strength and capa- 
bilities and in themselves as well.”16

From Villains to Worthy Foils

Another structural technique common to 
both secular and Christian romances is 

the use of foils or villains. In the secular 
romances, Radway reports that “the sugges- 
tion that some men see wom en solely as 
sexual objects is made only fleetingly in order 
to teach the heroine the true worth of the 
hero.”17 A vestige of this pattern occurs in 
Rizzo’s Still My Aching Heart, when Chloe Mae 
is briefly courted by a secretly married man. 
He is quickly exposed, though, and she is 
never seriously involved with him.

A significant difference in the Christian 
novels is the replacement of a truly villainous 
suitor with an attractive, more or less worthy, 
male foil. The absence o f crude villains in 
these Christian romances suggests that Chris- 
tian readers and authors feel no desire to 
portray men as potential woman-haters moti- 
vated solely by lust. In Rizzo’s Adventist 
romances, the attractive, good rival for the 
heroine’s affections, a “very shadowy” figure 
in the secular romances,18 becomes a more 
substantial character. He is usually the same 
age as the heroine, though sometimes he can 
be several years older, and he appreciates her 
character as well as her person. He is, how- 
ever, less mature, less devout, or not as 
physically attractive as the hero.

Christian romances also follow the secular 
ones in often including a flawed female foil,



this profile by depicting a hero who is, from 
the beginning, upright, kind, and not sexually 
experienced (unless he’s a widower). In Rizzo’s 
Chloe Mae quartet, Chloe’s first husband is a 
Harvard graduate and older son of a wealthy 
Bostonian; her second is the son of the oil 
executive for whom her father worked. In the 
second quartet, Chloe Celeste’s parents have 
just moved into a San Francisco mansion with 
11 bedrooms and seven baths.21 Thus, al- 
though her love, Thaddeus Adams, is a minis- 
terial student and the son of a grocer, the 
couple need not fear poverty.

Modleski notes that 
in Harlequin romances, 
a “large amount of an- 
ger” is expressed by 
the heroine “almost to 
the very end of the 
story.”22 The hero’s bru- 
tality and the futility of 
her r es is ta n c e — he  
may, for instance, laugh 
at her rage and tell her 
how cute she is when  
angry— elicit feelings 
with w hich readers 
identify.23

Contrary to her secular counterparts, and 
unlike even one Christian romance writer’s 
advice that the hero should appear “aloof, 
cynical, domineering,”24 Rizzo’s heroes are not 
initially cold or cruel, nor do her novels 
dichotomize physical and emotional attrac- 
tion. To her credit, Rizzo’s heroes do not treat 
the heroine cruelly. They do, however, show  
determination and physical strength. At one 
point James, for example, has surmised in 
spite of her protests that Chloe Mae’s ankle is 
broken and plops her into a snowdrift. When 
she refuses to let him help her, McCall an- 
nounces, “We can do this one of two ways. I 
can carry you, gentlemanly, in my arms as I 
was doing, or I can throw you over my 
shoulder like a sack of grain. It’s your choice.”25

hero’s estrangement from God. Thus, the 
heroine’s emotional and physical attraction 
to the hero conflicts with duty to family, to 
previous commitments, or to what is per- 
ceived as God’s plan for her life. In Rizzo’s 
novels, both Chloes struggle with their own  
ability to trust God at all times, and with the 
fact that the men they love doubt either God’s 
love or his existence.

How does the Christian romance heroine 
know what to do? How does she discover 
where her true duty lies? She recalls Bible 
texts, often from the Psalms. For example, 
w hen Rizzo’s Chloe 
Celeste despairs over 
Thad’s spiritual indif- 
ference, she remembers 
an appropriate text:
“That night. . .  the Holy 
Spirit sp ok e to me 
through the words I’d 
b een  read in g  that 
morning . . . : ‘Delight 
thyself also in the Lord, 
and he shall give thee 
the desires o f thine 
heart.’”20

The Christian ro- 
mance heroine prays and does her duty as she 
has been taught to see it, and waits for God to 
intervene if she is going down the wrong path. 
Happily, even though she or the hero may 
struggle to submit to God’s will when it 
apparently does not coincide with their de- 
sires, in the end those desires and God’s will 
prove identical.

This brings us to the depiction of the hero. 
In traditional Harlequins or other secular ro- 
mances, he is usually 10 to 15 years older than 
the heroine, strong-minded, yet capable of 
tenderness. He is sexually experienced, 
wealthy, and initially scornful. Rizzo’s heroes 
can also be several years older than the 
heroine, wealthy, and from equal or higher 
social status than the heroine. But Rizzo varies

Romance readers attempt to 
recover in a relationship 
with a husband the com- 
plete security o f the original 
m oth er-dau gh ter bond. 
When the woman ,s need for  
nurturing goes unfulfilled, 
she turns for that nurturing 
to romance heroines.



dear lady would be delighted to have CeeCee to 
herself while we spent a week at my cottage on 
Cape Cod.”

“James’s cottage?”

I turned slowly to face him and met his gaze. “Our 
cottage, as soon as we’re husband and wife. Will 
you find it difficult to accept that I own land and 
am comfortably set?”

His brown eyes studied mine for several mo- 
ments. “No, I don’t think so.”

In a low, nervous voice, I said, “You’d better be 
sure.”

The tender smile he gave me erased my fears. 
“Chloe, when I promise before God to love you 
for better or worse . . .  I will vow to love you and 
all the extras you bring with you—CeeCee, Jamie, 
your former husband, your previous in-laws . . . 
Memories that don’t include me, even wealth I 
didn’t provide. And I know you will promise the 
same to me. It won’t be easy blending our pasts 
in order to build a new future, but with God’s 
help, we can do it.”27

Of course, Chloe Mae and Cy are middle- 
aged by now, but the fact that Rizzo deals with 
older lovers both embarking on a second 
marriage is a commendable departure from 
the usual romance plots.

Rizzo, and some other Christian novelists, 
do modify the secular romance formula in 
several positive ways. Rizzo, for instance, 
takes Chloe Mae through her first marriage, 
which ends with her husband’s death in a 
mining accident, through a second romance, 
and on to a second marriage; Rizzo also 
extends Chloe Celeste’s story to include her 
and Thad’s eventual mission service in China. 
In addition to omitting a “true” villain and an 
abusive hero, Rizzo sometimes presents edu- 
cated, capable heroines who practice a profes- 
sion.28 She also avoids presenting love as 
manipulative or sex as purely lustful, showing 
both love and sex as mutually desirable expe- 
riences.

On the other hand, these novels uphold and 
reinforce the paradigm of romantic love and

In the Rizzo romances, the hero is never 
verbally or physically abusive, and only ap- 
parently withdrawn or indifferent. The 
heroine’s anger is also muted or shown to be 
unreasonable. The heroine suffers mainly 
from anxiety about whether her desires for a 
particular man coincide with God’s will, and, 
if so, how and w hen God will effect the 
desired outcome.

A no doubt unintended and unique aspect 
of Christian romances is the virtual substitu- 
tion of the hero for God. In the end, heroes are 
full of unconditional love, ready to protect and 
shelter the heroine for the rest of her life. Of 
course, heroines pray for God’s guidance and 
quote to themselves his promises never to 
forsake the confused and forlorn. But the pole 
and center of their emotional lives, the object 
of their most fervent thoughts (and presum־ 
ably of the reader’s fantasies), is the hero.

Golden Marriages

Both secular and Christian romances as- 
sume and affirm that marriage within a 

patriarchal culture provides wom en’s highest 
happiness. Romance heroines discover that 
their love has brought out (in the case of 
secular heroes) or strengthened (in Christian 
heroes) the hero’s best character traits. In- 
deed, Radway’s “Smithton” readers enjoy a 
strong, talented heroine who doesn’t need to 
pursue a career, yet gains a sense of power 
through the knowledge of “the hero’s depen- 
dence on her,” of “his realization that he could 
not live without her.”26 

One of the strengths of Rizzo’s novels is her 
ability to depict a couple as equally mature. A 
passage from the end of Chloe Mae’s story 
exemplifies the maturity and honesty she and 
Cy, her second husband, have achieved:

I had one last bombshell to drop. “Remember I 
told you how Mrs. McCall [Chloe Mae’s former 
mother-in-law] is eager to have CeeCee visit? The



linity as “all that is not female.”33 Thus, the 
woman’s needs for nurturing in the marriage 
relationship go largely unfulfilled, and she 
turns for that nurturing to romance heroines.

Obviously, the enormous popularity of ro- 
mance novels, including Christian novels writ- 
ten from the early 1980s on, suggests that they 
are catering to some real psychic needs. 
Rizzo’s romances from Pacific Press manage 
sometimes to go beyond the stereotype of the 
powerless female. But modern popular ro- 
mances, both Christian and secular, could 
profit from Jane Austen’s astute eye. In works 
like Pride and Prejudice, Austen’s portrayal of 
human foibles and her witty satire mockingly 
illuminate the very stereotypes she depicts. In 
Jane Eyre, Charlotte Bronte daringly develops 
a plain, poor, unrelentingly frank and deter- 
mined heroine, who refuses to embrace either 
the God of Reverend Brocklehurst and his 
Sunday school tracts, or the God of St. John 
Rivers who exacts service at the price of 
personal happiness.

The challenge for Adventist romance novel- 
ists is to follow such classics in creating 
heroines that depart even further from female 
stereotypes. If Christian romances can push 
beyond and question more of the popular 
romance genre’s stereotypes, they may find a 
new, appreciative audience among both 
wom en and men.

marriage as necessary components of life—  
especially for women. The fact that there are 
no romance novels written for men speaks for 
itself. Particularly in Christian communities, 
the roles of wife and mother are still the ones 
which primarily confer on wom en ultimate 
“legitimacy and personhood.”29

Furthermore, romance heroines of any stripe 
are not too fat or too thin, too tall or too short; 
they invariably possess beautiful eyes, skin, 
and/or hair, a graceful carriage, and a pleasing 
voice. The hero is tall and good-looking, 
sporting a “strong jaw,” or “chiseled good  
looks,” and a broad chest. An article offering 
advice to writers of inspirational romances 
notes, though, that “variations [in appearance] 
are now acceptable and recommended,” as 
long as authors keep characters “physically 
appealing to the reader. . .  sexy, attractive, and 
vulnerable. . . .”3°

Radway argues that romance fiction “func- 
tions always as a utopian wish-fulfillment 
fantasy through which wom en try to imagine 
themselves as they often are n o t . . .  that is, as 
happy and content.”31 Drawing on psychoana- 
lytic theory, she theorizes that romance read- 
ers attempt to recover in a relationship with a 
husband the complete security of the original 
mother-daughter bond.32 However, men reared 
in families in which nurturing is almost exclu- 
sively the mother’s role tend to define mascu

NOTES AND REFERENCES
mothers, while 21 percent were working full-time 
outside the home, and another 21 percent were work- 
ing part-time. These women were mostly in their 20s, 
30s, and 40s, and the mean age at first marriage was 19.9 
years. Nearly all had finished high school; 24 percent 
had finished less than three years of college, and 19 
percent claimed at least a college degree or more. 
About 55 percent were regular churchgoers. Most 
began reading romances in their teens or 20s (see Janice 
A. Radway, Reading the Romance: Women, Patriarchy, 
and Popular Literature [Chapel Hill: University of North 
Carolina Press, 1984, 19911). As far as I know, there are 
no demographic studies of Christian romance readers, 
though Newsweek reported in a February 1994 article

1. Kenneth L. Woodward, "Inspirational Romances,” 
Newsweek (February 20, 1984), p. 69.

2. Tania Modleski, professor of literature and film at 
the University of Southern California, and Janice A. 
Radway, professor of literature at Duke University, are 
probably the best-known social/literary critics to study 
the structure of mass-produced romance novels for 
women and to analyze what makes them so attractive 
to their audiences.

Radway’s 30 subjects were mostly married, middle- 
class women with children under 18, reporting house- 
hold incomes of $15,000 to $50,000, with most ranging 
between $15,000 and $25,000 (early 1980s figures). 
Most (38 percent) were full-time housewives and/or



15. Rizzo, Claims Upon My Heart, p. 31-
16. Radway, Reading the Romance, p. 79.
17. Ibid., p. 133.
18. Ibid, p. 131.
19. Ibid, p. 134.
20. Rizzo, Claims Upon My Heart, p. 184.
21. Wealth supplies part of the escapist fantasy of 

both secular and Christian romances, allowing the 
reader vicariously to experience upper-class Virginia or 
San Francisco society, for instance; or even, in the case 
of the Chloe Celeste Chronicles, to encounter deposed 
Russian nobility fleeing the Bolsheviks.

22. Modleski, Loving With a Vengeance, p. 44.
23. Ibid, p. 42.
24. Yvonne Lehman, “Writing the Inspirational Ro- 

mance,” The Writer (December 1984), p. 14.
25. Rizzo, Claims Upon My Heart, p. 15.
26. Radway, Reading the Romance, p. 81.
27. Kay Rizzo, The Chloe Mae Chronicles: Still My 

Aching Heart (Boise: Pacific Press, 19931994־), pp. 247, 
248.

28. Some recent Harlequin romances also break new 
ground in presenting a heroine with a career who 
manages both to earn the hero’s love and to inspire 
respect for women in the workplace. See Leslie W.

entitled “Inspirational Romances,” that “up to 85 per- 
cent of the patrons of Christian bookstores are women 
between the ages of 25 and 45” (Radway, Reading the 
Romance, p. 69). I think Adventist readers of Christian 
romances would probably be similar in most ways to 
Radway’s Smithton women.

3. Janice A. Radway, Reading the Romance: Women, 
Patriarchy; and Popular Literature (Chapel Hill: Uni- 
versity of North Carolina Press, 1984, 1991), pp. 123־ 
125.

4. Tania Modleski, Loving With a Vengeance: Mass- 
Produced Fantasies for Women (Originally Archon 
Book, 1982; reprinted by Routledge, 1990), p. 137.

5. Radway, Reading the Romance, p. 126.
6. Ibid.
7. Ibid, pp. 126, 127.
8. Kay Rizzo, The Chloe Mae Chronicles: Claims Upon 

My Heart (Boise, Idaho: Pacific Press, 19931994־), p. 31.
9. Ibid, p. 121.
10. Ibid, p. 99.
11. Jane Peart, Brides o f Montclair Series: Valiant 

Bride (Grand Rapids: Zondervan, 19851993־), p. 11.
12. Modleski, Loving With a Vengeance, p. 56.
13. Ibid, p. 54.
14. Ibid, p. 79.



“Total Commitment 
To God” Statement
President Robert Folkenberg drafts “a declaration of 
spiritual accountability in the family of faith.”

thing. If you read it, you won’t 
find it. It’s been designed out. 
Why? It won’t work. It just simply 
doesn’t work. The only way there 
can be transformation is for the 
Holy Spirit to be poured out. 
What this [document] is doing, is 
saying, “Please come together, on 
your knees, with the blessing of 
the Holy Spirit, but ask the right 
questions. Don’t be satisfied with 
the popular positive pabulum.”

In the ensuing discussion, sev- 
eral minor wording amendments 
were suggested and approved. One, 
recom m ended by Donald E. 
Robinson, modified the title from 
“Developing Total Commitment to 
God,” to the current title. Another 
added as a subtitle “A Declaration of 
Spiritual Accountability in the Fam- 
ily of Faith.”

At the end of deliberation a “yea” 
“nay” vote was taken, and it was 
unanimously voted “To approve the 
wording of the ‘Total Commitment 
to God’ document, with the under- 
standing that further attention to the 
document will be given during the

gressed and its scope was broad- 
ened, leaders decided that it should 
be presented to a more representa- 
tive church body before it went to 
the summit on higher education. 
With this in mind, the “Total Com- 
mitment to God” statement was pre- 
sented at the General Conference 
Committee Annual Council held in 
San Jose, Costa Rica in October of 
1996. After passing through the ad- 
ministrative committee of the Gen- 
eral Conference, Folkenberg rec- 
ommended the document to the 
Annual Council of the General Con- 
ference Committee. The recommen- 
dation to the full committee was not 
to accept the document as part of 
the denominational working policy, 
but as a guideline which was still 
subject to alteration. In his recom- 
mendation speech, Folkenberg out- 
lined his intent in the creation of this 
document:

This is not, cannot be, is not 
written to be, it is designed not to 
be, anything that takes any intru- 
sive governance mechanism, that’s 
authority centrally applied on any

The “Total Commitment to 
God” statement has had a 
somewhat troubled history. 

The document was conceived by 
Robert Folkenberg, president of the 
Adventist World Church, in prepa- 
ration for the North American Divi- 
sion Higher Education Summit, 
scheduled for December 1996. Once 
drafted, the document was expanded 
to include not only institutions of 
higher education, but also the Gen- 
eral Conference, divisions, unions, 
conferences and missions, food in- 
dustries, Adventist Book Centers, 
publishing houses, radio stations, 
hospitals, institutions of lower edu- 
cation, congregations, pastors, and 
individual members. This document, 
citing the Gospel Commission found 
in Matthew 28: 19, 20, to “Go . . . 
teach . . . baptize . . . and make 
disciples,” calls for “spiritual account- 
ability” on the part of all of the 
above mentioned groups and in- 
deed any person, group, or organi- 
zation associated with the Seventh- 
day Adventist Church.

As work on this document pro-



president of Union College, says 
that this document and the discus- 
sion surrounding it has led him to 
take a look at the current spiritual 
assessment methods, and to con- 
sider possible ways to improve and 
expand their methods.

The perceived problem is with a 
group of outside ‘experts’ attempt- 
ing an evaluation of a situation with 
which they are not totally familiar. 
Some, such as Dr. Marvin Anderson, 
president of Southwestern Advent- 
ist University, also cite the existence 
of the Adventist Accreditation Asso- 
ciation which, among other things, 
reviews the spiritual programs on 
Adventist college and university 
campuses. “We already have a sys- 
tern, so why are we having to submit 
to this new panel?” In the end, the 
representatives at the Higher Edu- 
cation Summit took no official ac- 
tion or vote on the “Total Commit- 
ment to God” statement.

—Mitch Scoggins

Mitch Scoggins, a senior journalism  
major at Columbia Union College, 
Takoma Park, Maryland, is a Spectrum 
editorial assistant.

the name of the Father and of the 
Son and of the Holy Ghost.” The 
New International Version says: 
“Therefore go and make disciples of 
all nations. . . .”

This mandate, from the Lord Him- 
self, is simple, beautiful, and bind- 
ing. It is for every follower, whether 
member, pastor, or administrator— 
G o. . .  teach. . .  baptize. . .  make 
disciples. This principle ignites the 
mission of the Church and sets the 
standard for any measuring, any 
assessment, of success. It touches 
all, whatever their responsibility, 
whether they are laypersons or 
church employees. It spans all the 
elements of church life, from the

“Total Commitment to God” state- 
ment. Discussion at the December 
1996 summit in Tucson was long 
and, at times, heated.

Concern centered around the last 
paragraph of the section entitled 
“What ‘Total Commitment to God’ 
involves for the colleges and univer- 
sides.” This paragraph mentions a 
“General Conference-appointed, 
international panel of highly quali- 
fied educators who will provide the 
college/university board with a writ- 
ten evaluation of the spiritual mas- 
ter plan and the assessment pro- 
gram.” Dr. Charles Scriven, presi- 
dent of Columbia Union College 
and an attendee of the Higher Edu- 
cation Summit, said, “No North 
American college or university presi- 
dent is totally comfortable with the 
last paragraph.”

The discontent surrounding this 
portion of the document does not 
stem from an unwillingness on the 
part of the colleges and universities 
to assess and improve spirituality on 
their campuses. Indeed many of 
them, such as La Sierra University, 
Loma Linda University, and Union 
College, already have their own 
programs in place. Dr. John Kerbs,

The history of the Seventh-day 
Adventist Church is filled with 

examples of individuals and institu- 
tions who have been, and are, vi- 
brant witnesses to their faith. Be- 
cause of their passionate commit- 
ment to their Lord and appreciation 
of His unbounded love, they all 
have the same goal: to share the 
Good News with others. One key 
Bible text has motivated them. It is 
a text that fires the souls of Seventh- 
day Adventists everywhere. It is 
what is called the Gospel Commis- 
sion, the mandate from the Lord 
Himself, as recorded in Matthew 
28:19, 20, “Go ye therefore, and 
teach all nations, baptizing them in

ensuing year” (as reported in the 
General Conference Committee 
Annual Council minutes, Action 
.(Ga־#19996

Shortly after the Annual Council 
of the General Conference Commit- 
tee, at the North American Division 
Year End Meetings, the document 
was viewed with some misgivings 
(see transcript, beginning on p. 20). 
When it was introduced, Harold 
Baptiste, secretary of the North 
American Division, made the mo- 
tion that the document be “adopted” 
by the North American Division. 
But, in the end, the vote was “To 
receive the document. . . ” Alfred C. 
McClure, president of the North 
American Division and chair of the 
session, explained the motion that 
was voted: “. . . We have before us 
a motion to record in our minutes 
that we have heard, reviewed the 
document. We’re not suggesting that 
it must be assimilated at this point.”

The North American Division 
Committee then referred the docu- 
ment to several other bodies. The 
Health Care Summit, which meets 
semi-annually and is comprised of 
presidents and board chairs of all 
Adventist Health Systems in North 
America, along with the president of 
the North American Division, met in 
Tucson, Arizona, December 1996. 
Although no action was taken which 
directly responded to the “Total 
Commitment to God” statement, the 
committee accepted an extended 
statement that grew out of earlier 
meetings between Folkenberg and 
Adventist health care executives.

The North American Division 
Board of Education, K-12, is sched- 
uled to discuss this document in 
their meetings in February 1998.

One major group to which the 
document was referred has already 
met. The Higher Education Summit, 
comprising presidents and board 
chairs of all Adventist colleges and 
universities in North America along 
with North American Division offi- 
rial, was the original impetus of the

Total Commitment to God



part. The earthly frame of reference 
is always limited to that which is 
visible and to a brief span of time 
surrounding the present. Neverthe- 
less, there is much to be gained from 
careful and thoughtful evaluation of 
personal and organizational life.

It is possible to identify several 
principles which can guide such an 
assessment. While any attempt will 
be incomplete, the following areas 
of specific assessment will heighten 
awareness of and accountability to 
God and to the mission which is an 
integral part of the Christian’s rela- 
tionship and commitment to Him. 
The list is not comprehensive of 
those identified for attention, but 
the principles outlined here are ap- 
plicable also to other individuals, 
organizations, and institutions.

What “Total Commitment to 
God” involves for each church 
member.

Each Seventh-day Adventist, 
whether denominational employee 
or layperson, is promised the gift of 
the Holy Spirit which will enable 
spiritual growth in the grace of the 
Lord and which will empower the 
development and use of spiritual 
gifts in witness and service. The 
presence of the Holy Spirit in the life 
of the believer is demonstrated 
by . . .
• maintaining, where possible, a 

Christian home where the stan- 
dards and principles of Christ are 
both taught and exemplified,

• experiencing a life that rejoices 
in the assurance of salvation, is 
moved by the Holy Spirit to effec- 
live personal witness to others, 
and which experiences in Christ 
a gracious character that is con- 
sistent with God’s will as re- 
vealed in His word,

• using the spiritual gifts God has 
promised each one,

• dedicating time, spiritual gifts, 
and resources, prayerfully and 
systematically, in Gospel procla- 
mation and, individually as well

This challenge calls for a frank 
and analytical approach in deter- 
mining where the Church is in 
relationship to the Lord’s command. 
It is not enough to measure success 
by secular standards, not enough 
to give those standards priority. 
Total commitment to God involves, 
primarily, total acceptance of the 
principles of Christianity as out- 
lined in the Bible and as supported 
by the Spirit of Prophecy. Congre- 
gations, institutions, individual 
church employees and church mem- 
bers can easily find satisfaction in 
goals reached, funds raised, build- 
ings completed, budgets balanced, 
accreditation achieved or renewed, 
and yet fail to be accountable be- 
fore God to the Gospel Commis- 
sion. The first and continuing prior- 
ity for the Church must be this 
directive from the Lord: Go . . . 
teach . .  . baptize . . .  make dis- 
ciples.

While the Gospel Commission 
does not change, its fulfillment is 
demonstrated in different ways. A 
pastor works within a different con- 
text than that of a classroom teacher, 
a physician, or an institutional ad- 
ministrator. Whatever the personal 
or institutional role, each one is 
accountable to God’s command. 
Among the great benefits resulting 
from an assessment of their effec- 
tiveness will be the increasing trust 
that develops as each member, each 
pastor, each administrator, and each 
church institution addresses this 
priority and gives it proper atten- 
tion.

The family of God acknowledges 
that each person is individually ac- 
countable to God. At the same time, 
believers are admonished to exam- 
ine themselves (see 2 Corinthians 
13:5). A spiritual assessment pro- 
cess has its place in the personal life. 
Just as surely it has its place in 
organizational life.

Spiritual assessment, while ap- 
propriate, is also a very delicate 
matter. For humankind sees only in

local church to the General Confer- 
ence, in schools and colleges, pub- 
fishing houses, health-care institu- 
tions, and health food organiza- 
tions. The promise is encapsulated 
in the baptismal vows, in mission 
statements, in aims and objectives, 
in policies, and in constitutions and 
bylaws “to witness to His loving 
salvation,” “to facilitate the procla- 
mation of the everlasting gospel,” 
“to supply the multitudes with the 
bread of fife,” and “to nurture them 
in preparation for His soon return.” 
The four-fold command to go . . .  
teach . . . baptize . . . make dis- 
ciples sounds wherever Seventh- 
day Adventists work or come to- 
gether.

As the Church has grown in size 
and complexity, more and more 
members, pastors, and administra- 
tors have asked serious questions 
about how the Church relates to the 
Gospel Commission. Do the wheels 
and the gears of the Church just turn 
out above average products and 
services that cannot be readily dis- 
tinguished from their secular coun- 
terparts? Or does the Church make 
sure its basic products and services 
reveal to the world the way to 
eternal fife? Nothing should be ex- 
eluded from these questions, 
whether it be church worship ser- 
vices or organizational or institu- 
tional programs and products.

The time has come for the Church 
as a whole to ask and answer the 
hard questions about how the 
Church is relating to the guiding 
principle of the Gospel Commis- 
sion. How can the guiding principle 
be actualized in the fives of mem- 
bers, pastors and congregations? 
How can they measure their progress 
in fulfilling the Gospel Commission? 
How can the Church’s universities, 
colleges and academies, health-food 
factories, high-tech health-care in- 
stitutions, clinics, publishing houses, 
and media centers develop account- 
ability based on the Gospel Com- 
mission?



grow spiritually and will con- 
tinue confidently in the mission 
and truths expressed through 
God’s last-day Church,

• acknowledging the privileges of 
being a Seventh-day Adventist 
congregation and the concurrent 
accountability to the world fam- 
ily of Seventh-day Adventist con- 
gregations, as outlined in the 
Church Manual, by accepting 
and implementing broad plans 
that empower the spread of the 
Gospel in wider contexts, and by 
participating in the organizational, 
financial, and representative sys- 
tern designed to facilitate a global 
outreach, and

• participating in an assessment plan 
that leads the congregation to 
awareness of its strengths and 
weaknesses and the progress it 
has made in its mission to teach, 
baptize, and make disciples. The 
assessment plan will normally be 
a self-assessment program con- 
ducted annually by the entire con- 
gregation meeting as a group; but, 
periodically, it should include an 
assessment of the congregation’s 
participation in, and responsibil- 
ity to, the broader organization. 
Each division will facilitate the 
development of the assessment 
process, in association with the 
unions and local conference/mis- 
sions, that will be used within its 
territory.

What “Total Commitment to 
God” Involves for the elemen- 
tary schools and academies.

A Seventh-day Adventist elemen- 
tary school/academy creates a cli- 
mate that nurtures the student spiri- 
tually, mentally, physically, and so- 
dally, and instills confidence in the 
relevance, role, message, and mis- 
sion of the Seventh-day Adventist 
Church. The schools provide excel- 
lence in Adventist education by .. .
• developing, for the institution, a 

comprehensive spiritual master 
plan and curricula for all subjects

• evidencing effectiveness in min- 
istry as the family of God in- 
creases numerically and grows in 
spiritual experience and worship, 
thus hastening the return of the 
Lord, and

• affirming the prioritization of per- 
sonal spiritual growth and mis- 
sion effectiveness by regularly 
partidpating in a spiritual out- 
come assessment process. The 
division will facilitate the devel- 
opment of an assessment model, 
to be implemented by each union/ 
local conference, which includes 
a self-assessment module as well 
as elements addressing the 
pastor’s responsibility to the 
congregation(s) and the world 
Church organization.

What “Total Commitment to 
God” involves for a congrega- 
tion.

A Seventh-day Adventist congre- 
gation creatively and self-critically 
functions as a witnessing and nur- 
turing community, facilitating Gos- 
pel proclamation, both locally, re- 
gionally, and globally. It lives in the 
world as “the body of Christ” show- 
ing the same concern and positive 
action for those which it touches as 
the Lord did in His earthly ministry 
by . . .
• demonstrating an abiding assur- 

ance in the saving grace of Christ 
and a commitment to the distinc- 
five teachings of the Word,

• understanding and accepting its 
role as part of an end-time move- 
ment with a local, regional, and 
global responsibility for the 
spreading of the Gospel,

• developing strategic plans for 
sharing the Good News in its 
community, with the goal of en- 
suring that all persons under- 
stand how Jesus can change their 
lives and preparing them for His 
soon coming, and by helping 
establish new congregations,

• nurturing the lives of members 
and their families so that they will

as part of a church family, be- 
coming the Lord’s salt and light 
through sharing His love in fam- 
ily life and community service, 
always motivated by the sense of 
the soon return of the Lord and 
His command to preach His Gos- 
pel both at home and afar, and

• participating in a plan for system- 
atic spiritual growth and assess- 
ment of one’s personal walk with 
God by forming mutually ac- 
countable spiritual partnership 
where the primary objective is to 
prayerfully mentor one another.

What “Total Commitment to 
God” involves for a church pas- 
tor.

A Seventh-day Adventist pastor, 
called and empowered by the Holy 
Spirit, driven by love for souls, points 
sinners to Christ as Creator and 
Redeemer, and teaches them how 
to share their faith and become 
effective disciples. He or she regu- 
larly shares a balanced spiritual diet 
fresh from communion with God 
and His Word. The pastor shows the 
saving grace and transforming power 
of the gospel by . . .
• striving to make his or her family 

a model of what the Lord expects 
in marriage and families,

• preaching Bible-based, Christ- 
centered sermons that nurture 
the members and support the 
world Church, and teaching the 
fundamental beliefs with a sense 
of urgency rooted in the Seventh- 
day Adventist understanding of 
prophecy,

• appealing for all to submit to the 
transforming power of the Holy 
Spirit so that the Gospel may be 
validated in the compassionate 
life of the faith-directed believer,

• leading the local congregation in 
a strong evangelistic outreach that 
both increases membership and 
establishes new congregations, 
while maintaining strong sup- 
port for the local and worldwide 
work of the Church,



and who interact with parents 
and other constituents in order to 
understand and to fulfill their 
high academic and spiritual ex- 
pectations for educational pro- 
grams serving the youth,

• evaluating the achievement of 
the objectives outlined in the 
spiritual master plan by a faculty- 
developed, board-approved, 
comprehensive assessment pro- 
gram, designed with sufficient 
specificity to evaluate each ele- 
ment of campus life, to guide the 
college/university administration 
in taking affirming or corrective 
measures, and to serve as the 
basis for annual reports of the 
spiritual health of the institution 
to the governing board and van- 
ous constituencies, and

• submitting the proposed spin- 
tual master plan and assessment 
program to a General Confer- 
ence-appointed, international 
panel of highly qualified educa- 
tors who will provide the col- 
lege/university board with a writ- 
ten evaluation of the spiritual 
master plan and the assessment 
program.

What “Total Commitment to 
God” involves for the hospitals 
and health care institutions•

A Seventh-day Adventist hospi- 
tal/health care institution provides 
the highest quality, whole-person, 
health care to the community it 
serves by developing a comprehen- 
sive spiritual assessment plan that 
includes . . .
• creating a well-planned, positive 

atmosphere that focuses on the 
healing presence of the Lord,

• developing a professionally com- 
petent, mission-oriented, and 
compassionate staff who sensi- 
tively minister to patients from 
the context of their Christian faith 
as well as distinctive Seventh-day 
Adventist beliefs,

• ensuring that all those within the 
institution’s sphere of influence

institution is committed to share 
with its students and to compre- 
hensively identify the opportu- 
nities through which those val- 
ues will be communicated dur- 
ing a given period of time in 
campus life,

• maintaining a classroom and over- 
all campus environment which 
ensures opportunities for both 
academic instruction and Gospel 
encounters that produce gradu- 
ates who are recognized by both 
the Church and society for their 
excellence in both the academic 
and spiritual aspects of their lives; 
men and women who are well- 
balanced spiritually, mentally, 
physically, and socially; men and 
women who love their Lord, who 
hold high His standards in their 
daily lives, who will help build 
strong, thriving local congrega- 
tions, and who will be salt and 
light to their communities both as 
laypersons and as church em- 
ployees,

• affirming unambiguously in class- 
room and campus life the beliefs, 
practices, and world view of the 
Seventh-day Adventist Church, 
sharing the joy of the Gospel, 
demonstrating confidence in the 
divinely established role of the 
Advent movement and its con- 
tinuing significance in God’s plan 
for these last days, facilitating 
activities for faculty, staff, and 
students to engage in Gospel 
witness and Christian service, and 
encouraging the faculty and staff 
to a consistency of life-style which 
is manifested in nurturing, com- 
passionate faculty/staff relation- 
ships with students,

• employing fully committed, pro- 
fessionally competent Seventh- 
day Adventist teachers, who are 
actively involved in their local 
church, and who integrate faith 
and learning in the context of 
nurturing their students to be 
productive members of both so- 
ciety and of the Lord’s Church,

that, in addition to academic ex- 
cellence, support the Seventh- 
day Adventist world view and 
integrate faith with learning,

• employing fully committed, pro- 
fessionally competent Seventh- 
day Adventist teachers, who are 
actively involved in their local 
church, and who integrate faith 
and learning as they nurture their 
students in being good members 
and citizens of both church and 
society,

• working with parents and local 
congregations to ensure that each 
student is presented with the 
claims of Christ and is given op- 
portunity to decide for Him and 
be baptized,

• transmitting to students an un- 
derstanding of the biblical role of 
the last-day people of God and 
how they can participate in ful- 
filling the mission of the Church,

• involving staff and students in 
outreach initiatives in ways ap- 
propriate to student age and plan- 
ning community opportunities for 
witness, and

• participating systematically in a 
division-developed, and a union- 
and conference-implemented, 
spiritual assessment process 
which provides annual reports to 
the school board and its various 
constituencies.

What “Total Commitment to 
God” involves for the colleges 
and universities.

A Seventh-day Adventist college/ 
university offers academically sound, 
tertiary and/or post-graduate edu- 
cation to Seventh-day Adventists and 
to students of nearby communities, 
who welcome the opportunity to 
study in an Adventist environment, 
by . . .
• developing a comprehensive 

spiritual master plan, proposed 
by the faculty and approved by 
the board, that identifies the 
spiritual truths and values, both 
cognitive and rational, which the



Church,
• budgeting financial assistance for 

the mission of the Church on a 
basis established by the division 
executive committee, and

• periodically evaluating perfor- 
mance in terms of efficiency, re- 
turn on investment, and contribu- 
tion to the mission of the Church, 
based on a system administered 
by the board and established by 
the division committee, in consul- 
tation with the International Health 
Food Association.
What “Total Commitment to 

God” involves for a Conference/ 
Mission, or Union.

A Seventh-day Adventist confer- 
ence/mission or union, with leader- 
ship that has a personal relationship 
with Jesus and is submitted to the 
guidance of the Holy Spirit, moti- 
vates members, pastors, teachers, 
and all other denominational em- 
ployees to present to their neigh- 
bors and communities the saving 
truth as it is in these last days, and 
oversees and prioritizes its plans, 
initiatives, and finances to give first 
place to continuous soul-winning 
and nurturing ministries by . . .
• identifying and promoting the 

spiritual objectives, both evange- 
listic and nurturing, of the confer- 
ence/mission or union and, 
through a strategic planning and 
financing process, involving the 
collective participation of its mem- 
bership and organizations,

• showing, through the personal 
example of leadership, that the 
Church is continuing, without wa- 
vering, its divinely appointed role 
as a witness to this dying and 
needy world,

• nurturing and supporting pas- 
tors, members, and congrega- 
tions so that they may grow as 
disciples and experience ways of 
fulfilling the Gospel Commission,

• exercising administrative leader- 
ship in institutions and entities 
under its direction to ensure that 
the mission of the Church is kept

mized for the mission of the 
Church,

• coordinating initiatives with other 
church entities to ensure interac- 
tion with and support of related 
programs and projects,

• providing such staff as may be 
possible or appropriate to assist 
pastors and congregations in the 
follow-up of those responding to 
outreach initiatives, and operat- 
ing a feedback system for prod- 
uct development or modification, 
and

• establishing, under direction of 
governing bodies, systems for 
periodic review of materials and 
programs, both for members and 
for the general public, thus pro- 
viding management and govern- 
ing bodies with an analysis of 
effectiveness in meeting mission 
goals, ensuring concurrence with 
Seventh-day Adventist beliefs and 
practices, and preparing reports 
for presentation to each regular 
meeting of the constituency and 
annually to the board.

What “Total Commitment to 
God” involves for the food in- 
dustries.

A Seventh-day Adventist food in- 
dustry develops products that con- 
tribute positively to health, and pro- 
vides a resource to assist the giving 
of the Gospel in these last days by .

• manufacturing and selling only 
those products which are consis- 
tent with the divine principles of 
diet and health,

• training personnel to inform the 
public on sound health practices 
and assisting the Church in de- 
veloping increasingly better 
health among the members,

• providing low cost vegetarian 
food to the world’s developing 
countries,

• implementing programs under 
which those influenced by the 
health message may receive fur- 
ther information about the

are aware that the health care 
facility is affiliated with the Sev- 
enth-day Adventist Church by 
developing staff-orientation and 
community-witnessing programs 
that portray positively both the 
hospital and the Church to those 
it serves,

• sensitively stimulating spiritual in- 
quiry and responding to it sys- 
tematically,

• allocating such financial and per- 
sonnel resources as may be pos- 
sible to the local, regional, and 
global soul-winning, educational, 
and/or health care mission of the 
Church, and

• demonstrating accountability for 
fulfillment of mission through par- 
ticipation, at least triennially, in a 
comprehensive evaluation pro- 
cess developed, planned, and 
overseen by the respective divi- 
sion executive committee to as- 
sess progress toward achieving 
specific, measurable, mission 
outcomes.

What “Total Commitment to 
God” involves for the institutions 
of mass communication: pub- 
lishing houses, media centers, 
Adventist Book Centers, and ra- 
dio stations.

A Seventh-day Adventist institu- 
tion of mass communication pro- 
vides quality productions that en- 
hance the mission of the Church 
and the commitment of its members 
to mission by . . .
• encouraging initiatives and the 

distribution only of that which 
contributes to Gospel procla- 
mation and the nurturing of 
church members within the con- 
text of the last-day message,

• planning or supporting evange- 
listic activities which may lead to 
personal contact and involving 
the local congregation, wherever 
possible,

• using technology and media in a 
way that is sensitive to available 
funds, so that resources are maxi



cesses that review progress in 
meeting mission objectives involv- 
ing both nurture of members and 
evangelistic outreach, and

• developing a spiritual master plan 
and assessment program, to be 
monitored by a committee ap- 
pointed at each level by the Gen- 
eral Conference/Division Execu- 
tive Committee, for the purpose 
of evaluating the effectiveness of 
the General Conference/Division 
in terms of the mission of the 
Church and assisting all levels of 
church organization and all insti- 
tutions to assess the effectiveness 
of their spiritual master plans and 
assessment programs.

Truly, the spiritual mandate is 
simple. Go • . .  teach . . .  baptize .
• . make disciples. Responsible 
Seventh-day Adventist Church mem- 
bers and all church employees must 
remember that each one will be 
held accountable before God for 
this principle. Someday, at the great 
judgment bar, the Lord will ask, 
“What have you done, relying on 
My grace, with the gifts, talents, and 
opportunities I gave you?”

As He did 2,000 years ago, the 
Lord commands His Church today: 
“Go ye therefore, and teach all na- 
tions, baptizing them in the name of 
the Father, and of the Son, and of 
the Holy Ghost.” Go . . .  teach . . .  
baptize. . .  make disciples. Total 
commitment to God mandates the 
fulfillment of this commission, which 
is still the only and true measure of 
success.

completing the mission of the Church 
and subordination to the command 
to Go . .  . teach . .  . baptize • . . 
make disciples by . . .
• giving priority at Annual Coun- 

cils and Spring Meetings of the 
General Conference and division 
executive committees to the nur- 
ture of the spiritual life of a grow- 
ing Church with a clear mission 
to carry the eternal gospel, in the 
time of the end setting of the 
Three Angels’ Messages, to all 
the world,

• appointing small committees with 
international representation as 
may be necessary to evaluate and 
make recommendations to ap- 
propriate boards or executive 
committees concerning assess- 
ment programs being developed,

• ensuring that administrations and 
boards of institutions and agen- 
cies under their direction estab- 
lish spiritual accountability pro- 
cesses that give evidence of their 
commitment to the last-day mis- 
sion of the Church, and demon- 
strate their effectiveness in ac- 
complishing it,

• requiring that initiatives and ac- 
tivities of limited focus, while 
having some merit of their own, 
are, in fact, subordinated to the 
broader, coordinated mission 
goals of the Church, and govern- 
ing the disbursement of budgets 
to promote the promulgation of 
the Gospel to all the world,

• ensuring the mission of the Church 
is clearly understood and imple- 
mented through assessment pro

clearly in focus, and developing 
and implementing initiatives to 
establish new congregations in 
communities and areas where 
needed,

• assuring that budgetary provi- 
sions for local, national, and glo- 
bal evangelistic endeavors are 
carefully balanced against the 
resources allocated to the nur- 
ture of the believers, and that 
both are demonstrated to be of 
the highest priority, and

• cooperating with the division in 
developing and implementing as- 
sessment processes, which may 
be evaluated by a committee des- 
ignated by the General Confer- 
ence, by which members, pas- 
tors, congregations, institutions, 
and the conference/mission or 
union itself may ascertain their 
commitment to and effectiveness 
in carrying out the Gospel Com- 
mission and reporting their find- 
ings to the respective constituen- 
cies.
What “Total Commitment to 

God” involves for the General 
Conference/Divisions.

The General Conference of Sev- 
enth-day Adventists and its divi- 
sions, with leadership that has a 
personal relationship with Jesus and 
is submitted to the guidance of the 
Holy Spirit, provide overall global 
direction to the spiritual life and 
mission of the Church, develop stra- 
tegic plans and policies, generate 
initiatives and programs, and alio- 
cate financial and human resources 
in ways that demonstrate urgency in



North America 
Puzzles Over 
GC Authority
NAD leaders debate the “Total Commitment” statement.

there really are four categories of ac- 
tions. The first action we’re recom- 
mending is to refer to the Health Care 
Summit, which will be held in Decern- 
ber of this year, questions about the 
implementation of the “Total Commit- 
ment” document sections that relate to 
health care institutions. Near the same 
time in the same place the Higher Edu- 
cation Summit will be held, and the next 
one is to refer to the NAD Higher 
Education Summit in December. Ques- 
tions about the implementation of the 
“Total Commitment” document sections 
that relate to colleges/universities are 
the two major ones. Next one is a little 
different—to ask the North American 
Division Office of Education, along with 
the union directors of education to de- 
velop spiritual assessment models for 
use by K-12 schools. The proposed 
models will be submitted to the NAD 
Board of Education, K-12, in February 
1998. And finally to establish a represen- 
tative committee to be determined by 
the chair that would have representa- 
tion from all across the division, espe- 
cially of pastors, to establish procedures 
for implementing other sections of the 
“Total Commitment” document. Num- 
bers 1, 2, and 4 we would propose 
would come back to this meeting in 
October of 1997.

each one take seriously our own rela- 
tionship to the Lord and the responsibil- 
ity that we have as leaders in God’s 
Church for seeing that the resources, 
personnel, the objectives are those that 
are faithful to that which we proclaim 
and that we are doing our very best in 
carrying out that commission. I recog- 
nize that it is possible for some to 
interpret what is being proposed here as 
a heavy hand or a big brother or what- 
ever term one might choose to use. 
However, I don’t believe that is the 
intent. It is not suggesting that we need 
to check up on one another but that we 
do have responsibility as individuals 
and as leaders to see that we are faithful 
to that which we have been called and 
that we are giving the kind of leadership 
that keeps us on task. Now there may be 
comments or questions. However, be- 
fore doing that, before opening the floor 
to that, I would like to propose that 
Elder Jacobsen come forward and share 
with the group the recommendations 
from the division officers and union 
presidents relative to how this docu- 
ment and its response might be handled.

Don J acobsen (A ssistant to the NAD  
P resident): Let me read all four of these 
and then I don’t know if you want to 
deal with them separately or not, but

Readers can make up their oum minds 
about the response o f North America 5׳ 
denominational leaders to the Total 
Commitment document by reading the 

following transcript o f discussion at the 
1996 year-end meetings o f the North 
American Division (NAD). The vice- 
president fo r  education fo r  North 
America, Richard Osborn, distributed 
the transcript—transcribed, from  tape, 
by Osborn's secretary, Elaine Furrow— 
to presidents o f Adventist colleges and  
universities in North America (speakers 
who did not identify themselves are listed 
as “Unknown”)■ Readers will note that 
the wording o f the fin a l action was “to 
receive” the document, not “approve, ” 
“endorse, ” or “adopt, ” all terms avail- 
able and sometimes used by denomina- 
tional bodies in response to other docu- 
ments.

— The Editors

This debate began with a motion 
offered by Harold Baptiste (NAD 
Secretary) that the “Total Com- 

mitment to God” document be adopted 
by the North American Division.

Alfred C. McC lure (NAD President): I
have before us now the document. I 
trust that you understand its intent. I 
believe the purpose of this call is that we



McClure: Right. We’re not voting policy.
I suppose this could come in the arena 
of a guideline.

Unknown: Mr. Chairman, I would sug- 
gest to the body, then, that we ought to 
vote here is a recording in the minutes 
that the document was presented to us, 
but not to reflect in the minutes any kind 
of action that might suggest total accep- 
tance of it. I’m not opposed to the other 
four motions that send it on for further 
discussion and indication of how we 
implement it. But I think any action 
that’s taken here without some of that 
discussion, without knowing what in 
the future may happen to the document, 
may be too much of a bite to take at this 
point.

McClure: Thank you.

J anet W allenkamp(A tlantic Union): This 
document I think I agree with com- 
pletely and the goals are worthwhile 
and noble. I don’t find anything in it 
though that seems new to any of the 
arenas that are mentioned, including 
individual members. And I guess what 
worries me is this constant reference to 
assessment and evaluation means that 
really our commitment to God is some- 
thing we answer to God alone with, and 
it seems to me that in a time where many 
of the church members are worried 
about it being more and more a “top 
down” church rather than a “bottom up” 
church that this adds more to the “top 
down” effect of the church. And I just 
don’t know about the implementation. 
That worries me that our spiritual life 
already has a measurement in the Word 
of God and the Holy Spirit each convict- 
ing us. I think these institutions men- 
tioned may benefit from this as a model 
for their own mission statements, but I 
worry about this reference to assess- 
ment and evaluation.

McClure: Thank you. I think you will 
discover that when it comes to reference 
to the individual member, there is noth- 
ing that suggests an assessment plan. 
That’s for the individual to develop on 
his or her own. Our institutions are not 
islands. They are a part of an organiza- 
tion for which there is responsibility and 
accountability. And I think what is sug- 
gested here is not some “super snoop,” 
but rather that those institutions be

items that you suggested here, and 
normally we set a basis, a framework, a 
theological framework and, as you say, 
we can’t change it here, but I would 
suggest that maybe we would recom- 
mend that they would change the title 
from “Total Commitment” to maybe 
some other title.

McClure: Thank you.

Unknown: Mr. Chairman, a question first 
and then maybe a follow-up comment. 
Explain to me, please, what the intent of 
the motion is or what is the motion. I 
want to be sure what we are discussing.

McClure: The motion is that we accept 
this document as a part of the North 
American Division minutes and then we 
will decide how we want to respond to 
it.

Unknown: And what will that mean if we 
do that?

McClure: It will mean that we are a part 
of the world church that is recognizing 
this document as having been voted by 
the world church and we’re accepting it 
in this division.

Unknown: Is it my incorrect understand- 
ing that the Annual Council voted it as 
a working document, which gives to it 
some sense of perhaps being adjusted 
in the future?

McClure: Elder Baptiste, do you recall 
the exact wording? Elder Thompson is 
here, too. Maybe he could help us with 
that question?

G. Ralph T hompson (GC Secretary): My
understanding, Mr. Chairman, is that 
that is a possibility. It’s a document that 
we will use to improve our effective- 
ness, mission, to integrate mission in all 
aspects of the functioning of the church 
or that it could be modified or expanded 
in later years.

Unknown: In the context of our conver- 
sation yesterday morning about the dif- 
ference between guidelines and policy, 
would it be fair to suggest that a docu- 
ment comes even before guidelines or is 
that synonymous with guidelines or 
policy? I’m trying to determine what it is 
we’re voting.

McClure: All right, thank you. We have 
a motion on the floor now, so we’re not 
probably ready for that motion, but at 
least I thought you ought to hear that 
recommendation before we take an 
action on the motion before us, and 
then we might want to take an action on 
that which was recommended.

Elizabeth Sterndale(N A D W omen’s M in- 
istries D irector): Just as I was hearing it 
read and before I heard these four 
things, I wondered where it would go. 
And it occurred to me that, as you stated, 
it seemed as though it might be a little 
heavy handed kind of thing that we 
were expected to vote on. And I won- 
dered if it would be appropriate to 
footnote it to our mission statement, but 
not have it as a stand-alone document. 
That was before I heard these pieces, so 
I think we need to go on and discuss it 
more, but it just seemed to me that it 
should be a document that attaches to 
our mission statement rather than a 
document that stands alone.

McClure: Are there other comments?

U nknown: Mr. Chairman, I think it is a 
good document, but my concern is the 
title of the document, “Total Commit- 
ment to God.” We as a church con- 
tinue to emphasize doing; it’s what 
you do rather than what you are to 
become. And I’m concerned someone 
might get the idea that I can do these 
things and I’m committed to God. And 
I’ve gone to some churches where you 
have individuals who are able to do all 
of the things that you listed here as a 
pastor, or maybe even in the area of 
education, and they may not be totally 
committed to God. Could we rather 
name this document, “Expectations of 
the Church” rather than “Total Com- 
mitment to God”?

McClure: You m ake a good point, ex- 
cep t that w e d o n ’t have the  op tion  of 
changing the docum ent, even  the title, 
because this is sim ply a docum ent that 
has been  voted  by the w orld  church, so 
it is in place. And therefore w e are 
sim ply considering it as accepting  here  
and  then  deciding w hat to  d o  w ith it.

Unknown: A second concern is that as 
you went through the documents I did 
not discover a biblical basis for all of the



will involve leadership of all those insti- 
tutions in just deciding how to respond 
to it.

G. Edward Reid (NAD Stewardship Di- 
rector): I would like to refer to the very 
first paragraph. Someone asked earlier 
what is the biblical basis for this and 
obviously we have a text there upon 
which the entire document rests. My 
concern is that the text is not spelled out 
completely. I think, personally, from my 
perspective of the great commission or 
the gospel commission that it actually 
has three parts and that is to go teach, to 
baptize, and then teaching them to 
observe all things whatsoever I have 
commanded you. In my personal judg- 
ment, an evangelical Protestant church 
could take this as it stands without that 
third component and we spent a great 
deal of time in the pre-session and also 
when we talked about church planting 
of upholding the unique standards of 
the Adventist Church and of course 
we’ve been talking about Net ’96 and 
what makes the uniqueness of the Ad- 
ventist Church and so on. So I would 
like to see us include the full text. 
Obviously verse 20 is not even written 
out here, but if we’re only going to have 
one text, we should include the whole 
thing which would include teaching 
them to observe all things.

McClure: That you. Your comments are 
being recorded so that we can pass 
them along.

Lenard D. J aecks (W ashington Confer- 
ence P resident): As I listen to Ed Reid’s 
speech and then the other two, I think 
it is very important that we understand 
our personal accountability to God. And 
I know the caution of top-down. I wish 
we didn’t use that quite as often as we 
did because I think God is on the top. 
And the fact of the matter is, as I 
understand the doctrine of the church, 
that yes, we are accountable to God, but 
he has given us a church, a body of 
believers that we are accountable to. 
And I’m afraid, at times, in our earnest- 
ness to talk about our accountability to 
God alone, we bypass the concept that 
God has given to us of mutual account- 
ability. The eye does not say, “I am 
alone.” It is in a body. And I like that 
concept because I want to be account- 
able to God, but I need the members of

gives to us for obedience rather than a 
grace that accepts us as we are without 
having to prove ourselves to God first.
I sense that that is not totally in harmony 
with the gospel, at least as how I under- 
stand it, and as I understand that Sev- 
enth-day Adventists proclaim it. Then 
on page 5, under the section total com- 
mitment regarding colleges and univer- 
sities, in the right-hand column it says, 
“employing fully committed, profession- 
ally competent Seventh-day Adventist 
teachers, who are actively involved in 
their local church, and who integrate 
faith and learning in the context of 
nurturing their students,” and so on.

The last paragraph in that section says 
that there must be a “spiritual master 
plan” developed by each institution, 
and this would be submitted to a Gen- 
eral Conference-appointed international 
panel. A couple of concerns about that— 
first of all, there are occasions when we 
are not able to find Seventh-day Advent- 
ist individuals to fill certain positions, 
and occasionally we need to hire Chris- 
tians who come from other communi- 
ties of faith to serve in our institutions. 
This tends to eliminate that as an option. 
Or, in the very least, if an institution 
does find it necessary to do so, once 
again it gives a basis for significant 
criticism of that institution for function- 
ing outside the recommendations of this 
document. And then I’m wondering 
why is it that the General Conference- 
appointed panel will be the one that will 
evaluate the spiritual master plan of 
institutions that are a part of a division 
and not General Conference institutions 
as such. I can understand Andrews 
University, Loma Linda University doing 
this, but colleges and universities that 
are operated by unions, it would seem 
to me if there is such a panel, that panel 
would be made up of division person- 
nel rather than international General 
Conference personnel. It seems to me 
that this has potential to open up areas 
of significant concern and significant 
criticism to be directed toward some of 
our institutions. So those are some con- 
cems that I have.

McClure: Thank you. That is helpful. 
You will recall that it is being recom- 
mended that this particular section be 
referred to the Higher Education Cabi- 
net which will be meeting and which

encouraged to develop their own as- 
sessment model so that they will know 
whether or not they are accomplishing 
just that which they are saying they do. 
That I see as the intent of the document 
and I believe personally I think we have 
responsibility as an organization to see 
that that happens whatever responsibil- 
ity we carry, whether it be a conference 
or a union or a division or the General 
Conference itself or an institution—that 
we just make sure that we are able to do 
that which we say we are doing. We 
proclaim that which we say we are 
accomplishing the mission of the church. 
What measures do we take to assess 
that?

H. Bowman: “Total Commitment to God” 
or spiritual accountability? But then I do 
want to express three concerns. One 
concern has been alluded to and that is, 
for many, many years the Seventh-day 
Adventist Church functioned as kind of 
a “top-down” structure. The directions 
came from up above and those of us 
below followed the directions. And we’ve 
been endeavoring to change that for 
some years. Saying that now we want to 
look at the grass roots and find out what 
the needs are and then the service 
organizations up above look at how 
they can meet those needs. This kind of 
flied in the face of that relatively newly 
stated philosophy. Because it comes to 
us saying this has been voted by the 
world church and are we a part of the 
world church? If so, then we need to 
vote to approve it. When those of us at 
least who are leaders of the conferences 
in the North American Division haven’t 
even seen it, that’s out of harmony with 
the method of procedure that we say we 
are following. And so that troubles me 
greatly. I’m troubled with a statement 
here on page 7. “Someday, at the great 
judgment bar, the Lord will ask, ‘What 
have you done, relying on My grace, 
with the gifts, talents, and opportunities 
I gave you?’” I don’t question that God 
is going to be concerned about what we 
have done with the in-filling of grace to 
serve him effectively. But my under- 
standing is that the first question he’s 
going to ask is, “What have you done 
with my Son, Jesus?” It seems that this 
statement, as innocent as it may appear, 
really plays into the hands of those who 
are significantly emphasizing that the 
grace spoken about is power that God



create a document, if we’re going to 
create it, there’s got to be follow through. 
If we’re going to create a document that 
creates accountability, then we’re going 
to have to follow it through or it doesn’t 
mean anything. And when spirituality is 
based on observable facts or numbers 
or behavior, I have a problem with that. 
We had a problem in the 18th century. 
I’m not saying this is where it’s going to 
go, but I think we need to be cautious 
that it could go this way. With the Salem 
witch trials, this is why we have the First 
Amendment. The morality is not sup- 
posed to be legislated.

And one last comment. I found that in 
terms of a person’s spirituality, I think it 
is largely personal. I think that my 
behavior as a teacher, in the way I 
perform, I’m accountable to my super- 
intendent. And there have been times 
when I’ve had suggestions from them to 
improve my teaching that I’ve tried to 
take and has worked very well. But if 
you’re trying to get people to be more 
spiritual and to be more dedicated to 
God, I really think that is the job of the 
Holy Spirit. Other people may disagree 
with me, but looking back over my 10 
years of [being] a teacher, the things that 
have been most effective have [not] 
been things that I have been told to do 
because it’s my job. If I’m speaking and 
giving a Bible lesson to children, I see 
their eyes opening wide and sometimes 
their eyes filling with tears. That’s the 
Holy Spirit; that’s not my superinten- 
dent looking over [my] shoulder. Or this 
past year, when our pastor had a broken 
leg and he was pretty much out of 
action, it was the Holy Spirit that told me 
to get on board with the Net ’96, push it 
through, go to the zoning board meet- 
ings, organize the church. I’m not saying 
that to my credit; I’m just saying that that 
wasn’t because it was some document. 
It was because God was moving me. 
And I’m just not saying that this is 
wrong. I’m saying we need to be very 
cautious. Thank you.

McClure: Thank you. Well stated. I 
would remind you that the recommen- 
dation that follows is that any procedure 
will come back for decision by this 
group next year.

Gordon Bietz (G eorgia-Cumberiand Con- 
ference P resident): This is a real good

the needs that we’re trying to meet. And 
so my concern would be—is—with the 
evaluation, and I don’t see that here, so 
I don’t know how we’re planning to do 
that. But this document, if it is to be 
effective, needs to relate to the fact that 
we are ministering to people that are 
constantly changing. Our methods must 
change. Our focus, even though it is to 
preach the gospel, will probably result 
in many packages. How many of us a 
few years ago would have even con- 
ceived of Net ’95 and ’96? And how 
many are prepared to go to the change 
that will be required of us in the future 
to stay on the cutting edge? Very difficult 
sometimes in assessments to make sure 
that you’re assessing the right thing and 
that we are, in fact, meeting the needs. 
Hopefully this document does not be- 
come a document that gives us a false 
sense of security.

McClure: Good. Thank you for the great 
counsel.

Kevin Sullivan (Atlantic Union): I’m a
school teacher, and this is my first time 
here. And if my remarks sound some- 
what emotional, there’s nothing I can do 
to hide that. I’m speaking with some 
[discomfort] and, as you mentioned your- 
self, Elder McClure, this may sound 
heavy-handed. From my experience, I 
came out of the Roman Catholic Church 
and anything to me that speaks to the 
opening of a door where morality is 
legislated, I react very strongly to. One 
last experience I had with the Roman 
Catholic Church was I had become a 
Christian. I had become converted to 
Christ and I went back to attending the 
Catholic Church, and I remember going 
after Mass to the priest, saying I wanted 
to make a confession, I wanted to make 
things right. And there he stood, looking 
at his watch, with a cigarette in his hand, 
staring out of the window, and I’m 
pouring out my heart to this man. And 
it seemed to me that under these kind of 
guidelines he was doing his job. He 
would have said to his superiors, “Of 
course, you know, here’s a guy coming 
back. I heard his confession.” Maybe 
some kind of notch in his report or in his 
belt, but was he really doing what 
needed to be done, which was giving 
attention to a young person who was 
searching for God? And I would say, No. 
Now, I think the danger is that when we

the body to help me understand what 
that is. And I think there is greater safety 
there. Our whole philosophy of church 
governance is based upon that. I don’t 
decide, for example, that I want to be 
ordained. It is the body that decides 
that. Even the service of marriage is not 
just two people saying, “Well, we want 
to be accountable to each other so we’ll 
go off and do it.” We have accountabil- 
ity within the body. So while I can see 
some reservations, I understand, I think 
I understand, I’m trying to understand 
the concern about assessment. Maybe 
there is a better word someday for 
assessment. But to have someone, for 
instance, in prayer that I’m accountable 
to—that has been very helpful to me. I 
have found it a great blessing. So I hope 
that as we’re thinking about top-down, 
which is a factor that needs to be always 
understood, that we will appreciate the 
need for a broader life. I think if there’s 
anything that we need to fear in this age, 
[it] is our own personal independence— 
that we know that we have all the 
answers. God has chosen as I under- 
stand it to contact us and be in contact 
with us individually. That’s one fact, but 
the whole philosophy of church is mu- 
tual accountability, mutual encourage- 
ment, mutual teaching, and I’m afraid 
that we miss that sometimes, by this 
very earnest desire of saying, “Well, I 
have my direct contact with God.” So, 
Mr. Chairman, I have not read this 
document a great deal in advance my- 
self. I think it’s a safe position to be in as 
we’re working through it. We’re going 
to bump into some things. Maybe that’s 
the good part of the document. It tests 
some of our ideas and reminds us that 
we are a part of a body life.

McClure: Thank you.

Unknown (Arizona Lay D elegate): I guess 
my concern with this document is what’s 
not here. As I read the document, I don’t 
find a great deal of emphasis on the 
management of change. We live in a 
fast-paced society that’s changing right 
before our eyes. And I think we would 
all agree that our doctrines are not 
subject to change, but I would guess 
that everything else ought to be. And 
one of the difficulties of the situation 
like this, is that we can do an assess- 
ment, satisfy ourselves that we have met 
the criteria, and be totally irrelevant to



Unknown: I may be jumping ahead of 
where we’re at just a little bit, but it may 
make us more comfortable perhaps if 
we know where we’re headed, looking 
at these four recommendations that we 
might vote on. If we looked at the fourth 
one and expanded it not only to estab- 
lish procedure but also revising it. If this 
needs strengthening, certainly that’s 
something that we can recommend to 
the General Conference Annual Council 
that they do and certainly as other world 
divisions are reviewing it, they’ll find as 
they try and make application of it that 
it can be clarified in ways that will be 
more helpful in their fields as well. I 
would rather look at this as—well, you 
said it was not a policy, but it’s a 
working document. And we have a 
notebook filled with working docu- 
ments that we’re revising, and I think if 
we can work on revisions of this, be- 
cause it does have many admirable 
goals and aims in it, and if we can make 
it more functional and useful and have 
a committee that would be assigned to 
bring back recommendations not only 
for us to consider but that we could refer 
then to the General Conference as well 
to strengthen and clarify many of the 
concerns that have been expressed. I 
realize, though, that if we did that, the 
first three motions there may need to be 
postponed so that those organizations 
would know just exactly what docu- 
ment they would be responding to. But 
I think it might make us feel better if we 
knew that this was a document that was 
going to receive further work and clan- 
fication.

McClure: All right. Thank you. Obvi- 
ously this is not etched in stone. I think 
we need to look at it in a way that has 
been suggested. We can make sugges- 
tions for change, but concurrently we 
ought to look at how we might feel it is 
appropriate that we respond to the 
suggestion made here.

Unknown: I’m glad to see my namesake 
at the other mike because I was hoping 
to hear something about how the docu- 
ment was developed and put into place 
at the higher bodies. I would like to hear 
that.

McClure: All right. Thank you. Elder 
Thompson, would you like to com- 
ment?

the document, I wouldn’t have any 
trouble with. I think it is a fine descrip- 
tion of what we might be, but I would 
like to come back again to the question 
of the assessment, a word that appears 
quite frequently in the document. In a 
discussion with one of the delegates a 
few minutes ago that stood at this micro- 
phone, you indicated that there was no 
attempt to spiritually assess individu- 
als—church members—and that’s I think 
quite correct, but I do notice on page 
four under the pastor, [at] the very 
bottom of the first column it says, “The 
division will facilitate the development 
of an assessment model, to be imple- 
mented by each union/local confer- 
ence, which includes a self-assessment 
module” and so forth, and this is in 
connection with where it talks about 
spiritual outcome. Now, it’s a little vague, 
maybe, the way it’s worded, but I’m 
wondering if this means that the divi- 
sion office is going to prepare some 
kind of an assessment instrument that 
will assess the spirituality of each pastor. 
I mean, it could be interpreted that way. 
If so, I have several [questions] and then 
I would assume that if that’s true that 
that might be true with the workers in 
the various institutions whether they are 
elementary, secondary, health institu- 
tions, or colleges/universities, food ser- 
vices, or whatever. I have quite a bit of 
experience with assessment instruments, 
as you may know, and spirituality is a 
very difficult thing to assess with an 
instrument. There are some instruments 
that do attempt to assess spirituality, and 
they may have some usefulness when 
they are used for self evaluation and this 
type of thing. But I think the underlying 
question in this document, which it 
doesn’t ever state, one way or the other, 
but the underlying question is, Are these 
assessments to be used for hiring and 
firing? Are we talking about employ- 
ment through this type of thing? Would 
people be assessed and then be dis- 
charged from their jobs or refused jobs 
because of this assessment? That would 
be a rather risky piece of instrument. I 
don’t say that it says that, but the under- 
lying tone suggests that it might possibly 
be, and I think we need to bring that out 
in the open and ask the question, if 
that’s what we are talking about.

McClure: I couldn’t agree with you 
more, Roger.

news, bad news document. I think there 
are some very positive things. Many of 
us in leadership positions are always 
trying to figure out ways to have better 
relationships of accountability with 
people that we work with and I think 
that that is some very positive side of 
that. It could, however, look like an 
audit. And I think that some of us might 
have a little angst if the audit was 
conducted by the General Conference 
committee rather than my nominating 
committee. My nominating committee 
audits me every three years quite care- 
fully, and I think that the prime locus for 
that kind of activity comes through the 
presently constituted bodies rather than 
shuffling those responsibilities to bod- 
ies that are not in the present organiza- 
tion. The real devil is going to be in the 
details of how this is implemented and 
produced, and I think that’s where the 
people that you choose to put on those 
committees that are going to come back 
to us with the recommendations are 
going to be making the kinds of deci- 
sions that . . .  well, we’ll have a lot more 
discussion next time, probably. Thanks.

H arrison P erla (C entral California Con- 
ference): Mr. Chairperson, I think this 
document has an incredible amount of 
potential and it’s definitely heading in 
the right direction; however, the motion 
at hand is to accept this document, and 
I have a problem with the fact [that] 
apparently it’s been accepted already by 
a higher body. So the motion in itself is 
inappropriate. It’s evident by the num- 
ber of comments that there is an incred- 
ible amount of discussion still needed 
on this document, at least among the 
North American Division delegates, and 
our suggestion is—I think what I’m 
hearing—is that we’d like some time to 
study this. So the motion, I think, needs 
to be amended or a previous gentleman’s 
comments were that the minutes could 
state that it was presented. I’m not sure 
that we’re accepting it. We feel it needs 
more revision.

McClure: Thank you. The motion is to 
accept and record it in our minutes with 
the proposal that we will then deal with 
how we direct it at that point.

Roger D udley ( Institute of C hurch M in- 
istry, Andrews University): The de-
scription of total commitment to God in



Then it went to the floor of the Annual 
Council for discussion and everything 
else and so it has come to us. Nothing 
that the General Conference votes is like 
the laws of the Medes and Persians. 
That’s why even policies and recom- 
mendations and guidelines voted by 
this church are dynamic. They can be 
changed at any Annual Council as expe- 
dient in implementation as the field 
dictates. So the answer to whether or 
not this is stuck like this for the rest of 
time and eternity, no. Observations will 
come from all the world divisions—not 
just one, all the world divisions—and 
then if it seen fit that something needs to 
be changed through the regular process 
of change that we bring through Annual 
Council, it will be done. But indeed the 
world divisions, together, including 
North America at an Annual Council 
discussed this document, voted it, and I 
think, Brother Chairman, what you have 
done here with the four recommended 
areas to go is the area in which every 
division should be working and will be 
working as to how they will now imple- 
ment or go about implementing some of 
the things that are written here and each

to go to the Far Eastern Division, which 
will be changed in name. The Northern 
Asia Pacific Division next time. If we 
don’t, then we’ll go back to Brazil, 
which will be the South American Divi- 
sion in 1998. So, you know, we’ve got to 
remember the governance system of the 
church, which works, and that each one 
of us cannot be present for every meet- 
ing to speak for ourselves. Somebody 
speaks for us. And when we take an 
action at the General Conference An- 
nual Council, with that kind of represen- 
tation from the world field, including 
our own division leadership, then even 
though I may not agree with every word 
or sentence or expression, I can’t say I 
wasn’t represented. We were repre- 
sented. Our leaders were there. And 
within the governance of the church, 
that’s how it operates.

Now this paper, as you know, has been 
long in being bom. It went through 
many, many, many different revisions 
and additions—emendations. Sent out 
to the world division leaders for their 
input. And it came through the process 
to the GC officers and division officers.

Thompson: Yes, Mr. Chairman. I wanted 
to talk about the top-down, bottom-up 
references. I think we must remember 
that the Annual Council and this past 
quinquennium, two of them have [been] 
outside the United States. Three of them 
will be held here. According to the 
constitutional provisions voted at Utrecht 
last year, all the world union presidents 
. . . have been members of the GC 
Committee for many, many years but 
never attended. Provisions have been 
made for them to attend, so they were 
all there—all the world union presi- 
dents. From every division we have 
three lay persons plus pastors plus front 
line workers from each division. Then in 
the division where the Annual Council 
is held, all conference or mission presi- 
dents are voted to attend with voice and 
vote. So three out of the five annual 
councils within the quinquennium will 
be held here in this division with all the 
North American local conference presi- 
dents in attendance with voice and vote. 
Now I heard that there is a document 
that North American presidents weren’t 
there. Well, when we vote Annual Coun- 
cil actions during those three times 
when it is held here with all North 
American Division union presidents, 
conference presidents, all of the other 
conference presidents of the 11 other 
divisions would have to say, “Well, I 
was represented.” So I hope when the 
shoe is on the other foot, we recognize 
that we are engaged in a world church. 
And when you have all the world union 
presidents, when you have pastors and 
divisions of the world, when you have 
lay members from the world, when you 
have the whole world division officers 
present—now, according to how this 
church works, we are a representative 
body. We can’t invite 9,055,000 mem- 
bers that we now have to an Annual 
Council. Hence, I have to conclude that 
within the representative form of this 
church, with all the union presidents of 
North America and the division officers, 
including those of the other world fields, 
they represent me. I may not agree with 
everything that was voted, but certainly 
as we work as a world church, that’s the 
representative process. And the North 
American group will have more to say to 
the world than the other group because 
you will have three of these Annual 
Councils held here where in one divi- 
sion one will be held. We were hoping

VOTED Action:

581-96N TOTAL COMMITMENT TO GOD—A DECLARATION OF SPIRI- 
TUAL ACCOUNTABILITY IN THE FAMILY OF FAITH

VOTED, 1. To receive the document entitled, Total Commitment to God, A 
Declaration of Spiritual Accountability in the Family of Faith, with the 
following recommendations for action:

2. To refer to the Health Care Summit in December 1996, questions about the 
implementation and any necessary revisions of the Total Commitment To 
God document sections that relate to Health Care institutions.

3• To refer to the North American Division Higher Education Summit in 
December 1996 questions about the implementation and any necessary 
revisions of the Total Commitment To God document sections that relate to 
colleges and universities.

4. To ask the North American Division Office of Education, along with the 
Union Directors of Education, to develop spiritual assessment models for use 
by K-l 2 schools and any necessary revisions to the Total Commitment To God 
document. The proposed models will be submitted to the NAD Board of 
Education, K-l2 in February 1998.

5. To establish a representative committee to be determined by the chair to 
establish procedures for implementing other sections and necessary revisions 
of the Total Commitment To God document.



tioned what we’re doing, you’ve changed 
the actual words and I would feel real 
comfortable with the last time you did it 
you sounded like that’s what you were 
meaning, but earlier you had said that 
we’re accepting it. And I just wanted to 
be really clear before we vote what the 
intent is.

McClure: OK. Thank you. Elder Baptiste, 
would you restate the motion?

Baptiste: To be historically accurate, 
Brother Chairman, I use the word adopt. 
When I made the motion I used the 
word adopt. We can modify that, but 
that was my perception at the time.

McClure: I’m sorry, I didn’t hear you. 
The motion before us is to receive the 
document. Yes, please.

Mark Bueler (F lorida Conference): Mr.
Chairman, my name is Mark Bueler, I’m 
a layman down there. You’ve men- 
tioned several times that the assessment 
process seems to be established by the 
division or the General Conference in 
most of the cases where it refers to an 
assessment. So I think there needs to be 
some clarification. It may be that the 
local, that the governing body actually 
implements whatever the process is, but 
it seems that the assessment process 
itself is division-generated or General 
Conference-generated.

McClure: Thank you for the clarifica- 
tion. I believe it is the intent that the 
assessment activity would take place at 
the level at which it is appropriate. 
However, it is suggested concurrently 
that a process be developed so that 
there is some uniformity in dealing with 
the various organizations, but that the 
assessment activity take place within 
the organization itself. Does that help? I 
see no one at the microphone. We’re 
ready to vote on the motion that is to 
receive the document. All who favor the 
document please say, ״Aye.” Opposed, 
“No.” That is carried. Now do you wish 
to take an action on the implementation 
procedure. All right, you have the rec- 
ommendation before you, it’s been read 
once. Do you want to hear it read again? 
It’s been moved and seconded. Yes, 
please.

Unknown: I would move that we amend

Spring, Maryland, church. While as a lay 
person I am all for more accountability 
on the part of our church institutions, I 
believe that that accountability rests 
with the local governing board and that 
we are to some degree trying to usurp or 
supersede the power of the local confer- 
ence executive committee, the local 
school board, the local college board— 
and I really wonder where we’re going 
with this document. Thank you.

McClure: Thank you. Once again, we’re 
simply, we have before us a motion to 
record in our minutes that we have 
heard, reviewed the document. We’re 
not suggesting that it must be assimi- 
lated at this point. We’re suggesting that 
it be done over the course of the next 
year and that we put in place, we assign 
a certain group responsibility for help- 
ing us to design ways in which we might 
address this document. The thing that I 
think is important to also reiterate, it is, 
I believe, designed to provide for the 
governing body of those organizations 
to be the one who makes the assess- 
ment. So I hope we don’t become too 
concerned at this point before we see 
how we will decide to enact or to work 
on or to respond to that which is being 
suggested here. Are you ready to vote?

Unknown: I think you have dealt with 
most of what I was planning on saying, 
but perhaps a little word could help here. 
In church assemblies in other denomina- 
tions, interchurch assemblies, too, there 
is a term that is used often with docu- 
ments that are taken to the assembly and 
in this case may fit. To receive the 
document and then have the time as it 
has been already suggested to study that 
in more detail. We are really not pre- 
pared after just seeing the document for 
a few minutes to give definitive answers. 
And I think the proposal with the four 
actions suggested would allow commit- 
tees to study it in more detail and bring 
whatever good recommendations come 
out of those committees to the year-end 
meetings this next year. So I’m just sug- 
gesting the possibility of using the term to 
receive the document as an option.

McClure: That is fully the intent. Thank 
you very much for the clarification.

Mary Lou Toop (C anadian Union): My
question was, every time you’ve men

division will probably be different in its 
implementation. Thank you.

McClure: Thank you, Elder Thompson.

J udy St. J ohn (P acific Union): Thank 
you, Mr. Chairman. Now I know how 
Bob Dole must feel when he has to 
follow Bill Clinton in one of the debates. 
That was very moving. Thank you. My 
name is Judy St. John. I’m a lay represen- 
tative from the Pacific Union. I’ve been 
interested in the comments that have 
been going on today about top-down 
versus bottom-up. This is my first time to 
ever attend one of these meetings, and 
I’m struggling to understand a lot of 
what is going on. However, I would like 
to make a few comments about this 
document. In our U.S. Constitution, if a 
revision is wanting to be made, then it 
seems to me that it may be passed by 
Congress but then it is voted on by each 
individual state before that change is 
made. We’re caught in sort of a “Catch- 
22” situation right now because there 
are those of us who may have reseiva- 
tions about this, and yet we’re already 
being told that it is being imposed on us 
by a vote of the world church. So in one 
sense I’m not quite sure why we’re 
wasting our time in debate because it 
seems to me it is somewhat of a fore- 
gone conclusion and yet we’re called to 
be here to represent our church and to 
think about these matters. Maybe some 
of you have seen this document before, 
as this gentleman alluded to, but you 
know I was handed it 10 minutes ago or 
15 minutes ago and it was read through 
and now we’re expected to assimilate 
all of it and to understand it. We’re 
already a church that is perceived by the 
outside world as having rule upon rule 
upon rule upon rule. Sometimes I think 
we’re like the scribes and the Pharisees, 
and now we’re being asked to adopt still 
another set of rules. It makes me won- 
der whether we really believe that we’re 
saved by works or saved by faith. One 
problem that I have with this is that if the 
local program, whatever it may be, of a 
school, a church, a college, a confer- 
ence is being assessed, the people who 
are doing the assessment may not per- 
ceive that that institution is fulfilling the 
local need. Because the needs of my 
church in Newbury Park, California, for 
instance, may be vastly different from 
the local church needs of the Silver



I’m not 100 percent sure of the structure 
of everything, but my question has to do 
with something on page six with the 
Adventist institutions for mass commu- 
nication, including the ABCs and the 
publishing houses. It's the first point 
saying that “distribution only of that 
which contributes to gospel proclama- 
tion and the nurturing of church mem- 
bers.” I know in the ABC they sell non- 
denominational literature plus games 
and food and lots of stuff that doesn’t 
proclaim the gospel. So I’m just wonder- 
ing, is there a body like the Health Care 
Summit or something that those things 
would be referred to specifically so 
they’re dealt with by the publishing 
house boards or whatever?

McClure: I think the motion before us at 
the moment provides for that possibil- 
ity.

Toop: OK. So that would probably go for 
that.

McClure: Are you ready to vote on the 
motion? All in favor, please say “Aye.” 
Opposed, “No.” It’s carried. We have 
come to a point in the day that there is 
probably not a lot of need for trying to 
do something else before we eat. There 
are some announcements that we need 
to make and Elder Jacobsen, would you 
please bring those on. Yes . . .

Unknown: Mr. Chairman, I’m sorry to 
pause here, but it was my understand- 
ing there was an amendment to the 
motion on the floor. And we sort of 
voted everything in one capsule there, 
and I’m not quite sure what we voted.

McClure: Thank you very much for 
helping the chair to come to his senses. 
In the mind of the chair, we were voting 
on the document, but perhaps we ought 
to make clear what we were doing and 
therefore we ought to back up and take 
a motion on the amendment which is to 
add the wording, please.

Baptiste: To add the wording—let me 
get my notes—to provide for recom- 
mendations of revisions and under rec- 
ommendation number four. So that this 
small committee, we’ll edit it appropri- 
ately, but it would read something like 
this: To establish a representative com- 
mittee to be determined by the chair to

it’s been stated by Elder Thompson the 
process this has gone through. We have 
certainly been represented there, and 
it’s not our position as a body here at the 
North American Division to reorganize 
this document or edit or adjust this 
document. So I would have a problem 
with a portion of this motion.

McClure: It is my recommendation that 
this body, as being suggested here, 
would make suggestions to the appro- 
priate body for change. I concur with 
you that I don’t think we have the 
authority to change the document.

Malcolm: Recommendations could be 
made or appeals made to the body, but 
changes, no.

McClure: Rick, is that your understand- 
ing?

Unknown: Yes.

McClure: Yes, please.

Unknown: If this doesn’t have the au- 
thority of a policy, why can it not be 
altered? I mean, if it’s only a working 
document, can not that be adapted to 
that division?

McClure: You’re asking some very dif- 
ficult questions. (Laughter.) My answer 
to that is, No. (Laughter.)

D ale Kongorski (Alberta Conference 
P resident): I have a question on the 
amendment that has been offered. If it’s 
an appropriate amendment because it 
seems to me that indeed it would, it is 
hostile to the intention of the original 
motion which was to adopt these four 
things. The adopting of the amendment 
would pretty much eliminate the first 
three items on this sheet because really 
how can these different groups address 
the document if the document is under 
revision? How would they address the 
implementation of the document if they 
don’t know what it is they’re imple- 
menting? And so it seems to me that it is 
almost a hostile amendment which is 
not allowable.

McClure: Thank you.

Toop: I’m Mary Lou Toop from the 
Canadian Union and I’m a lay person, so

the fourth one to establish procedures 
for implementing and revising. Well, 
I’m wanting something broader than 
that because I’m not just wanting the 
other sections of the “Total Commit- 
ment” document, but I’d like to em- 
power this representative committee to 
bring back proposed revisions to any 
part of the document to us next year. 
And however the secretary would like 
to incorporate that into a revised vote 
motion, I’d be happy for that. But I’d like 
for the intent to be that not only imple- 
mentation, but also the very document 
itself with proposed revisions come back 
next year.

McClure: I’m not sure I understand your 
intent. Is it your intent that the proposed 
revisions be recommended to the body 
from which it was voted?

Unknown: No . Whether we have this 
representative committee bring back a 
report next year, not only with pro- 
posed implementation, but proposed 
revisions, if necessary, to the document 
itself. We still have not adopted the 
document, so I’m assuming at some 
point down the road we are going to 
have to adopt it. So I’m wanting to ask 
that this committee . . . bring back 
revisions in a document that we could 
consider for adoption later on.

McClure: Is there support for that am end- 
ment?

H. Baptiste: I’m suggesting—if I under- 
stand you carefully—I think you’re sug- 
gesting that it should read something 
like this: “To establish a representative 
committee to be determined by the 
chair to establish procedures for imple- 
menting and revising”—just simply “add 
and revising sections of the Total Com- 
mitment’ document.” Just want the com- 
mittee to also bring revisions.

Unknown: Bring revisions.

McClure: Suggested revisions.

Elmer Malcolm (N orthern N ew England 
Conference P resident): I had a question 
regarding revisions of the document. It 
doesn’t seem to me that we have the 
authority to revise the document. We 
may have the authority to make deci- 
sions in addressing the document, but



those first two points on the document 
as well. And I would move that amend- 
ment.

McClure: OK. Ready to vote on that 
amendment? All in favor please say— 
no, raise the hand. Thank you. Those 
opposed, the same sign. Well, we got 
closer to unanimity on that one than we 
did the first one. Now, Elder Jacobsen. 
You can see I’m hungry. Ready to vote 
on the main motion? All those in favor 
please say, ״Aye.” Opposed, ״No.” It’s 
carried.

of the motion please raise the hand. 
Thank you. Those opposed, the same 
sign. It’s carried.

Unknown: Mr. Chairman, I believe that if 
we revise or amend the last point on this 
page here, that we really ought to do the 
same for the first two points, because as 
it is stated here, the expectation is that 
these two summits would implement, 
would discuss implementation of the 
document, and have no context in terms 
of revision or its impact. It seems to me 
that same revision ought to be done for

establish procedures for implementing 
of the sections of the total document 
and recommendations for revisions.

McClure: D o you w ish  to  speak  to  that?

Unknown: I’ll speak after they vote on 
that.

McClure: Let's vote on that amendment. 
All in favor please say, ״Aye.” Opposed, 
 No.” Let’s try again. All in favor, please״
say, ״Aye.” Opposed, ״No.” We’re not 
ready to go to lunch, are we? All in favor



SPECIAL SECTION:  A DV E N T I SM ’S EXPANDING H O R I Z O N S

Into the World of 
The 21st Century
By the year 2000,70 percent of Adventists will live in Africa and 
Latin America; by 2005, there will be more Adventists than Jews.

by Jon L. Dybdahl

Conference suggests that, by the year 2000, 8 
percent of our members will be in North 
America, 2 percent in Europe, 31 percent in 
Africa, 16 percent in Asia, and 39 percent in 
Latin America.2

From Everywhere to 
Everywhere

M
״ ׳

They proceeded to share openly their struggle 
to bring renewal, and the plateauing in North 
America of their denominations in the area of 
mission.

Of course, Adventists shouldn’t despair about 
their expansion as an institution. Adventism is 
now growing at 5-plus percent per year; at that 
rate, membership doubles about every 11 
years. The approximately 10 million members 
of today will increase to about 18 million by 
2005• That’s slightly more than the projected 
number of Jews in 2005, and only 4 or 5 million 
fewer than the projections for Sikhs.

At a recent meeting of the A merican 
Society o f Missiology, I had a meal 
with major mission leaders of the 

Nazarene and the Assemblies of God churches. 
They asked me how  mission was going in the 
Adventist Church. I replied that, in North 
America, the Adventist Church as a social 
organization is past its prime.

North America now sends less than half the 
missionaries it used to 20 years ago. In 1993, 
fewer than 35 missionaries were sent from 
North America, the 10th largest Protestant 
mission effort; in 1973, 69 missionaries left 
North America, then ranking Seventh-day 
Adventists at fourth among Protestants.

While tithe per capita in North America 
(adjusted for inflation) increased from $353.22 
to $404.20 during the 40 years from 1950 to 
1990, Sabbath school and mission offerings 
actually declined per capita for the same 
period— from $125.73 to $22.25.ג The General
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1.96 billion adherents, or about 24 percent of 
the world population. The number of foreign 
missionaries in 1996 is given as 398,000, which 
will increase to 550,000 in 2025• Missiologists 
believe that the largest amount of this increase 
will be missionaries originating in non-West- 
ern countries.

From Hardware to Software

Mission differed from Harvest ’90 and other 
such earlier mission plans. Only a few had a 
clear idea.

I had to explain that earlier evangelistic/ 
mission programs emphasized the number of 
baptisms. Different church entities were en- 
couraged to baptize a certain target number of 
people. The goal of Global Mission is church 
planting— specifically church planting among 
unreached people. Unentered population seg- 
ments became the prime target. To use a fast- 
food franchise analogy, the Adventist Church 
switched from emphasizing the number of 
vegeburgers it sold to establishing vegeburger- 
producing franchises in places where there 
had been none before. The present Global 
Mission strategy discourages evangelists from 
going simply to the place where they think 
they can get quick, easy baptisms, and leads 
them to seek out places where the gospel has 
not been known.

Recently, I had a brief visit with a seminary 
student. He was not a rabble-rousing agita- 
tor, but a supportive senior seminarian with 
a concern about mission. He said, “I’d like 
you to help me evaluate a project I’m work- 
ing on. I’m designing a series of one-page ads 
for major American magazines.” He was 
proposing ads that w ould represent basic 
doctrinal beliefs like the Sabbath and the 
state o f the dead, but w ould not mention the 
church. “I have been reading,” he said, “about

Furthermore, w e are not seeing an overall 
decline in cross-cultural mission, but a radical 
reshaping of the whole Adventist missionary 
enterprise. The last decade has seen the rise of 
numerous new Adventist mission organiza- 
tions in North America. What Adventists origi- 
nally called “independent” or “self-support- 
ing” ministries are now termed “supporting” 
ministries. We now know of 30 major Advent- 
ist mission-sending agencies. Some, like 
Maranatha (whose youth participants num- 
bered more than 1,000 in 1995), do short-term 
mission projects of only a few weeks while 
other agencies like Adventist Frontier Mis- 
sions (AFM) send 6-year-term missionaries 
with more training preparation than the Gen- 
eral Conference gives. Adventist Frontier Mis- 
sions already has branches in the Philippines 
and Papua New Guinea, and contributions, 
over the past four years, have increased at the 
rate o f 50 percent per year.

Increasingly, Adventist missionaries go from 
everywhere to everywhere. In line with trends 
among other evangelical Christians, the al- 
ready numerous missionaries from the Philip- 
pines, India, Singapore, and Malaysia will 
certainly grow. The 1,000 Missionary Move- 
ment, headquartered in the Philippines and 
funded mainly by Korean money, is a major 
player in the Asian Adventist missionary scene. 
The collapse of the Iron Curtain has opened  
up eastern Europe both as missionary-receiv- 
ing (Albania now has missionaries) and mis- 
sionary-sending countries.

While Adventists are globally growing more 
rapidly than most other denominations, Chris- 
tianity as a whole is expanding. In 1996, 
Daniel S. Barrett, the most widely used statis- 
tician of global mission, counted about 1.95 
billion Christians, which represent 33.7 per- 
cent of the world population. His forecast for 
2025 is 3.06 billion Christians for a total of 36.9 
percent o f the world population. Islam, the 
second largest world religion, numbers about 
1.13 billion today, but by 2025 should count



bers. They believe in the Sabbath, tithing, 
baptism, prophecies o f the Second Coming, 
and so on. If som eone questioned their spe- 
cific identity, they would say they are the true 
remnant o f Islam. Called to defend their be- 
liefs, they are able to do so from the Koran. 
Many leaders o f the Seventh-day Adventist 
Church have, for the past several years, given 
the initiative their tentative support. While 
Adventist officials continue to discuss and 
consider the situation, the movement contin- 
ues to grow at a high rate—winning literally 
hundreds yearly.

Adventist Islamicists have begun quietly to 
suggest that Adventism should not consider 
itself merely a remnant o f the Christian church, 
but a true remnant in a//world religions. While 
the details of this argument have been worked 
out only in relationship to Islam, the clear 
suggestion is made that scholars of other 
religions should make the same theological 
assumption. This whole situation raises pro- 
found theological and methodological issues 
which, in my estimation, should be consid- 
ered a high priority for our faith community.

The theological rationale for the support of 
this Islamic movement to Christ springs at least 
in part from a new understanding of the 
remnant. I think this motif in Adventism will

Apple and Microsoft. I’m convinced w e in the 
church have for years been working like 
Apple, and if w e don’t change w e may be 
doom ed as they seem  to be.” He went on to 
explain that Apple had a great operating 
system but wouldn’t let others use it. To get 
the Apple operating system, you had to buy 
their “box” (computer/hardware). Microsoft 
sold its operating system and software to 
everybody. They let any “box” use it. As long 
as they could sell their operating system and 
software, they didn’t care what kind of com- 
puter you had or who made it.

This serious seminarian was raising funda- 
mental questions in a more explosive way 
than if he had deliberately planted a bomb on  
the Adventist 747. Do w e see our software and 
hardware as an indivisible unit, like Apple, or 
can w e make the “software” (Adventist beliefs 
and life-style) available and usable for people 
who already have their own “box” (hardware/ 
organization)?

From Christian Remnant to 
World Remnant

The issue for mission now and into the 21st 
century is how  Christians are to view other 

religions. Are these religions false or true or 
somewhere in between? Can one find salva- 
tion in other religions? If so, on what basis? The 
answers given to these questions radically 
affect not only how one views Christian mis- 
sion but also how  Christian mission is prac- 
ticed— if at all.

Unbeknown to many members, a small 
group of Christian missiologists interested in 
evangelizing Muslims has started a movement 
in a certain Muslim country. This movement 
accepts many major Christian beliefs, but if 
members were asked their religious affiliation, 
they would answer, “Muslim.” This group has 
a distinctively Adventist segment which, the 
last I knew, numbered more than 1,500 mem



teaches, w e can learn from it. Adventism of 
both right and left has a very rational streak. 
Adventists find it hard to understand both 
charismatics and mystics, and are poorer be- 
cause of it. To reach an often jaded secular 
society, we must have a firmer conviction 
about the reality of the spiritual realm. Non- 
Western Adventists have always understood 
this fact.

At the Seventh-day Adventist Theological 
Seminary at Andrews University, where I teach, 
we have recently been through a long and 
sometimes fairly shrill discussion that has led to 
the formation of a “School of Evangelism, 
Mission, and Ministry.” In the end, all depart- 
ments of the seminary were made part of the 
new school. I think it was a good decision. Most 
of us in the mission/evangelism area have 
chosen to not take personally characterizations 
of the two parts of seminary education such as 
“we content people (theology, Old Testament, 
New Testament, church history) teach them 
what to say, and you practics people (mission, 
evangelism, preaching, counseling) teach them 
where to stand when they say it.” We realize 
that we may have in the past said equally 
simplistic and deceptive things.

Actually, missiologists should be teaching 
theology, and theologians (or biblical schol- 
ars) should teach mission. As Paul Piersen 
says:

Paul was the greatest theologian of the church 
because he first was the greatest missionary. His 
theology flowed out of his practice of mission. 
Similarly theological education must flow out of 
the same passion for mission.. . .  [A]ll theological 
education... must be missiological. It will not be 
enough to add a course or two on mission. This 
calls for a reshaping of the theological enterprise 
around mission.3

It is my deep conviction that the church of 
the 21st century will not listen to or financially 
support a theology (or biblical study) that is 
not vitally connected to mission. On the other 
hand, the Christian faith community of the 21st

continue to be explored, reshaped, and re- 
born even as w e enter the 21st century. The 
remnant idea is so deep in the Adventist 
tradition and psyche that to toss it aside would 
be to lose too much of ourselves. Further- 
more, the remnant motif is rich enough to be 
continually mined for new uses.

By and large, the remnant has been used to 
narrow  the way w e view religion, to lessen the 
number of true believers. But the failure of Old 
Testament Israel to declare God’s glory among 
the heathen (Isaiah 66:1) and be a light to the 
Gentiles (Isaiah 49:6; 42:6, 7), made the rem- 
nant necessary to widen and broaden the 
scope of God’s people. The remnant concept 
should expand rather than contract our vision 
and our mission. Has the time come to see  
Adventism as a reform movement among, 
rather than out of, other world religions? 
Should w e look at ourselves as a world 
religion, rather than a branch of Protestantism?

From Rationalistic Streak to 
Spiritual Mission

There is another major theological issue 
with which Adventists must deal as we 

enter the 21st century. I call it the spiritual 
dimension o f mission. Many forms of Western 
Christianity—even evangelical ones— have a 
rationalistic understanding of Christianity. Mis- 
sionaries from Europe and America planted 
primarily these kinds of churches. Call to 
ministry was a matter of education. Guidance 
was a matter o f planning. Healing was a matter 
of medicine and doctors. World Christianity 
increasingly realizes that this brand of “faith” 
is a less than satisfying imitation of the real 
biblical item. The roots of this new viewpoint 
lie deeper than the surging charismatic move- 
ment. The reality o f the demonic plays a part, 
but the increasing emphasis on prayer and 
intercession is crucial also. While I certainly 
would not want to endorse all this movement



am deeply convicted that w e must also under- 
take the imperative task of creating and articu- 
lating a clear, positive vision of our mission. 
When a church articulates a common vision, 
people are changed, organizations are revital- 
ized. We must have a vision, a story that makes 
us what w e are. We must tell that story often 
and passionately.

century will be ill-served and in fact betrayed 
by a missiology (or evangelism) that fails to 
reflect theologically on its task.

Our culture, our generation, and our train- 
ing have made Adventist academics and pro- 
fessionals very articulate in asking questions 
and critiquing the status quo. I am not recom- 
mending that w e lose this ability. However, I
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The Priority of 
The Particular
Adventist theology will increasingly focus on the stories 
Adventist tell, the concrete experiences of its members.

by Richard Rice

the rational mind that brings them together.
Over the past 25 years or so, this configura- 

tion of the theological task has disintegrated. 
In fact, each element in this threefold design 
has been subjected to withering criticism. As 
many people now see it, the notion of the 
Christian faith, or the essential claims of the 
gospel, is an abstraction from the rich blend of 
ambiguous and provocative narratives, meta- 
phors, and symbols that constitute the Bible as 
it reads. You can’t wrap Christianity in a 
package of propositions to be intellectually 
assessed.

Likewise, the modern world—a vision of 
reality produced by unqualified confidence in 
scientific inquiry and unqualified optimism for 
the fruits of technology—is also an abstrac- 
tion: an abstraction with deadening and deadly 
consequences. We can embrace it only by 
ignoring the vast sweep of human experience 
past and present, which has always been open 
to ranges of meaning inaccessible to mere 
rational inquiry, and by overlooking the dev- 
astating effects of our ceaseless manipulation 
of the environment.

AS IT APPROACHES THE 21 ST CENTURY, THE
Adventist community may be widely 
recognized, but we are not widely 

understood. We need effective ways to ex- 
press what we are about, especially what 
Adventists think. Actually, the current theo- 
logical climate is uniquely receptive to ex- 
pressions of distinctive religious visions and 
therefore holds great promise for effectively 
formulated Adventist theology.

Uncharted Terrain

At the end of the 1960s, a number of 
influential thinkers argued that the task of 

theology is tc show that the gospel satisfies 
contemporary criteria of meaning and truth. 
We have the contents of Christian faith on the 
one hand, the modern world on the other, and
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into the realm of the universal, Aristotle ar- 
gued, we reach truth by remaining exquisitely 
sensitive to the complex concrete realities w e  
encounter in the phenomenal world.

Nussbaum applauds Aristotle. Instead of 
drawing reason away from imagination and 
emotion, she maintains, w e need to bring 
them together. Morality is concerned with 
practical choice. It involves a response to the 
particular, which includes emotion and imagi- 
nation and never loses touch with our ques- 
tions about how  to live.

I believe the transition Nussbaum calls for 
in ethical reflection appears in several areas 
of religious inquiry, including theology. 
Broadly speaking, it represents a major shift 
in the things that preoccupy us as sources o f  
value and as objects of attention. It takes us 
from the abstract to the concrete, from the 
general to the specific, from the universal to 
the particular. This turn to the particular 
emerges across a w ide intellectual front in 
recent years, including ethics, biblical stud- 
ies, and philosophy.

With the emergence of medical ethics, the 
preoccupations of moral philosophy moved 
from tiresome debates about the meaning of 
ethical utterances (meta-ethics), and the rela- 
tive merits of utilitarian and deontological 
ethical schemes (normative ethics), to the real- 
life challenges confronting people who are 
trying to relieve human suffering. In the opin- 
ion of some people, the move not only revital- 
ized ethics, it saved it. We see the same general 
development in the rise of virtue ethics. In- 
stead of conjuring up hypothetical conflicts 
among moral obligations, virtue ethics focuses 
on the concrete moral agent. Instead of ask- 
ing, What should one do i f . . .  ?, it asks, How  
do virtuous people behave? It moves the 
question of moral goodness away from excep- 
tional moments of dramatic decision-making, 
to the attitudes, emotions, and values that 
affect our lives on a concrete level all the time.

We see a somewhat similar shift in the area

Finally and most emphatically, the rational 
mind is an abstraction. There is no one way of 
looking at reality, no integrated program of 
intellectual operations, no single set of solid 
assumptions that gives humanity access to 
truth, or Truth. And w e privilege one perspec- 
tive only by ignoring, if not dehumanizing, 
others, specifically those who stand outside 
the stream of thinkers who are Western, white, 
male, and straight. The very idea of the 
rational mind seems to ignore that there are 
other ways of thinking, that there are others 
who think, indeed, that there are others at all.

As this general vision of the theological task 
has collapsed, nothing has arisen to replace it. 
In fact, w e cannot speak of theology today, w e  
can speak only of theologies. In what passes 
for Christian theology there are no dominating 
figures, no accepted sequence of tasks, no 
com m on methods, and no agreed-upon  
agenda, only a bewildering barrage of rival 
claims for our attention. Expelled from the 
orderly landscape of several decades ago, w e  
find ourselves in uncharted terrain. Only it’s 
not a desert, it’s a jungle. New concerns, new  
perspectives, new movements, new nomen- 
clatures, new voices have sprouted up on 
every hand.

Let me pick up a single thread that appears 
here and there within the many activities and 
disciplines that surround us, and ask where it 
would take us if w e used it as a guide to the 
future of Adventist theology.

The Ascendancy o f Persons

That thread is “the priority of the particu- 
lar.” I’m taking that phrase from Martha 

Nussbaum’s book, Love’s Knowledge} She 
gets the idea from Aristotle. In contrast to 
Plato, who invested intellectual objects with 
supreme reality and ultimate significance, 
Aristotle denied that the particular is less real 
than the universal. Instead of following reason



Similar developments appear in construe- 
tive theology. Traditional Christian theolo- 
gians were concerned with constructing doc- 
trinal systems. They sought to extract from the 
Bible its essential teachings and arrange the 
results in attractive logical schemes. The de- 
sired result was a body of beliefs, logically 
coherent, aesthetically integrated, and power- 
fully convincing.

To many theologians in recent years, this 
quest for a well-organized body of beliefs 
pursues an abstraction. It overlooks both the 
stimulating, imaginative character o f biblical 
literature and the concrete experiences of the 
community of faith. Accordingly, they turn 
their attention from universal religious truths 
to particular religious expressions, from Chris- 
tian faith as an intellectual construct to Chris- 
tian faith as it takes concrete form in human 
life. Though certainly not ignored, questions 
of truth take a back seat to questions of 
meaning. Theologians now devote less atten- 
tion to religious beliefs, and more to the 
experience o f believing.

We see this shift in numerous develop- 
ments, including two revisionary views of 
th eo log ica l m ethod. Postm oderns and  
postliberals alike reject the Enlightenment 
view of human rationality as “objective, neu- 
tral, and dispassionate.” Postmoderns argue 
that we still need to correlate the claims of 
Christian faith with standards of contemporary 
intelligibility. But these postliberals insist that 
Christian faith has its ow n “internal logic.” It 
“defines its own language and thought-forms 
and practices. ”2 Accordingly, theologians need 
not show that Christian faith meets the “de- 
mands of the modern mind.” Their task is to 
express the faith within the terms and con- 
cepts that Christianity itself provides.

We also find this growing openness toward 
“internal” expressions o f Christian faith in 
“narrative theology,” whose proponents find a 
narrative structure in a number of important 
places.3 One, of course, is the founding litera

of biblical studies. For a long time, biblical 
scholars concerned themselves with abstrac- 
tions. They were preoccupied with what lay 
behind the biblical documents. They were 
concerned with such issues as literary and oral 
sources, layers of tradition, the motives and 
methods of redactors, as biblical texts moved 
through various stages in their long develop- 
ment.

In more recent years we have seen a shift to 
the concrete. Biblical studies now devotes 
considerable attention, not to the text as it 
came to be, but to the text as w e have it. There 
are studies o f the text as literature, as narrative, 
and as canon or Scripture. In other words, 
scholars are considering the biblical docu- 
ments within the concrete life settings of the 
communities of faith from which they come 
and to which they continue to speak.

In related ways, many people are less 
interested now in what the Bible tells us to 
believe and more interested in what it means 
to live in harmony with the biblical story. They 
see the Bible as a guide for spiritual and moral 
development rather than a collection of doc- 
trinal propositions.

Faith Expressed in Narratives 
and Metaphors

W e see the move from the universal to the 
particular in certain aspects of philoso- 

phy. Many philosophers have given up on the 
question of truth, or Truth, but are willing to 
discuss truths. For Richard Rorty, this takes the 
form of a rather thoroughgoing relativism. 
“There is no big picture,” he asserts. We have 
only partial truths and w e need to give them 
careful attention. Similarly, Robert Nozick ar- 
gues that w e should give up trying to build the 
comprehensive system. Carefully considered, 
individually established ideas, he maintains, 
are more likely to stand the test of time than 
vast overarching schemes.



ences and growing diversity among these 
movements, they share a common complaint: 
The dominant voices in the Christian tradition 
have ignored the concrete experience of spe- 
cific groups of Christians, in particular the 
marginalized and the dispossessed. To hear 
the voices of authentic Christianity today, they 
argue, w e need to attend precisely to those 
groups who are traditionally overlooked.13

Somewhat paradoxically, this turn to the 
particular also appears in the recent prolifera- 
tion of systematic theologies14 and the bur- 
geoning interest in certain distinctly Christian 
doctrines, like the Trinity, which for many 
years attracted little theological attention.15 No 
longer burdened with having to demonstrate 
the truth of their claims, theologians feel more 
free to explore the resources of the classical 
tradition. They are finding a wealth o f mean- 
ing in time-honored Christian symbols and 
concepts.16

As a corollary development, people today 
tend to be more open to the distinctive visions 
that different religious communities provide. 
Instead of having to demonstrate that their 
beliefs and practices make sense in light of 
some generally accepted standard of rational- 
ity, religious communities can now find a 
hearing when they express themselves in
Adapted from “The Belles Heures dejean, Due deBerry,” byjean Pol and Herman de Limbourg

ture of the Christian community. The Bible is 
filled with stories, or narratives— a fact largely 
overlooked by historical-critical approaches 
to the biblical texts.4 Another is human expe- 
rience itself.5 Our sense o f self has a narrative 
structure. We become what w e are over time, 
and we express our personal identity by 
telling our story. The same is true of our social 
identity. The most cohesive factor in a society 
is the shared narratives of its members.6 Moral 
and ethical values, too, exhibit a deeply nar- 
rative structure. Stories o f praiseworthy be- 
havior are often the most important factor in 
shaping moral experience.7

Interest in narrative is part of a larger 
appreciation for the important role that sym- 
bols and metaphors play in our thinking. 
Everyone knows that figurative language is 
central to religious life and thought.8 But 
metaphors exert an enormous influence in 
other areas, too, including philosophy9 and 
ethics.10 In fact, a growing body of scholarly 
work indicates that our experience is meta- 
phorical through and through. Metaphors do 
more than describe experience, they structure 
it. As the title of one book puts it, w e live by 
metaphors.11

The expanding interest in metaphors gener- 
ally has stimulated interest in religious meta- 
phors, where it recasts the central object of 
theological concern. If the most important 
elements in a religion are not concepts or 
ideas, but narratives and metaphors, then our 
attempt to interpret a religious tradition should 
focus primarily on the metaphors that shape 
and drive it rather than the beliefs that give it 
formal expression. Instead of explicating doc- 
trines or constructing systems, therefore, many 
theologians today are exploring models and 
metaphors.12

Sensitivity to lived experience is particularly 
evident in what are sometimes called “contex- 
tual” theologies— that is, in the works of 
liberation, feminist, and African-American theo- 
logians. While there are considerable differ



beneath the level of reflective conscious- 
ness,17 the demands of exploring them are 
great. (The best way, of course, is through 
imaginative literature, which portrays by inti- 
mation rather than direct analysis.) As I envi- 
sion it, this stage o f theological reflection calls 
for a description of the Adventist experience 
in the form of essays or personal sketches. 
What are the most enduring Adventist institu- 
tions? Who are the most influential figures in 
Adventist society? What are the defining mo- 
ments in Adventist experience? Who belongs 
to the Pathfinder Club, the Dorcas Society, the 
church board? What happens in Sabbath school,

church school, summer 
camp, boarding acad- 
emy? What is a Bible 
w orker, evan gelist, 
m edical evangelist?  
What is it like to re- 
spond to a call during a 
week of prayer? to in- 
gather during the dead 
of winter? to read Foxe’s 
Book o f Martyrs as a 
child?

If w e give our pri- 
mary attention to the 
passions of Adventism, 

we will obviously have to depart from the 
traditional sequence of theological inquiry, 
and this is the second change involved in our 
turn to the particular. Systematic theologians 
typically pursue their work in three stages. 
They start with a discussion of theological 
method, which reviews the nature and pur- 
pose of Christian theology, and identifies the 
sources and criteria of theological claims. 
Next, they consider a series of standard doc- 
trinal themes— revelation, God, humanity, 
salvation, church and last things. Finally, they 
“apply” their doctrinal reflections to matters of 
practical significance for the church, or for 
individual Christians.18

If we hope to present Adventism today in a

forms that are most natural to their spirit and 
origins. In other words, it is acceptable today 
for theology to take the form of religious 
portraiture, rather than apologetics. Its princi- 
pal task is to articulate a religious vision, not 
to establish certain cognitive claims.

These recent developments suggest several 
ways for us to “re-vision” Adventist theology 
in order to take advantage of this opening. In 
order to make our own turn to the particular, 
there are three interrelated changes w e need 
to make.

One is to shift the primary focus of our 
concern from the structure of Adventist thought 
to the texture of Ad- 
ventist experience. This 
means attending to the 
co n cre te  A d ven tist  
community, to Advent- 
ist life as it is actually 
lived. It means Advent- 
ist theology will listen 
to all the stories that 
Adventists have to tell, 
from every continent 
and culture and every 
segment o f society.

Shifting to the tex- 
ture of Adventist expe- 
rience also means focusing on something 
deeper than doctrinal formulations. Unless w e  
tap into deeper levels of experience, our 
account of the community’s faith will be 
inadequate and unsatisfying. To communicate 
the essential spirit o f a religious community, 
w e must reach beyond its formal statements 
into the concrete life experience o f its mem- 
bers. We must explore the deep-seated hopes 
and fears, the attractions and apprehensions, 
the intuited values and commitments that are 
always felt but seldom articulated. In other 
words, w e must explore the passions that 
shape and drive the Adventist experience and 
impart its distinctive contours.

Because these passions lie for the most part

We must explore thepassions 
that shape and drive the Ad- 
ventist experience. Who be- 
longs to the Pathfinder Club, 
the Dorcas Society? What is 
it like to respond to a call 
during a week of prayer, or 
to ingather during the dead  
of winter?



crumbles somewhat . . . something of interest 
and beauty remains . . .1̂

The theological “tower” is dominated by a 
concern for system. Its builders pursue the 
goals of logical precision and tight-knit inte- 
gration. They also seek a foundation strong 
enough to support the entire structure of 
belief. In contrast, the objective o f the theo- 
logical “temple” is fidelity to the breadth and 
richness of a religious tradition. Its builders are 
primarily concerned with comprehensiveness 
and descriptive adequacy rather than logical 
precision or conceptual cohesion. Builders of 
the temple are willing to sacrifice something in 
the way of precision in order to achieve a 
richer, fuller account of the community’s faith 
and life. Instead of trying to fit the pieces 
together in a tidy, logical package, their goal 
is to give attention to every important idea.

I suggest that w e take the temple rather than 
the tower as our model for Adventist theology 
in the future. Instead of striving for a tight 
integration of all our doctrines, let us assemble 
our insights one by one, and then attempt 
some overarching unity as a final project. So, 
the unity comes last, if ever, rather than first.

This conception of theology will help us to 
avoid the liabilities of the tower model. When 
w e force a single belief or concept to support 
the entire edifice of Christian faith, it depletes 
a community’s resources. Other important 
topics will go unattended. Moreover, insisting 
that everything depends on a single theologi- 
cal idea often provokes theological contro- 
versy.

For example, certain Adventist scholars have 
emphasized a particular concept o f biblical 
inspiration that cannot bear the theological 
weight they impose on it. Agreement on this 
one point o f doctrine does not guarantee 
agreement on every other.20 Nor is every 
doctrinal dispute ultimately traceable to diver- 
gent views of biblical inspiration.

Moreover, the insistence that only one, very

way that brings to expression its true nature, 
its inner spirit, I suggest a three-stage project 
that reverses this traditional order. It would 
start with an account of the Adventist experi- 
ence, then reflect on doctrinal issues, and 
conclude with a quest for overarching themes. 
So, it starts with the concrete and the spe- 
cific— it gives priority to the particular—and 
then moves to more general characteristics, 
not the other way around.

The third change involved in our turn to the 
particular is especially hard for a systematic 
theologian to make, and that is to abandon the 
ideal of the perfect system, to give up the quest 
for tight, logical integration. Something al- 
ways goes wrong when our highest priority is 
logical precision. Besides losing touch with 
the intricate textures of religious experience, 
w e often slight the full range of concerns that 
characterize a religious community. Separated 
from these concerns, theology easily loses its 
bearings and takes on a life of its own. It soon  
becomes a theology for theologians.

Not a Narrow Tower but 
A Spacious Temple

W e can learn from Robert Nozick’s 
comparison of two ways of doing phi- 

losophy:

Philosophers often seek to deduce their total view 
from a few basic principles, showing how all 
follows from their intuitively based axioms. The 
rest of the philosophy then [dependsl upon these 
principles. One brick is piled upon anther to 
produce a tall philosophical tower, one brick 
wide. When the bottom brick crumbles or is 
removed, all topples, burying even those insights 
that were independent of the starting point.

Instead of the tottering tower, I suggest that our 
model be the Parthenon. First we emplace our 
separate philosophical insights, column by col- 
umn; afterward, we unite and unify them under 
an overarching roof of general principles or 
themes. When the philosophical structure



invites us to explore a broad range of religious 
ideas. We need not be overly concerned about 
fitting them into a tightly unified system. 
Cohesiveness and symmetry are worthy theo- 
logical goals, but the distinctive contours of 
each belief deserve attention, too.

In conclusion, the present theological scene 
presents us with a bewildering variety of devel- 
opments and a number of disturbing trends. But 
among them are several encouraging signs and 
more than a few helpful resources. Adventists 
should take their cue from the growing interest 
in concrete religious experience and mold their 
theological reflections to the distinctive shape 
of Adventist thought and practice.

specific, concept of inspiration is acceptable 
to Adventists has had a negative effect on the 
life of the church. It has divided Adventist 
scholars, confused many of the laity, and 
sapped a good deal of the church’s theological 
energy. Too much time has been expended in 
defending it. Embracing the temple model of 
theology would help us to avoid the narrow- 
ness of vision and the divisiveness and parti- 
sanship that the tower model engenders.

On the positive side, the temple model of 
theology encourages us to enjoy the full 
sweep of the theological landscape. By free- 
ing us to view our beliefs in their independent 
grandeur—side by side, as it were—this model
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New Directions for 
The Old Testament
Holistic approaches to Scripture, and new explorations of old 
arguments, offer promising opportunities for Adventist scholars.

have made a noteworthy contribution is ar- 
chaeology. The contributors include the late 
Siegfried Horn and a number of students and 
successors, whose reports are read at yearly 
gatherings of biblical archeologists and whose 
scholarship is widely respected outside the 
denomination.2

Holistic Approaches

B
*

juncture, several areas are taking a direction 
that offers splendid opportunities for the in- 
volvement of Adventists. For example, Advent- 
ists have traditionally advocated a holistic ap- 
proach to the various books of the Old Testa- 
ment; that is, taking the various Old Testament 
books as whole entities, instead o f dividing 
them into very small fragments. This approach 
has always seemed to Adventists to hold greater 
promise for understanding and proclaiming the 
power, vitality, and freshness inherent within 
the message of the Old Testament.3

by Greg A. King

Every day, o n  the way to  w ork , I pass the 
house where the late Edwin R. Thiele 
lived. I first heard of Thiele’s monumen- 

tal contribution tc Old Testament studies 
when I was a college student at Southern 
Missionary College. In my Old Testament 
Studies class, I learned about Thiele’s dating 
system, and the story of how  his scholarly 
work provided a chronology for the Hebrew 
monarchy. I read how his confidence in the 
reliability of God’s Word provided the founda- 
tion he needed to engage in original research 
and resolve some problems that his professors 
thought insoluble.1 Later, as I completed my 
doctorate and went on to my own work in Old 
Testament studies, I found Thiele quoted, 
endorsed, and disagreed with, but certainly 
not ignored.

Another area in which Adventist scholars

Greg A. King received hisPh.D. in Old Testament from  Union 
Theological Seminary in Virginia. He is associate professor c f 
biblical studies a t Pacific Union College. His writing has 
appeared in the Adventist Review, Bibliotheca Sacra, and  
Andrews University Seminary Studies. He is currently at work 
on a volume in the Bible Amplifier series from  Pacific Press.



prophet, one must draw from the entire book. 
Intriguingly, both these volumes appear in the 
same Hermeneia commentary series.

Of course, scholars sometimes adopt the 
holistic approach for reasons other than those 
that have traditionally been given by Advent- 
ists. Some reason that since the canonical form 
of the book is the only one w e have, it alone 
should be the basis for our interpretation.8 We 
simply don’t know much about the composi- 
tion of the book, so w e should take it as w e  
have it. However, Adventists can be encour- 
aged by the fact that an increasing number of 
scholars are taking a holistic approach for 
historical reasons as well. That is, they say that 
Old Testament prophetic books today have 
basically the same form they did during the 
prophet’s lifetime.9

Practical Issues

A .

the subordination of critical concerns to theo- 
logical and practical issues. Adventists have 
long held that biblical scholarship is not an 
end in itself, but should make a practical and 
meaningful contribution to the life of the 
church. This second trend in Old Testament 
scholarship is a natural outgrowth of a holistic 
approach to Scripture. Earlier generations of 
academics tended to be preoccupied with 
identifying the original source to which a 
certain unit (or even a few words) of Scripture 
could be traced (whether the Yahwist, the 
Deuteronomist, Deutero-Isaiah, etc.). They also 
carefully reconstructed the supposed social 
and historical context of the unit. Recent schol- 
ars are more inclined to focus on the theologi- 
cal message of a given biblical book and its 
practical ramifications for the people of God.

One of the prime examples o f this recent 
trend is J. Clinton McCann, Jr.’s excellent 
volume, A Theological Introduction to the

Sometimes designated as “canonical” or 
“integrative,”4 the holistic approach has re- 
cently become more popular. It stands in 
contradistinction to the method that has typi- 
cally been used by scholars to interpret a 
specific Old Testament book. For instance, in 
a prophetic book, scholars would use such 
criteria as form criticism, theological perspec- 
tive, style, and meter, and then attempt to 
determine which units were authentic and 
which were inauthentic. Often scholars would 
credit relatively little o f the book to the prophet 
whose name it bore. Then, taking the units 
deemed to be authentic, they would interpret 
them, largely in isolation from one another, in 
order to determine the theological message of 
the prophet.5

Now, however, a number of scholars have 
moved away from this approach and 

embraced a holistic method. The starting point 
of study is the final form of the book. For these 
students, the book’s theological message should 
be drawn from the entire book. This trend is 
visible in a number of recent studies. One of 
the most obvious examples of the contrast 
between the new methodology and the old is 
found in two strikingly different commentar- 
ies on Amos, both by renowned scholars. 
Writing several decades ago, Hans Walter 
Wolff set forth an elaborate and detailed 
hypothesis for the composition of the Book of 
Amos. He posited six stages, extending from 
the time of the prophet to the post-exilic era.6 
As might be expected, Wolff contended that 
the hopeful conclusion to Amos (9:11-15), as 
well as a number of other passages, did not 
originate with the prophet himself.

Taking an abrupt about-face at the first part 
of this decade, Shalom Paul asserts in his 
extensive commentary the unity and authen- 
ticity o f the entire book. He maintains that no 
portion of the Book of Amos needs to be 
understood as coming from a time later than 
the prophet.7 To discern the message of the



Exploratory Revisions

,

positions held to be settled by earlier scholars. 
Examples arise from two different areas of the 
discipline. In studies o f the Pentateuch— the 
first five books o f the Bible— few mainline 
scholars would have predicted serious chal- 
lenges to the Documentary Hypothesis. The 
idea that the Pentateuch was composed of 
four diverse, originally independent sources, 
labelled J, E, D, and P, that were written over 
a period of centuries and were only combined 
into one document late in the Old Testament 
period, became so strongly entrenched it was 
often assumed instead of argued for. This 
situation has changed. The withering critique 
by the liberal scholar Rolf Rendtorff14 has 
many scholars admitting that the Documen- 
tary Hypothesis at least needs modification.

Another example o f a challenge to a widely 
held view comes from the field of archaeol- 
ogy. Biyant Wood, in an article that achieved 
international attention, contested the conclu- 
sions of Kathleen Kenyon concerning Jericho. 
To recognize the significance of his article for 
biblical studies, one must understand that 
Jericho has often been given as the prime 
example of the unreliability of the Bible’s 
account of the Israelites’ entry into Palestine. 
According to Kenyon’s analysis of the data, 
there was no settlement at the site at the time 
the Israelites entered the land. On this point 
the biblical account could not be historically 
reliable. In a stunning challenge to Kenyon, 
Woods argues that the city was strongly forti- 
fied at the time when the Bible indicates the 
Israelite invasion occurred; that the city walls 
were likely toppled by an earthquake; and that 
the city was later burned.15 Each of these 
conclusions is congruent with the biblical 
narrative describingjericho’s fall. Several schol- 
ars have attempted to refute W ood’s points,

Book o f Psalms. “I am interested,” he says, “in 
what the Psalms teach— about God and God’s 
rule, about humanity and its role, about sin 
and forgiveness, about vengeance and com- 
passion, about salvation and the life of the 
faithful.”10 To those who might accuse him of 
a non-scholarly interpretation of the book, he 
asks, “What could be more honest
and critically appropriate than to approach 
the book of Psalms the way its shapers in- 
tended— as torah, ‘instruction’?”11 In other 
words, the Psalms were not preserved to 
enable us to reconstruct the liturgical history 
of ancient Israel (as the form critics might 
suggest), nor were they simply valued as 
examples of beautiful poetry (as the rhetorical 
critics might imply). “Rather, the Psalms have 
been preserved and treasured because they 
have served to instruct the people of God 
about God, about themselves and the world, 
and about the life o f faith.”12 

Adventists, who have insisted that scholar- 
ship must be relevant to the life of the commu- 
nity of believers can happily embrace this 
trend. We agree that Old Testament studies 
must seek to deepen the commitment of 
believers to the Lord as our Creator and 
Redeemer.13

Adapted from a detail of "Initial B, with King David Kneeling,” by Zanobi Strozzi.



origins found in the Psalter. The burgeoning 
study of intertextuality reaffirms the time- 
honored principle that Scripture is its ow n best 
interpreter.

Given the fact that these trends provide 
opportunities for Adventist Old Testament schol- 
ars, one might ask, What contributions are 
Adventists making? Have we helped advance 
these trends? In general, the answer is No. With 
a few exceptions, such as those of Thiele and 
our widely regarded achievements in the field 
of archaeology, the impact of Adventists on Old 
Testament studies as a whole has been almost 
negligible. However, it doesn’t have to remain 
that way, for current trends that approach the 
Bible holistically, emphasize theological and 
practical issues, challenge widely held theories, 
and compare Scripture with Scripture, provide 
splendid opportunities for Adventists to plunge 
into the world of Old Testament scholarship. 
Today, the door is wide open for Adventists to 
make a lasting scholarly contribution, while 
simultaneously proclaiming the relevant mes- 
sage of the Old Testament to an age that 
desperately needs it.

but good evidence continues to commend his 
position.

The Old in the New Testament

A fourth trend that should attract Adventists 
is the increasing emphasis on inter- 

textuality in biblical interpretation. Inter- 
textuality refers to the citation of, allusion to, 
or reflection on an earlier text in a later 
passage of Scripture. Scholars have long 
written about the use of the Old Testament in 
the New Testament. However, they are in- 
creasingly observing and writing about the 
use of the Old Testament in the Old Testa- 
ment.16 In fact, a new  commentary series 
specifically focuses on the intertextual study 
of Scripture.17

Seventh-day Adventist scholars can cer- 
tainly resonate with this trend because we  
have a long tradition of comparing Scripture 
with Scripture; for example, w e consider Gen- 
esis’ declarations about Creation to be inte- 
grally connected to proclamations on earth’s
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ars, including William Shea, Richard Choi, John McVay, 
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Series 89 (JSOT/Sheffield Academic Press, 1989).
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New Testament 
Studies Face 2000
Adventist New Testament scholars shape—and are shaped by— 
the church. It’s time to share that experience with academia.

With what perspectives can Seventh-day 
Adventists enrich New Testament scholar- 
ship? The obvious choices of Sabbath, law, 
and Eschaton might w ell be augmented by 
attention to the prophetic. The books o f 
Matthew, James, and Revelation seem  natural 
areas for Adventist contributions to New  
Testament scholarship. Robert Johnston, chair 
of the New Testament department of the SDA 
Theological Seminary, Andrews University, 
observes that the Adventist denomination 
itself might serve as a model for students of 
the early church: the expansion to a world- 
wide movement, a growing disparity in num- 
bers between the mother North American 
church and the burgeoning membership in 
the Southern Hemisphere, and the onset o f  
what looks like the early Catholicism o f the 
post-apostolic church.2

Conversely, the interests of the academy 
effect the way Adventist NewTestament schol- 
ars relate to their faith. A senior level Adventist 
scholar notes that

the apocalyptic in early Christianity will remain a
focus of research even if the questions are phrased

by ErnestJ.Bursey

Religious communities contribute to bib- 
lical studies to the degree that they 
allow us to re-enter and re-experience 

the world of the past. While the methodolo- 
gies and critical approaches employed in 
biblical studies have traditionally drawn on 
disciplines taught in the universities, it is the 
gift o f religious communities to allow the texts 
to be seen in particular ways. Perhaps more 
now than in previous eras, particular perspec- 
tives of faith communities are acknowledged 
anc even welcom ed.1

Some New Testament scholars steeped in 
the perspective of their particular faith have 
had measurable impact on the study of the 
New Testament outside o f their own denomi- 
nation. To simply drop names, consider John 
Howard Yoder and William Swartley among 
Mennonites, Gordon Fee, a charismatic, and 
Raymond Brown, a Roman Catholic.
Ernest J. Bursey, a graduate o f Pacific Union College, is professor 
o f biblical studies in the School o f Theology at Walla Walla 
College. He received his Ph D. in New Testament from  Yale 
University. This essay is a condensed, revised version o f a paper 
presented to the annual meeting o f the Adventist Society fo r  
Religious Studies convened in New Orleans, November 1996.



on pilgrimage and purity in Hebrews and his 
popular introductions to Matthew and He- 
brews; and William Richardson on the charts- 
matic phenomena in Corinthians.

Among the formally trained New Testament 
teachers, perhaps the most prolific has been  
John Brunt. He has produced a series of highly 
accessible works on a wide range of topics, 
in clu d in g  h erm en eu tics, the Sabbath, 
eschatology, New Testament ethics, the role 
of wom en in the New Testament, divorce, as 
well as popular commentaries on Romans and 
Philippians. Virtually all were produced while 
carrying full-time teaching and/or administra- 
tive responsibilities on an undergraduate cam- 
pus without the benefit of a sabbatical for 
nearly two decades. All this has left the rest of 
us humbled and mystified. He has ranged 
from a challenging dissertation on clean and 
unclean foods, which has never been pub- 
lished, to the assuring Good News fo r  Troubled 
Times, the church’s missionary book of the 
year in 1993.

A number have contributed significantly in 
both directions: Sakae Kubo’s work on textual 
criticism, Greek language tools, and Pauline 
studies balanced by widely accessible books 
on ethics, Sabbath, and the Second Coming; 
Robert Johnston’s form-critical work compar- 
ing the rabbinic parables with the parables of 
Jesus, as well as his recent commentaries on 
the Epistles of Peter and Jude; Robert Badena’s 
published dissertation on Romans 10:4 in the 
Society of Biblical Literature series and his 
recent work on the Book of Revelation; Robert 
Maclvor and Norman Young’s writings on 
parables; and Warren Trenchard’s published 
dissertation on the depiction of wom en in the 
intertestamental literature and his recent pub- 
lications of Greek language tools. Among the 
most prolific is Jon Paulien, with strong inter- 
ests in the Johannine corpus. His two-octave 
span reaches from active membership in the 
Society of Biblical Literature Seminar (“Read- 
ing the Apocalypse: The Intersection of Liter

differently [than the Jesus Seminarl. Given this, 
Adventism will continue to face the challenge of 
this research and will have to confront its own 
apocalyptic traditions with new insights. The 
Revelation Seminars so popular in some quarters 
are a source of embarrassment in others already. 
The apocalyptic sectarianism that characterizes 
Third World Adventism is becoming more and 
more problematic for those who do New Testa- 
ment studies. How the fraternity of Adventist New 
Testament scholars reacts to the coming impasse 
will prove decisive for the future of the church in 
the long run.4

The largest group among Adventists with 
Ph.D. degrees in religious studies earned them 
in New Testament studies. To what extent have 
their contributions been fueled by our perspec- 
tive as Adventists? What have my Adventist 
colleagues contributed to the larger field of 
New Testament scholarship, especially in the 
more promising areas? What sort of a profile do 
w e as a group cast within the academy? Corre- 
spondingly, how have we fared in shaping the 
understanding of the church?

I offer my own incomplete listing of research 
and writing as a simple gesture toward a 

badly needed bibliographic effort on someone’s 
part. In the meantime, please accept them as 
illustrative: the publication of Philo texts in the 
Loeb Classical Library series by Abraham 
Terrian; Larry Richards’ earlier work on textual 
criticism, recently revived; Harold Weiss’ on- 
going study of the Sabbath in New Testament 
texts and communities; Bruce Johanson’s con- 
tinued work on text-linguistics and rhetoric, 
starting with 1 Thessalonians; B. Brinsmead’s 
published dissertation on the Galatian oppo- 
nents; Ron Jolliffe’s work on Q, which contin- 
ues to this very day; and the several New  
Testament contributors to the dissertation se- 
ries published by Andrews University.

Several have parlayed their scholarly pur- 
suits into popular books: Pedrito Maynard- 
Reid’s work on poverty and wealth in James, 
published by Orbis; William Johnsson’s work



as marginal, too. Note that I say marginal, but 
not irrelevant. For several years, our church 
has been focused on the study of particular 
books of the Bible. How many of us have been  
asked by our church to produce a series of 
lessons? Perhaps I have overstated and under- 
estimated. I am open to your persuading me 
to see the matter differently.

.............................

work hard or that, somehow, w e are at fault. 
I am suggesting that w e ought to articulate the 
factors that have led us to the place where w e  
are if we are to talk responsibly about Advent- 
ist New Testament scholarship in the 21st 
century. To what extent have the conditions of 
our employment been a factor in inhibiting 
scholarship? What has blunted or stalled our 
contributions to the field of New Testament 
scholarship? Are these factors going to con- 
tinue with the next generation of Adventist 
New Testament scholars? What needs to change 
for them to be able to make a more obvious 
impact in the intellectual academy, especially 
in this time of openness to the contributions of 
scholars nurtured in particular faith communi- 
ties? These questions deserve our sustained 
attention.

Adapted from *The New Jerusalem," from the series “The Apocalpyse."

ary and Social Methods Seminar”) to being a 
major contributor to the volumes on Revela- 
tion produced by the Biblical Research Insti- 
tute of the General Conference. Like Brunt, he 
has written on more general topics.

An example of a person trained in New  
Testament studies who has contributed to his 
church in unexpected ways is Fred Veltman. 
Veltman’s understanding of redactional meth- 
odology in the study of the Gospels stood us 
all in good stead when searching for someone 
to guide the church through the difficult rapids 
of the research on Ellen White’s use of sources.4

There is an immense reservoir of talent and 
training among us. We have been given the 
best educational opportunities available at 
outstanding institutions. While still graduate 
students, many of us are warmly encouraged 
by our professors. Yet, when all the names and 
contributions were added up, it appears to me 
that Adventist New Testament scholarship has 
been and continues to be under-represented 
in the academy.What are the publications we 
have written that are routinely placed on the 
reading lists of graduate students? How many 
of us have contributed to major commentary 
series? When the academy wanted to under- 
stand the apocalyptic exegesis of David Koresh, 
did they turn to us? How many chairs or even  
tenured positions do Adventist New Testa- 
ment scholars hold in non-Adventist universi- 
ties or colleges? How often are w e honored by 
our professional colleagues by serving as the 
chair of section meetings? Why have so many 
with such obvious gifts and promise not 
continued to be productive to the level of our 
graduate school counterparts?

These are not words of despair. I, for one, 
am honored to be a teacher. Every day I make 
use of the education I received at Yale for the 
benefit o f my students. Others here can make 
a similar speech. We have committed our- 
selves to the service of the church. But, 
ironically, the impact o f Adventist New Testa- 
ment scholars on the church can be construed



hope the answer to both of those questions is 
Yes. If not now, then a few years hence.

Finally, I suggest that the Adventist Society 
for Religious Studies plan a seminar on biblical 
apocalyptic, with participants drawn from 
scholars inside and outside the Adventist com- 
munity. The papers and discussion should be 
published in time for the year 2000.

REFERENCES
church members’ keen expectations of the soon com- 
ing of Jesus was light years away from the perspective 
of my academic colleagues engaged in the study of the 
Thessalonian correspondence while lacking empathy 
for an apocalyptic Paul. The connections were much 
easier for me, coming as I did from a community that 
fully expected the Parousia. Perhaps with adequate 
sociological and anthropological skill and some cour- 
age, I could have contributed to my fellow students’ 
grasp of Paul by offering them the experience of contact 
with the Adventist folk at Humphrey Street. These 
thoughts did not occur to me at the time.

3. In preparation for the annual meeting of the 
Adventist Society for Religious Studies, a number of 
Adventist New Testament scholars in the United States 
and Australia were invited to comment on the intersec־ 
tion of New Testament studies and Adventist faith. Their 
contributions to the development of this paper are 
considerable, though I am responsible for its particular 
shape and focus.

4. The knowledge among church leaders of Ellen 
White’s use of sources made my participation in the 
critical study of the Gospels much less risky than for 
Adventists contemplating denominational employment 
even 10 years before.

I conclude with a final provocation and a 
final suggestion. Let me be provocative first: 

Can a mature Adventist scholar write a first- 
rate commentary on the Book of Revelation as 
a recognized gift to the academic community 
that has enriched us? Could a mature Adventist 
scholar in an Adventist institution write a first- 
rate commentary on the Book of Revelation? I

NOTES AND
1. A. Malherbe noted that up to the 20th century, the 

field of classical studies determined the methodologies 
subsequently employed in biblical studies. That is no 
longer the case. The plethora of approaches come from 
a number of universes, especially the social sciences. 
For instance, the interdisciplinary work of John Dominic 
Crossan draws on “studies in cultural and social anthro- 
pology, medical anthropology, the sociology of colo- 
nial protest movements, the dynamics and structure of 
pre-industrial peasant societies, honor-shame societies, 
patron-client societies . . . ” (Marcus Borg, “Recent 
Developments in North American Jesus Scholarship,” 
Qumran Chronicle 5.1 [July 19951, pp. 67, 68). In more 
recent times, the readings of the academy have been 
broadened by the inclusion of non-white, non-male, 
non-Christian practitioners: i.e., the burgeoning num- 
ber of Jewish New Testament scholars like Geza 
Vermes, Amy-Jill Levine, and others have allowed us to 
see Jesus and Paul as Jews. The work of the feminist 
New Testament scholar Elisabeth Schiissler Fiorenza 
has widely popularized Jesus as the leader of an 
egalitarian and non-patriarchal movement.

2. While I was engaged in New Testament studies at 
Yale, our family attended the Humphrey Street SDA 
church within easy walking distance of the campus. The



Koranteng-Pipim: “M oderate 
Liberalism” Threatens Adventism
Reviewed by Norman H. Young

m e a n t  before attempting to say what 
it m ean s.  All this is commendable.

The author makes a good case in 
defending the plain-sense method 
of interpretation when rightly em- 
ployed against the charge of “proof- 
texting” (pp. 28-30). It is also a fair 
comment to criticize those who tol- 
erate all sorts of theological aberra- 
tions, but who show no tolerance of 
those deemed to be “fundamental- 
ists” (p. 220). However, his own 
approach is hardly irenic. Any posi- 
tion that does not coincide with his 
views is categorized as satanic delu- 
sion and part of the predicted “Al- 
pha” apostasy of the last days (2 
Timothy 4:3, 4 is treated as pro- 
phetic of the Adventist Church to- 
day, even though contextually it 
applied to Paul’s day) (pp. 188-191, 
326-329).

The book is profusely footnoted 
and the writer’s scholarship is not 
limited to Adventist authors, though 
the less-conservative wing of evan- 
gelical scholarship is not well repre- 
sented. His frequent appeals to the 
Reformers is probably not warranted, 
since Luther and Calvin’s attitude to 
the text was not one with which 
Koranteng-Pipim would be com- 
fortable. It is unfortunate that the

the “historical-critical method” of 
biblical interpretation. He sees the 
issue, then, as not over how to apply 
an agreed-upon method of interpre- 
tation, but over which of two con- 
flicting methods to apply to Scrip- 
ture (p. 77).

Koranteng-Pipim urges Advent- 
ist leaders and scholars to adhere to 
the denomination’s traditional 
hermeneutic of taking the Bible in 
its plain, grammatical, and historical 
sense (pp. 78, 214-223). He seems 
not to have noticed that James Barr 
has made a good case for the view 
that it is historical criticism and not 
fundamentalism that takes the text 
as it reads (see, for example, Barr’s 
F u n d a m e n ta lis m  [London: SCM, 
1977D. Koranteng-Pipim qualifies his 
plain-literal-sense approach by 
pointing out that care must be exer- 
cised in recognizing the Bible’s use 
of symbolism, poetry, figures of 
speech, parables, allegory, meta- 
phors, and hyperbole (pp. 264,265). 
He rightly emphasizes the necessity 
of seeing a text in its own historical, 
literary, and cultural setting (I think 
he is being informed by critical 
scholarship in saying this) before 
applying it to our own culture. That 
is, one must establish what a text

Samuel Koranteng-Pipim. R ece iv in g  
th e  W ord: H o w  N ew  A p p ro a ch es  to  
th e  B ib le  Im p a c t O u r  B ib l ic a l F aith  
an dL tfesty le .  Berrien Springs, Mich.: 
Berear! Books, 1996. $10.95 paper. 
386 pages.

A number of developments that 
are occurring in parts of the 

Adventist Church dismay Samuel 
Koranteng-Pipim. He discerns a 
growing tolerance in the church 
towards theistic evolution, homo- 
sexuality, premarital sex, the use of 
alcoho!, jewelry, feminism, contem- 
porary religious music, pluralism, 
and unhealthful life-style (pp. 105־ 
113; 118; 172-174). He is also con- 
cemed at the lack of numerical 
growth in the western divisions of 
the Adventist Church (pp. 200, 201). 
Koranteng-Pipim believes that the 
cause of this malaise is the loss of 
the Bible’s central place in Adventist 
faith and practice. He attributes this 
loss to the increasing acceptance of

Norman H. Young, a graduate o f Pa- 
cific Union College, received his Ph.D. in 
New Testament from  the University o f 
Manchester. He is currently senior lec- 
turerin New Testaement in the theology 
department c f Avondale College, Coor- 
anbong. New South Wales, Australia.



from seeing how immoral and con־ 
trary to the gospel is the tradition of 
choosing the ordained preachers 
of that gospel on the basis of gen- 
der (pp. 119142־). It does not re- 
quire an adherence to the histori- 
cal-critical method of interpretation 
to be offended by that.

Apparently on the basis of a 
comparison with Acts, he concludes 
that the tongues phenomenon in 1 
Corinthians 14 is human language 
(p. 268). This is close to what is 
meant by the “proof-text method.” 
The plain reading of the text and not 
the influence of the charismatic 
movement (as Koranteng-Pipim 
claims) is what leads most scholars 
today to see the experience in the 
Corinthian congregation as differ- 
ent from the phenomenon reported 
in Acts 2. This is the danger inherent 
in his interpretative principle num- 
ber five—“the consistent principle.” 
Differences in the biblical data are 
forced into a harmonious mold as 
one practices the admonition of 
Isaiah 28:10: “line upon line, here a 
little and there a little” (this text, in 
fact, has nothing to do with prin- 
ciples of hermeneutics, despite 
Koranteng-Pipim).

Receiving the Word is an earnest 
appeal to take the Word of God 
seriously. Koranteng-Pipim does not 
hesitate to criticize Adventist pub- 
lishing for being more interested in 
profits than the Word, or Sabbath 
Bible classes for studying the lesson 
pamphlet rather than the Scriptures. 
Such an appeal to hear the Word is 
timely, but this book’s approach is 
more polemical than winsome. It 
leaves us with a narrow choice: 
either a form of Adventist funda- 
mentalism or a radical liberalism. In 
fact, the world of understanding the 
Bible, like most worlds, is more 
diverse than that.

Gospels and John.
Koranteng-Pipim accepts that 

human fallibility is present at each 
historical point of the biblical data, 
except the first. It is certainly true 
that the human propensity to error 
is involved in interpretation of the 
text, as it is in the analysis of manu- 
scripts to establish the original He- 
brew or Greek text, and likewise in 
the scribal transmission of the text. 
But Koranteng-Pipim doesn’t recog- 
nize that fallible humanity is also 
involved in the original writing of 
the text. He believes that here the 
divine superintendence blocked all 
human imperfections.

The fact is, if an error-free text 
were so vital to our salvation, it 
would be just as important in trans- 
mitting the text without error as it 
was in writing the original text. The 
inerrant autographs are an entirely 
hypothetical construction based on 
no manuscript evidence or biblical 
text. One wonders—given the 
author’s adherence to the inerrant 
autographs—how the author man- 
ages to maintain his commitment to 
Ellen White, where we possess the 
“autographs.” The reason for the 
autographs hypothesis grows out of 
a misunderstanding of inspiration— 
as if God were an author in the 
normal sense of the term, and there- 
fore, as God, incapable of making 
an error. It also points to a misun- 
derstanding of the purpose of Scrip- 
ture, as if its authority depended on 
some total divine control of the 
human writer.

The author is quite able to flex 
his own interpretation to demon- 
strate that the Bible does not ap- 
prove of slavery or patriarchy “as 
morally legitimate practices for his 
people” (p. 304, note 12). Yet his 
commitment to the plain, literal 
meaning of the Bible prevents him

author spends most of his time damn- 
ing other Adventist writers, and 
misses the opportunity for construe- 
tive dialogue with others. Equally 
regrettable, given his expressed con- 
cem for centralizing Scripture, is the 
absence of a thorough canvassing 
of the biblical data. The book does 
not spend much time with the bib- 
lical texts.

He is confident that the sensitive 
interpreter will not err by over- 
literalizing the biblical literature. This 
may not be as straightforward as he 
seems to think. Take, for example, 
his own treatment of the biblical 
view of hell. Koranteng-Pipim op- 
poses any view that sees the fires of 
hell metaphorically (pp. 160, 161), 
yet presumably he does not himself 
take in their plain, literal sense: the 
outer darkness, the worm that does 
not die, the eternal ascending smoke 
of their torment, the worshippers of 
the beast who have no rest by day or 
by night, the gnashing of teeth, or 
the everlasting punishment.

The author assumes that the Bible 
was without error at the time of its 
original writing. These now-lost origi- 
nals were error free in all areas, 
whether theological, historical, or 
scientific. He allows that some mi- 
nor distortions have crept into the 
Word during its scribal transmission, 
but these to his mind are few in 
number and mostly able to be elimi- 
nated by comparing the various ex- 
tant manuscripts (pp. 227, 228). He 
probably downplays the ambiguity 
and importance of many of the tex- 
tual variants in the manuscript tradi- 
tion. This leads him to offer rational 
explanations for some celebrated but 
minor discrepancies in Scripture (pp. 
 One would like to have .(־279304
seen a discussion of some of the 
more profound issues such as the 
relationship between the Synoptic



Adventists Review Their 
Favorite Contemporary Books
by Scott Moncrieff

to appropriately praise wbatyou ad- 
mire. But don’t stop with what we 
had to say. Go out and borrow or 
buy a few  o f these books o f good 
report and settle intoyour easy chair.

really liked, and to tty to communi- 
cate some o f that book’s special qual- 
ity in our reviews. We discovered 
that it is often easier to write clever 
things about a book you despise than

Snow Falling on Cedars
any popular whodunit. Snow Fall- 
ing on Cedars offers us so much 
more, however, that to call it a 
“mystery” is misleading. Rather than 
limit the story to the methodical 
search for rational knowledge of the 
crime, as in a Sherlock Holmes tale, 
Guterson quickly broadens our vi- 
sion to encompass social and moral 
questions. For example, the accused 
fisherman is nisei, and the trial oc- 
curs a scant decade after World War 
II. Not only is the San Piedro com- 
munity, which includes a significant 
Japanese-American component, 
struggling to come to terms with the 
war’s aftermath, but Ishmael also 
finds himself less and less able to 
separate private issues of personal 
innocence and guilt from his profes- 
sional covering of the trial. He has 
lost both an arm and a lover to the 
war, and finds his memories affect- 
ing how he interprets the events of

Snow Falling on Cedars, by David 
Guterson (Vintage, 1995)

Reviewed by Norman Wendth, At- 
lantic Union College

You can’t tell a book by its title.
Snow Falling on Cedars doesn’t 

sound like a murder mystery, but it 
is one. Carl Heine, a not־so־simple 
fisherman on the Pacific northwest 
island of San Piedro, has drowned 
under “suspicious circumstances.” 
As the novel opens, fellow fisher- 
man Kabuo Miyamoto is on trial for 
his murder, and Ishmael Chambers, 
editor and only reporter for the San 
Piedro Review, is trying to make 
sense of the trial. Most of the time 
the reader follows the proceedings 
through Ishmael’s eyes.

David Guterson knows how to 
please a crowd, and you can hap- 
pily read this novel as you would

SEVENTH-DAY ADVENTIST READERS

Best Sellers
I Snow Falling on Cedars

by D a v id  G u terson

2 The Shipping News
by E. A n n ie  P rou lx

3 Scar Tissue
b y  M ic h a e l Ig n a tie ff

4 Midnight in the Garden 
Of Good and Evil

by John B eren d t

C  Montana
b \

My dad used to tell me about the guy 
who would hit his thumb with a 
hammer, because it felt so good when 
hestopped. That’s the way some o f us 
felt after reviewing books from the 
New York Times Fiction Best Sellers 
list in the previous issue o/Spectrum. 
To recover our equilibrium, we de- 
cided to review books we really liked, 
books we would consider excellent 
with a Christian audience in mind, 
books we would highly recommend 
to friends. We opened these second 
reviews to either fiction or non-ftc- 
tion books published in 1990 or af- 
ter. The choices include someprevi- 
ous best sellers, as well as more 
hidden treasures. O f course we have 
different opinions about the relative 
merits o f one another’s choices— 
that’s part o f thefun. But all o f these 
books have a level o f insight and use 
o f language that impressed the re- 
viewer. It was a rewarding experi- 
ence to spend time with a book we

Scott M oncrieff associate professor o f 
English a t Andrews University, Berrien 
Springs, Michigan, received his Ph.D. 
from  the University o f California a t Riv- 
erside. Though his training is in Victo- 
rian studies, his recent research and  
writing has been about popular culture, 
including Adventist culture.



who cannot forsake all others, and 
has two little girls, Bunny and Sun- 
shine. Suddenly he finds himself 
painfully released from his marriage 
by a fatal automobile accident, and, 
with the help of a newly resurfaced 
maiden aunt, makes the decision to 
return to his ancestral home, Killick- 
Claw, Newfoundland.

Quoyle, the aunt, and the chil- 
dren restore and move into the 
aunt’s girlhood home, a large green, 
foundationless house cabled to a 
bare point of Newfoundland rock. 
Quoyle hires on with the eccentric 
crew of the local newspaper, The 
Gammy Bird, and begins his assign- 
ment of covering auto wrecks and 
the shipping news. As he drives to 
and from work, Quoyle finds him- 
self more and more frequently giv- 
ing a lift to “a tall and quiet woman” 
by the name of Wavey Prowse.

Proulx’s poetic prose, laden with 
a rich and particular vocabulary, 
redeems the barren Newfoundland 
setting as surely as Quoyle’s 
newfound home redeems him: 
“Quoyle, turning, could look down 
to the cup of harbor, could turn 
again, look at the open sea, at 
distant ships heading for Europe or 
Montreal. Liquid turquoise below. 
To the north two starched sheet 
icebergs. There, the smoke of Killick- 
Claw. Far to the east, almost invis- 
ible, a dark band like rolled gauze.” 

Proulx then peoples this stark 
but enchanted locale with a cast of 
memorable characters (endowed 
with names such as Beety Buggit, 
Tert Card, and Diddy Shovel) and 
lets us in on their lives and the 
tapestry of stories with which their 
lives are woven together. Quoyle 
and the reader become enfolded in 
this small shipping and fishing com- 
munity. On the one hand it is prone 
to “inventive violence” and sexual 
abuse. On the other it tolerates 
kindly human foibles and sticks to- 
gether in the face of an inhospitable 
environment, letting no member go 
unaided.

just beginning to recognize that it 
lacks. Perhaps we have protected 
ourselves against more than evil; 
perhaps our deepest sin is not being 
fully enough engaged in life. We 
must know our neighbors before 
we can love them.

Moral tales are out of fashion, of 
course. A postmodern world seeks 
to understand rather than judge, 
and moralists are avoided for their 
presumed harsh inflexiblity. It is 
therefore all the more remarkable 
that Snow Falling on Cedars was on 
the best-seller list for so long. When 
that happens, Adventists—even 
those trying to escape guilt—should 
take notice. Popular novels give 
people what they know they want; 
literature shows people that they 
want more than they know. Snow 
Falling on Cedars is a ripping good 
yam. It is also literature.

the inside, a man of great sensitivity, 
capable of profound passion and 
compassion, gifted with the eye of 
an artist and the heart of a poet.

As the story begins, Quoyle is 
barely holding down an on-again, 
off-again job as a small-town news- 
paperman. His only true friend has 
moved away to California. He makes 
a disastrous marriage to Petal Bear,

This is a story about 
love; redemption, and  
resurrection, beau- 
tifully a n d  entic- 
ingly told. Readers 
will go awaycelebrat- 
ing their humanity 
and the magicalpow- 
ers of love.

the trial. The readers must consider 
issues beyond Ishmael’s, too. Can 
San Piedro bystanders avoid guilt 
for evil observed? Can love ever be 
“guilty”? What are appropriate re- 
sponses for victims of tragedy and 
loss? Before the story ends, Guterson 
has led the reader through a roller- 
coaster of moral and emotional 
struggles that don’t end until most 
readers recognize their own private 
dilemmas somewhere in the story.

And “most readers” definitely in- 
eludes Seventh-day Adventists. Many 
of us struggle with a (too?) highly 
polished sense of guilt, yet limit our 
guilt to obvious sins of commission. 
Bystanders—maybe even collabo- 
rators—are innocent; sins of omis- 
sion or neglect don’t even register 
on our moral seismographs. Snow 
Fallingon Cedars, however, teaches 
a sensitivity our subculture is only

The Shipping News, by E. Annie 
Proulx (Simon & Schuster, 1993)

Reviewed by Meredith Jones Gray, 
Andrews University

U T Tere is an account of a few
i i  years in the life of Quoyle, 

bom in Brooklyn and raised in a 
shuffle of dreary upstate towns,” 
begins E. Annie Proulx’s The Ship- 
ping News. It is a modest beginning 
for a novel which unfolds the story 
of a life-changing journey and a 
heartening metamorphosis of the 
protagonist.

Quoyle is, on the outside, an 
antihero. A huge, clumsy “loaP of a 
man with an abnormally large chin 
that he is constantly trying to cover 
with his hand, he was ridiculed and 
abused as a child and, as an adult, 
succeeds at nothing. One of the 
headlines with which Quoyle men- 
tally labels his life says it all: “Stupid 
Man Does Wrong Thing Once More. ” 
But we discover that Quoyle is, on

The Shipping News



the nails in his mouth.” Of his hon- 
eymoon in Venice we are told, “We 
had the whole day ahead of us and 
for that whole day, I felt we could 
never be harmed or hurt or dimin- 
ished by the life ahead.” And at one 
point he wistfully admits, “I am still 
addicted to impossible wishes.” (As 
soon as I can find someone to 
translate that last quotation into Latin, 
or perhaps Russian, I will have a 
family crest.)

I heard Michael Ignatieff speak at 
a literary festival in Wales a few 
years ago. This Toronto-born writer, 
now living in London, was moderat- 
ing a discussion on nonfiction and 
in particular family histories. I felt at 
that point that I was in the presence 
of an amazingly compassionate and 
enlightened writer. Now that I have 
read one of his novels, I am pre- 
pared to trust my first impressions 
all the more.

Scar Tissue reminds me again of 
well-crafted fiction’s mystery and 
power, of its ability to be a repository 
and conveyer of truth. Since first 
reading Scar Tissue several weeks 
ago, I have bought every copy I can 
find. They are being handed out and 
mailed to people I love. Rarely have 
I believed with such conviction that 
I am sharing the best.

and Evil Berendt has moved to 
Savannah to find his own version of 
the South. Yet, as all Southerners 
know, all Southerners are created 
equal, but some Southerners are 
more equal than others. Savannah is 
just such a place, so steeped in the 
southern past that it can look down 
on Charleston as being too progres- 
sive.

The ostensible story of the book 
is one of a trial of a local antiques 
dealer for murder. The plot is based 
on an historical event; the antiques 
dealer has national prominence. The

man being. Readers will go away 
sorting through the layers of the 
story and celebrating their own 
humanity and the magical powers 
of love.

through the painstakingly typed 
words and fragile moments both 
brothers share with Moe, a man 
dying of motor neurone disease.

IgnatiefFs characters, and subse- 
quently his readers, wrestle with 
difficult questions. How do we en- 
dure the death of a loved one? How 
do we live with the haunting knowl- 
edge that from birth we ourselves 
are dying by degrees? Why are we 
so tormented by life’s few certain- 
ties—its tenuity and brevity?

These questions hardly sound 
like the starting point for pleasur- 
able reading. Enter what is stunning 
about IgnatiefFs novel: the beauty 
and force of his language. He in- 
fuses an exploration of death with 
breath-taking, life-affirming prose. 
The narrator describes his father 
building the family home: he is 
“stripped to the waist on a ladder 
banging in shingles, singing in off- 
key Russian, the songs garbled by

Midnight in the Garden o f Good 
and Evil, by John Berendt (Random 
House, 1994)

Reviewed by Andrew Woolley, South- 
western Adventist College

D o you understand the South?
It’s a question that Shreve, a 

Canadian, asks Quentin Compson, 
his Mississippi roommate at Harvard, 
in Faulkner’s Absalom, Absalom. In 
some ways, it’s the same question 
John Berendt tries to answer in 
Midnight in the Garden o f Good

This is a story about love, about 
redemption, about resurrection. It 
is beautifully and enticingly told. 
By the end Quoyle has been trans- 
formed from misfit to a whole hu-

Scar Tissue
Scar Tissue, by Michael Ignatieff 
(Chatto & Windus, 1993).

Reviewed by Beverly Matiko, An- 
drews University

P erhaps I have read a novel that 
moves me more and that mat- 

ters to me more than Michael 
IngatiefFs Scar Tissue. If so, I have 
forgotten. Appropriate, this recess 
of recall, as much of IgnatiefFs book 
is about forgetting—the unwilling 
surrender of memory, of others, and 
ultimately the self.

Scar Tissue begins by acknowl- 
edging a memory battle: “I do not 
want to remember her last hour,” 
the narrator tells us. The illness and 
death of the narrator’s mother, be- 
queathed by heredity “dark starbursts 
of scar tissue” in the brain, becomes 
the novel’s focus. (This condition is 
referred to elsewhere in the novel as 
“premature senile dementia.”) While 
describing the paring away of his 
mother’s self, the narrator, a profes- 
sor of English, traces his own con- 
current spiral of losses.

While witnessing the disintegra- 
tion of his mother’s body and mind, 
the narrator becomes obsessed with 
defining selfhood. He is not the only 
one on a quest. Ignatieff creates a 
story of two brothers, sons of a soil 
scientist and an amateur artist, who 
seek to solve their own mysteries in 
different ways. The narrator mines 
literature (King Lear), philosophy 
(St. Augustine), and art (Willem de 
Kooning). The physician brother 
immerses himself in medical litera- 
ture, the hospital ward, and the 
laboratory. Ultimately the “answers” 
come from an intersection of realms,

Midnight in the Garden of 
Good and Evil



out in a moan . . . ‘What?’ my father 
replied, his confusion apparent and 
sincere. ‘What is it?’ . . .  My mother’s 
voice became so low and tender it 
seemed better suited for an expres- 
sion of love than what she actually 
said. ‘That’s not the way it works. 
You know that. Sins—crimes—are 
not supposed to go unpunished.’”

And therein lies the morality play. 
David’s father’s dilemma is appar- 
ent. He is the one whose moral 
course will wreck the family. If he 
pursues justice (as his position re- 
quires), the Hayden family honor 
will shatter. Watson sets up a fragile 
balance. Montana 1948 is about 
conscience—the conscience of a 
man, of a family, and ultimately of a 
nation.

Watson forces his readers to ex- 
amine the Hayden family’s past and 
its effect on the present. Of course, 
the present is paramount for a child; 
therefore, David’s impression of the 
immediate situation—he must rely 
on overheard conversations to piece 
together the sordid details—drives 
the book emotionally. David finds 
himself, though, possessed of too 
much knowledge, and he’s ashamed 
of his desire to know more about 
something so horrible, “but I was on 
the trail of something that would 
lead me out of childhood. ” Through- 
out, the narrative assumes an ur- 
gency that underscores David’s sense 
of justice, disbelief, and disgust.

Although the novel deals with 
sensational crimes, violence, and 
tragedy, Montana 1948 is a quiet 
book in many ways. Watson’s style 
is restrained and respectful, yet his 
images are striking, unforgettable, 
and truthful. The young narrator’s 
sense of disbelief as he senses his 
family’s honor unraveling before 
him adds to the poignancy of the 
story. And his expectation of his 
father to do right fuels the tension.

Watson’s book is reminiscent of 
other recent novels; notable among 
them are Richard Ford’s Wildlife 
and Michael Dorris’s A Yellow Raft

The antiques dealer must have his 
annual party, even though he’s on 
trial; the local citizens must attend 
the party. One central incident is a 
midnight trip to a cemetery with a 
local seer, a moonlit journey into a 
garden to place a hex on the en- 
emies of the defendant. The details 
of the trail become more sordid, 
breaking up any cliches of moon- 
light and magnolias one might har- 
bor. Proceeding into the darkness, 
Berendt maintains his detached ob- 
seivation and sense of humor. Along 
with him, we learn that Savannah 
has had a rich and weighty culture 
which has collapsed in on itself in its 
isolation.

Midnight in the Garden o f Good 
andEvilhas been on the non-fiction 
bestseller list for more than a year. 
Ironically, its popularity has brought 
visitors to a city that shuns tourism, 
increased attention to a past which 
would just as soon lie sleeping. With 
style and charm, the book evokes 
Savannah as Savannah evokes the 
past: letting the viewer have glimpses 
into the mysteries of the garden, yet 
confirming that no matter how much 
one understands, one cannot live 
within its limits.

ity that’s almost legendary in his 
family.

Essentially a coming-of-age story, 
Montana 1948 pits justice against 
family ties. When David’s uncle 
Frank is rumored to have sexually 
molested native American women 
in his medical practice, David’s fa- 
ther, the sheriff, has to decide how 
to deal with the allegations. The 
novel examines the bonds of broth- 
erhood effectively, and it portrays a 
loyalty that is disabling. The sheriff 
tells his wife, “I think the problem’s 
been taken care of. Frank said he’s 
going to cut it out.”

*“Oh, Wes-ley!’ Her words came

plot is constructed with the tight- 
ness of a Grisham novel. The story 
of the trial, however, is not really the 
focus of the book. In many ways, 
the plot of the book doesn’t begin 
until page 175. Instead, Berendt 
captures the atmosphere and life of 
Savannah, its architecture, its squares 
faced with stately homes, its past 
which so much still structures the 
social life of the city. The early half 
of the book is made up of vignettes 
and character sketches, some of 
them important for the later story, 
some of them told for the sheer 
interest and enjoyment of the tell- 
ing. Berendt tells them with a 
Dickensian accuracy of detail and 
forgiveness of foibles. An old man 
walks his dog every day for 20 
years—without a dog. There’s the 
woman of 6,000 songs, a piano 
player who travels the state for ev- 
ery wedding, funeral, garden party, 
and bar mitzvah that requires music. 
Other stories take us deeper into the 
heart of Savannah. One man resents 
film companies using Savannah as a 
location and hangs out a Nazi flag so 
that every shot will be ruined. A 
black drag queen called the Lady 
Chablis crashes a debutante ball.

Montana 1948
Montana 1948; by Larry Watson 
(Washington Square Press, 1993).

Reviewed by DouglasJones, A ndrews 
University

The title of Larry Watson’s short 
novel Montana 1948offers set- 

ting and time, but it does not hint at 
the morality play that’s tightly spun 
into young David Hayden’s remem- 
brance of growing up. The son and 
grandson of sheriffs, the nephew of 
the local doctor, David senses the 
importance of his family’s role in the 
community, but he’s not prepared 
for the aftermath of abusive author-



Ashworth’s life, following this 
discovery, is not then just a record of 
how he worked things out with his 
enemy, arrived at a healthier bal- 
ance between himself and his sons, 
and located the most appropriate 
woman among his female acquain- 
tances, should he indeed choose to 
remarry. Each of these quests is 
informed by a far more important 
quest: refinding the spiritual path 
from which he had unintentionally 
wandered. This means that he must 
exchange his judgmental approach 
for Christian understanding, and 
become truly (instead of nominally) 
Christ-centered, recognizing that 
only through Christ can one find 
“that kingdom of values, those ab- 
solute truths, which gave all ere- 
ation meaning.”

It’s clear in Absolute Truths that 
religious rank is meaningless with- 
out inner spirituality. It’s also clear 
that achieving that state is neither 
simple nor automatic; belonging to 
the right church (or even being 
employed by it) is no guarantee of 
true spirituality. Absolute Truths is a 
thoughtful book that challenges any 
assumptions the reader may have 
made about the ease of living a truly 
Christian life.

novels, Montana 1948is a power- 
ful study of right and wrong, loy- 
alty and justice, played out in the 
wide-open and lonely spaces of 
the soul.

death of his adored wife, Lyle, shortly 
followed by his discovery of her 
secret diary.

At this point in the book I was 
thinking: I’ve read this book before. 
In a fictional context, the surviving 
spouse finding evidence that makes 
the happy marriage become (in retro- 
spect) a sham, or the survivor’s pil- 
grimage to find another mate with 
whom he or she can be happy is fairly 
stereotypical. Absolute Truths, how- 
ever, surprised me. The basic situa- 
tions may have been familiar, but 
their development definitely was not 
The diary, for example, does not 
contain information about Lyle’s se- 
cret life and loves; instead, it is a 
spiritual diary in which she alternately 
prays to God and rages against him, 
and records her concerns over her 
husband’s dangerously wrong per- 
ceptions of his family and his perilous 
complacency about his spiritual life.

on Blue Water. Both set in Mon- 
tana, the two novels portray a young 
person’s moral commitment to fam- 
ily in the face of bewildering cir- 
cumstances. Like these other fine

Absolute Truths
Absolute Truths, by Susan Howatch 
(Ballantine Books, 1994).

Reviewed by Winona Howe, La Si- 
erra University

Frank Harris, tum-of-the-century 
author and editor, once men- 

tioned an acquaintance “who was 
an English clergyman, and yet, won- 
der of wonders, a Christian. ״ It is this 
nexus between clergyman and Chris- 
tian that Susan Howatch explores in 
her six-volume series about spiritual 
and temporal conflict among Angli- 
can churchmen, a series that has 
been compared to Anthony Trol- 
lope’s Chronicles o f Barsetshire. 
Howatch lacks Trollope’s humor, 
however, and a further difference 
between the two is that sexual rela- 
tionships are an important aspect of 
the current novels, an approach that 
was not allowable in Trollope’s Vic- 
torian times.

Absolute Truths, the final volume 
of the series, focuses on Charles 
Ashworth, the bishop of Starbridge. 
Ashworth’s life should be perfect: 
his professional achievements are 
numerous, he enjoys an enviable 
marriage, and he does not neglect 
his spiritual life. But, as Job could 
have told him, perfect happiness is 
likely to be both precarious and 
brief. Ashworth never loses his chil- 
dren, livelihood, or health, but he is 
rocked by one disaster after an- 
other: problems with his adult chil- 
dren, reverberations of long-past 
events and errors, ongoing rancor- 
ous wrangling with the dean of 
Starbridge Cathedral (repeatedly 
described by Ashworth as “my en- 
emy”), and the final catastrophe, the

Typical American
wealth to the family. On shipboard, 
Ralph sets forth his goals: cultivate 
virtue, bring honor to the family, do 
five minutes of calisthenics a day, 
stop eating when others do, and 
have nothing to do with girls. Most 
of these goals collapse under the 
pressures of life in America. The 
novel, then, studies changing val- 
ues in cross-cultural situations.

Many of Ralph’s challenges are 
prompted by the differences be- 
tween American and Chinese val- 
ues, especially regarding money and 
gender roles. For example, Ralph 
soon comes to believe that in 
America, prestige comes not from

Typical American, by Gish Jen 
(Plume Contemporary Fiction, 1991)

Reviewed by Renard Donesky, La 
Sierra University

T ypical American tells the story 
of several Chinese immigrants 

to the United States and their subse- 
quent Americanization. The book 
focuses on Ralph Chang, or Chang 
Yifeng, as he was known in China. 
Ralph’s parents, wealthy Chinese in 
the pre-revolutionary days, send him 
to America to study engineering, 
with the hope that he will return to 
China and bring honor and increased



David Brock, a conservative jour- 
nalist, and former senator and cur- 
rent Episcopal clergyman John C. 
Danforth. Two Wall Street Journal 
political reporters, Jane Mayer and 
Jill Abramson, have written what 
reviewers generally agree is the most 
detailed analysis yet, the Age of 
Reason’s response to Danforth’s Age 
o f Faith. Their book delves into the 
strengths and weaknesses of both 
characters with the gusto of William 
Faulkner, and when the authors 
weigh the two individuals in their 
balance of apparent objectivity, 
Clarence Thomas is found wanting.

What intrigued me most about 
their book, though, is the way their 
dispassionate, carefully reasoned 
prose raises issues from the realm of 
religion. It must be the feminist in 
them that makes Mayer and 
Abramson cluck with disapproval 
when they describe Thomas’s well- 
documented fascination with por- 
nography. The Christian Coalition 
might strike the more self-righteous 
pose when it comes to this topic, but 
a holier-than-thou stance can also 
come from the other end of the 
political spectrum, especially when 
sexual harassment is the context.

When Mayer and Abramson 
chronicled the extent of the Reli- 
gious Right’s involvement in the 
nomination and confirmation of 
Clarence Thomas, they probably did 
not realize they would make my 
Adventist blood run cold; they were 
just exposing an agenda. They re- 
veal how conservatives such as Gary 
Bauer, James Dobson, and Pat 
Robertson molded public opinion 
with well-timed propaganda and 
attack ads against liberals who might 
oppose Thomas. Although the Reli- 
gious Right spent a great deal of 
energy encouraging American blacks 
to support Thomas, they did not see 
the appointment in racial terms at 
all. It was simply another step in 
working toward a Supreme Court 
majority congruent with their 
agenda, and their well-practiced

boards. She begins to earn her own 
money and concomitantly wishes 
for increased control of her own life. 
She eventually has an affair with a 
married Chinese-American. Helen 
undergoes similar changes. Initially 
she subsumes her wishes to Ralph’s 
every desire. Often he tests her 
understanding of their respective 
roles: “At home, the husband would 
command, the wife obey.” But as 
Ralph becomes increasingly ob- 
sessed with money, Helen begins a 
flirtation with another man, accom- 
panied by an increased desire for 
equality in the home.

Ralph’s Americanization, then, 
continually tests his values. How 
much will he adapt? What Chinese 
values will he maintain and which 
relinquish? The resulting tragedies 
clearly bring Ralph’s fall into focus.

Typical American is not just a 
study of a minority group (whether 
Chinese or immigrant). It’s theme— 
moral values in relation to adapta- 
tion and acculturation—is relevant 
for every person living in a world 
which seeks us to adapt to its mores. 
But it’s also funny, engaging, and 
very well-written—one of the best 
books I’ve read in the past five 
years.

of the Clarence Thomas/Anita Hill 
saga provide many more layers of 
fascination than the rather predict- 
able tale Baldacci spins. Is the Tho- 
mas/Hill story pure “political por- 
nography,” as one reviewer put it, 
or is it something more complex, a 
layering of politics, morals, sociol- 
ogy, psychology, literary language, 
and religious values? It depends on 
who is telling (and who is reading) 
the tale.

Varying accounts have been ren- 
dered by Timothy Phelps (journal- 
ist-as-hero), novelist Toni Morrison,

an academic degree but from wealth: 
“‘Money. In this country, you have 
money, you can do anything. You 
have no money, you are nobody. 
You are Chinaman. Is that simple.’” 
With that belief, Ralph forsakes his 
work in academia and starts a 
chicken restaurant—his chance at 
the American dream. His initial sue- 
cess leads to increased greed and he 
begins cheating on his daily receipts 
to lower his taxes.

He moves from a rat-infested, 
one-bedroom apartment in the city, 
to a luxurious home in the suburbs. 
But these physical “upward” moves 
come at the cost of failing moral 
values.

As Ralph changes his business 
goals, his family goals also become 
increasingly problematic. Ralph con- 
tinues to believe that a Chinese man 
is the ruler of the family: “‘I’m the 
father of this family! Do you hear 
me? The father, not the son!’”

However, the women in his fam- 
ily (his sister, Theresa, his wife, 
Helen, and his two daughters) adapt 
themselves to American gender roles, 
at least to some degree, as they too 
become “Americanized.” Theresa 
studies to become a physician and 
eventually passes her medical

Strange Justice: The Selling o f 
Clarence Thomas, by Jane Mayer 
and Jill Abramson (Houghton Mifflin, 
1994)

Reviewed by Terrie Dopp Aamodt, 
Walla Walla College

O K. So I complained that David 
Baldacci’s Absolute Power, a 

novel of sex and intrigue in the 
highest circles of Washington, D. C., 
wasn’t nearly as interesting as sto- 
ries about the “real” Washington. 
For my money, the various accounts

Strange Justice: The Selling of 
Clarence Thomas



Age bliss-ninny. His rowdy style 
inevitably veers into the incorrect 
and would never do as a vespers 
meditation. Often in these accounts, 
he is afield with a shotgun or fishing 
rod in hand, and lordy, the things he 
eats! But with biblically redolent 
turns such as “forty years wander- 
ing” and references to Rilke and 
Kierkegaard, Harrison isn’t really 
after Larry Lunker, wise trout of the 
deep. Whatever the topic—the mo- 
ronic aspects of ice fishing; a 
passacaglia on getting lost—Harrison 
can’t help but shape it into “stories 
in the same dimension as life at its 
most severe, words that cannot be 
outflanked by experience” as an- 
other outdoorsman, Ted Hughes, 
poet laureate of England, says of 
popular ballads.

Fear not, it’s easy reading. 
Harrison uses vignettes to power 
along with cinematic drive. 
(Harrison’s fiction occasionally 
makes it to the big screen: Legends 
o f the Fall m d WolJ most recently.) 
The landscape is ever near: the 
north woods of Michigan, Sand Hills 
of Nebraska, Absarokas in Montana, 
and never scarred by strip-mining 
for object lessons. It’s like fresh eyes 
on that second book.

Fair warning: this is a collection 
of book reviews, magazine columns 
culled from 25 years. It even in- 
eludes excerpts from Harrison’s 
master’s thesis!

little bit scary, capable even of 
producing that not-quite-delicious 
sensation of “fear analogous to ter- 
ror” associated by Edmund Burke 
with the sublime. Since the sublime 
triggers the most powerful emo- 
tions that humans are capable of 
feeling, and since nothing is so 
purely sublime as the apocalypse, 
is it any wonder that this story is so 
fascinating? Political pornography, 
indeed. Truth is infinitely stranger 
than fiction.

strategies were both efficient and 
effective.

Learning about the success of 
these Christian soldiers in molding 
the opinions of a public that might 
have objected if it had figured out 
what was going on, I did not have 
to make a very big leap to imagine 
how such an event might coincide 
with Adventist end-time expecta- 
tions. An apocalyptic scenario with 
the Christian Coalition as the bad 
guys is a little bit intriguing and a

Just Before Dark
with a noticeable limp.

The current batch of nature writ- 
ers show what Adventism is miss- 
ing. For a reader new to the field, 
Terry Tempest Williams, a devout 
Mormon, is a good start. But for the 
unvarnished stuff, I recommend Jim 
Harrison, a Michigan outdoorsman, 
poet, and novelist. In Just Before 
Dark, Harrison admits that although 
he has “spent over forty years wan- 
dering around in the natural world,” 
he is not certain what he has learned. 
I take that as encouraging. Harrison 
says he avoids hiking trails as “an 
insult to the perceptions” and in the 
short works that make up this col- 
lection of essays, there’s plenty of 
bushwhacking through swamps and 
swales and not much swooning on 
mountaintops. Harrison is no New

Young Men and Fire
terlude of Sports Illustrated. After 
killing two days reading a “just OK” 
book, I was fearing endless trips to 
the public library and Barnes and 
Noble, searching for the elusive gem 
I needed. But then a good Samaritan 
recommended Young Men and Fire. 
I think it is a great book.

On August 6,1949, a fire at Mann 
Gulch, Montana, killed 12 men of a 
15-man “smokejumper” firefighting 
crew. Author Norman Maclean (A

Young Men and Fire, by Norman 
Maclean (University of Chicago, 
1990).

Reviewed by Scott Moncriejf An- 
drews University

1t’s hard to find an excellent con- 
temporary book, a book you are 

bursting to praise—especially if your 
usual reading goes from Defoe to 
Woolf, leavened with a weekly in-

Just Before Dark, by Jim Harrison 
(Clark City Press, 1991)

Reviewed by Dan Fahrbach, Editor; 
New York City

For my money, some of the best 
American writing today is by 

men and women who spend time 
outside, for whom landscape, along 
with the life and history of it, be- 
comes a character: Tom McGuane, 
Richard Ford, Barry Lopez, Pam 
Houston, Terry Tempest Williams. 
They are the payoff for a childhood 
of Sam Campbell.

An Adventist upbringing prom- 
ises lifelong learning from God’s 
“second book.” But those covers 
snap shut early, around the age you 
realize what stories rocks can tell, or 
that Darwin’s finches really are out 
there on Galapagos. The issues of 
earth age and species adaptation are 
hardly the toughies, but they seem 
to arrest deeper thought. So two 
roads diverge, Adventist preachers 
latch onto the beauty of nature, the 
scientists explore what’s really go- 
ing on, and seldom their paths do 
cross.

This stunted inquiry and experi- 
ence of creation has consequences. 
Adventism leaves a century, during 
which humans have awfully ful- 
filled the command to be fruitful, 
multiply, and dominate the earth,



ridge. No time for idle musings 
about the meaning of life; just one 
clear purpose. Their direct line is 
complimented by Maclean’s circui- 
tous journey, circling around and 
around the events of August 6, wher- 
ever he can find a clue, patiently 
putting details together. Their work 
was a matter of minutes; his, of 
years. And through his patient atten- 
tion to their final moments, Maclean 
performs a redemptive act for the 
dead. Their brief lives, which would 
otherwise be forgotten, are given a 
momentous meaning through his 
story.

Maclean states that “in this cock- 
eyed world there are shapes and 
designs, if only we have some curi- 
osity, training, and compassion and 
take care not to lie or be sentimen- 
tal.” In the shape and design of 
Young Men and Fire, the author 
unforgettably achieves his standard.

ridge just ahead of the fire. The rest 
died in the flames on the slope. A 
lawsuit raised by one of the victims’s 
fathers asserted that Dodge’s fire 
had cut off the escape route of the 
others.

The complexity of the subject 
requires all Maclean’s knowledge as 
backwoodsman, firefighter, scholar, 
and storyteller. And he gives it ev- 
erything. He collects documents, 
studies photographs and diagrams, 
consults fire scientists. He visits the 
remote site of the fire several times, 
and brings the two remaining survi- 
vors back to study their recollec- 
tions. Piece by piece, detail by de- 
tail, he assembles a convincing and 
detailed account of every key mo- 
ment, the life and death choices, the 
final race from death.

He writes of men who, in their 
final moments, had one all impor- 
tant goal: to make it to the top of that

River Runs Through It) tries to ren- 
der justice to this tragedy by recre- 
ating it as accurately as possible—a 
task of enormous complexity. The 
book has twin interests, each 
uniquely fascinating: the fateful story 
of young men who suddenly found 
themselves scrambling up a steep 
slope with a wall of fire in close 
pursuit; and the story of how a man 
in his 70s and 80s patiently as- 
sembled the details of the tragedy 
over many years, and turned them 
into a masterful story.

The tragedy immediately became 
controversial because one of the 
three survivors, foreman “Wag” 
Dodge, had at a crucial moment 
created an “escape fire”: after ignit- 
ing a patch of grass, he lay face 
down in the ashes in a fuelless 
bubble of protection as the main fire 
roared by around him. The other 
two survivors raced upslope to the



NEWS UPDATES

Board Appoints Committee to 
Examine WWC School of Religion

Kattenhom, Idaho layman; Esther 
Littlejohn, Washington laywoman; 
Steve McPherson, president of the 
Idaho Conference; Bryce Pascoe, 
secretary of the North Pacific Union 
Conference; Carlyle Raymond, Or- 
egon pastor; and Dave Thomas, 
Upper Columbia Conference pastor.

“Could someone get fired as a 
result of this process?” Nelson asked 
himself in the meeting of the faculty 
and staff. “I can’t make a guarantee 
that it couldn’t happen. My senti- 
ment is that we’re a long way past 
that. I don’t know what to tell you 
except this. The very first thing that 
would happen is that they’d have to 
come back with a recommendation 
. . . There would have to be some 
basis to that recommendation, and 
in fact [there are] legal specifications 
as to how we deal with things in our
office__ The substance of that fact
would have to have been substanti- 
ated. We have due process.”

“We’ve come a long way,” said 
Nelson. “The only thing I can tell 
you is that I believe in the goodwill 
of the people. I believe they are 
committed to looking at more than 
simply the issue of a particular per- 
son. Beyond that, my real expecta- 
tion is that what they will come back 
to us and do is to say, ‘We think 
there are some areas where there 
are some statistics in the constitu- 
ency about certain issues.’ I can 
conceive that they will tell us how 
they believe that communication 
could be set up to avoid these

compiled by Mitch Scoggins

O n May 5 the Walla Walla Col- 
lege Board of Trustees estab- 

fished a nine-member committee, 
comprising members of the board 
of trustees, to examine the Walla 
Walla College School of Religion. 
The board formed the committee in 
response to growing concerns, many 
rumor-driven, over the theological 
orthodoxy of members of the reli- 
gion faculty. The mission and exact 
guidelines of this committee, how- 
ever, were left unclear.

At a meeting of the faculty and 
staff convened the evening after the 
board took its action, W. G. Nelson, 
president of Walla Walla College, 
said, “I hate to tell you, but I think 
that they will make up, to some 
degree, the methodology that they 
think seems appropriate. But keep 
in mind this. I don’t care what they 
decide; you have to understand that 
all they’ll do is come back and make 
a recommendation to the board. 
And the board will make the deter- 
mination as to what things they
perceive to be appropriate__ ” The
committee, while urged to work 
quickly, was not given a specific 
date to report its findings. The com- 
mittee, comprising four laypersons 
and five church employees, will 
elect one of its members to serve as 
chairperson.

The members of the subcommit- 
tee include Ron Anderson, Washing- 
ton layman; Alf Birch, president of 
the Oregon Conference; Wilfred 
Geschke, Oregon layman; John

A synopsis o f  recent 
reports tracking de- 
velopm ents in  the 
school o f  religion a t  
Walla Walla College, 

fro m  stories by Al- 
lison Tait, NikiaFur- 
man, a n d  Tompaul 
Wheeler in the Col- 
leg ian , the W alla  
Walla College stu- 
den t newspaper.



express the gratitude I have for this 
donation.” The department hasn’t 
yet decided how to best use the 
donation, but, according to Clark, 
the possibilities include, student 
scholarships, faculty research, and 
community outreach programs.

Walla Walla College, initiated the 
action from the floor. The following 
resolution was adopted:

 Voted: In view of the tragedy in״
Rwanda in which members of the 
Adventist Church are alleged to have 
been involved, The Adventist Sod- 
ety for Religious Studies calls upon 
the church and particularly its lead- 
ers to uplift Christ against the clash 
of tribes and cultures that is tearing 
the world and our community apart. ”

mous support of the Walla Walla 
College School of Religion.

Dr. Doug Clark, head of the school 
of religion, was overwhelmed by the 
donation. “Professors are supposed 
to be able to craft words and sen- 
tences, but I cannot find the words to

At a recent meeting of the Ad- 
ventist Sodety for Religious 

Studies (ASRS), the principal profes- 
sional organization for teachers of 
religion in Adventist colleges in North 
America, the body appealed to the 
world church to react against tribal- 
ism and cultural clashes. The meet- 
ing, held in New Orleans November 
21-23,1996, was attended by nearly 
100 ASRS members. Pedrito May- 
nard-Reid, professor of religion at

problems in the future.”
In an interview after the meeting, 

Nelson told Walla Walla College 
newspaper reporters, “You have to 
believe in the ultimate fairness of 
people. We are committed to the 
truth.”

The Walla Walla College School 
of Religion is not under fire from all 
sides. At the 1997Alumni Homecom- 
ing Banquet, held on the 24th of 
April, two weeks before the college 
board met, Dr. Bruce Hamm pre- 
sented a $25,000 check to the School 
of Religion. The donation, collected 
from church constituents, was raised 
in one week and was called an initial 
donation. Hamm, in his short pre- 
sentation speech, said that more funds 
were on their way and called the 
$25,000 donation “the tip of the 
iceberg of support.” At an alumni 
meeting the following Sunday, the 
alumni association voted their unani

ASRS Urges Church to Combat 
“Clash of Tribes and Cultures”



RESPONSES

Greg Constantine, “Messing 
With the Corpus Callosum”

certain anyone will see the connec- 
tions when I quote John 14 where it 
says, “A n y o n e  w h o  h a s  seen  m e  h a s  
seen  th e  F a th e r ” (John 14:9, NIV) 
and “I  a n d  m y  F a th e r  a re  o n e ” 
(John 10:30, NIV). These two works 
were the focus of my intent for the 
S p ec tru m  article. Needless to say, 
theologians are able to talk “around” 
these texts and not fully explain 
them. Neither can I, but presenting 
the images in this way (which are 
unforced extensions of my other 
works) causes one to cogitate again 
on the issue of Christ’s and God’s 
Oneness. The “GIOTTO/MICHEL- 
ANGELO” (face to face) is awkward, 
I realize, but refers to Brancusi’s 
“THE KISS,” where a male and fe- 
male embrace each other in this way 
in order to see “eye to eye”; it 
reveals their agreement, which is 
mental and not just physical.

Perhaps, too, Christ was not in- 
tending the visual similarity when 
he said, “A n y o n e  w h o  h a s seen  m e  
h a s seen  th e  F ather״ as much as he 
was intending to refer to their 11see- 
in g  e y e  to  e y e ” I believe visual art 
stimulates thinking by itself, par- 
ticularly when words of explanation 
are n o t  provided, so I herewith 
apologize for these words, which

The images published in your 
September 1996 issue (Spectrum ,, 

Vol. 25, No. 5) are the latest series of 
works following a previous “gen- 
eration” of paintings of self-portraits 
of artists combined with their most 
famous portraits (of other people). 
The “MASK/PICASSO” and “VER- 
MEER/INGRES” are combined im- 
ages from the history of art that 
curiously create a single new per- 
sonage. I refer to these images col- 
lectively as “messing with the cor-  
p u s  c a llo su m ” because the merging 
actually occurs in the brain rather 
than the eye. The two become one. 
I have even given these a practical 
application in the combined por- 
traits of my daughter and her groom, 
and my son with his bride (as wed- 
ding gifts). The obvious scripture 
comes to mind uth e  tw o  w ill  b eco m e  
o n e  f le sh ” (NIV)—and they do, with- 
out losing their individual identities. 
Concurrent with the secular paint- 
ings from the history of art, I have 
been working on a sub-series deal- 
ing with Christ/God the Father com- 
bines of which two were printed in 
September: “RAPHAEL/MICHEL- 
ANGELO” and “GIOTTO/MICHEL- 
ANGELO.” These images are also 
taken from the history of art and I’m

“Raphael/Michelangelo"

“Giotto/Michelangelo”

Greg C on stan tin e  
discusses his art, a n d  
readers write about 
creation a n d  evolu- 
tion, Adventist col- 
leges a n d  teachers.



column the Flood might have taken 
place. I find that lately I am tending 
to think of where one could fit the 
Creation story into the geological 
column. The traces of humankind in 
the column are limited only to the 
dust of the surface, and it would be 
so tempting to have our planet vis- 
ited in the not so distant past and a 
new age initiated which instilled 
within humankind the potential to 
become sons and daughters of the 
Creator God. And I could live with 
a Creation story that allowed for life 
on earth prior to the fateful week, 
but I haven’t been able to reconcile 
death as a way of life before the 
Creation, the fall of humankind, and 
the entrance of sin. So, back to the 
drawing board.

As for death before Creation: Most 
of my picture of the world just after 
Creation is taken from the descrip- 
tions of the splendor we view in the 
New Jerusalem. However, Ezekiel’s 
description of a newer Jerusalem 
(Ezekiel 47) is hauntingly similar to 
John’s in Revelation, but includes 
fishermen and their nets, implying 
death for some forms.

One of the hardest things to do is 
separate the facts of Creation as told 
in Scripture from the pictures we 
traditionally hold of Earth’s begin- 
nings. The Bible talks of God as 
Creator from Genesis to Revelation, 
and even a casual look at the amaz- 
ing design and inter-relationships in 
the world around us will encourage 
this view. But I know of no place in 
the Bible where the time of Creation 
is even remotely referred to. As 
Adventists, we are weaned on time. 
The time of Creation, the time of the 
investigative judgment, the time 
prophecies, and even the time of 
sundown on Friday night. Perhaps 
the time has come to use some of 
the creative thinking we were given 
to bring together what seem to be 
opposing points of view.

Bruce Rafuse 
Port Hardy, British Columbia

than willing to exhibit the work 
(and sell it). They merely refer to the 
images as coming from a Christian, 
just as my other images come from 
one who teaches art history.

Greg Constantine 
Artist in Residence and 

Research Professor of Art 
Andrews University

probably hinder in exactly this same 
way.

Although I have never felt the 
urge to purposely create art with 
religious content, I have not sup- 
pressed it when it grew out of my 
work in the studio. When it did 
surface, I did not withhold it from 
my gallery dealers, who happen to 
be Jewish, and they have been more

It’s T im e to Creatively Align Our 
D ifferent T heories o f  Origin

of Adventist Creationism: ’80-’95” 
{Spectrum, Vol. 25, No. 3), was 
especially encouraging, as I have 
played with each one of the models 
mentioned. I grew up in a tradi- 
tional Adventist home, went to 
church school, graduated from Walla 
Walla College with a degree in biol- 
ogy, and earned an M.Sc. degree in 
geology from Washington State Uni- 
versity. Very early on I was con- 
vinced of the validity of the geologi- 
cal column as a time indicator 
(relative time: the oldest bed is on 
the bottom) and have tried to fit the 
column into our picture of the his- 
tory of the earth. For a long time I 
tried to analyze at what point in the

Zetters to the ed ito r  
a re  w elcom e, a n d  

w ill be co n sid ered  f o r  
p u b lic a tio n  unless oth- 
erw ise specified . D irec t  
c o r r e s p o n d e n c e  to  
Spectrum, P.O. B ox  
5 3 3 0 , Takom aP ark, 
M a r y la n d  2 0 9 1 3  
(U.S.A.). The editors  
reserve the right to  
c o n d e n s e  le t te r s  
p r io r  to pu b lica tio n .

I read with interest Randy Neall’s 
article, “Pilgrims in the Hills of 

Carolina” {Spectrum, Vol. 25, No. 5). 
I was especially surprised at the 
strong reaction to Neall’s question- 
ing—to the point of closing down a 
church fellowship. This is a fairly 
serious precedent if one were to 
consider how many churches might 
be closed down if we—Seventh-day 
Adventist Christians—were to actu- 
ally, and calmly, look at the facts of 
the geological column without such 
strong, reactionary prejudice.

The issues involved here appear 
to be either/or—either a creator 
God or the geological column and 
the longer periods it implies. I would 
like to suggest there may be a third 
alternative. The real truth may in- 
elude both. For some years I have 
tried differing models that would tie 
together the Creation story and the 
geological column. Your article by 
James Hayward, “The Many Faces



Diversity of O pinion Must End 
Once the Truth is Discovered

question how genuinely “open” (if 
that means treating all theories as 
equally valid) the discussion can or 
should be.

Timothy G. Standish 
Associate Professor of Biology 

Union College

Adventists agree that the Earth 
will be destroyed by fire coming 
down from heaven. An identical 
event was recently previewed for 
the entire human race when a comet 
collided with Jupiter. Was it a coin- 
cidence that the Hubble Space Tele- 
scope was repaired and fully opera- 
tional just in time to record the 
collision? Even the smallest of the 
comet’s fragments was sufficient to 
destroy all life on this planet if it had 
impacted the Earth. Somewhere in 
our galaxy, the “Judgment Day Comet” 
may be streaking through space with 
an arrival time known only to God. 
The Creator is practically shouting his 
presence and intentions via the cur- 
rent explosion of scientific discovery. 
Is anybody listening?

Vernon P. Wagner 
Huntington Beach, California

I ‘
,

were starting our college system 
from scratch now we would cer- 
tainly have fewer colleges. But the 
reality is that each of our colleges has 
loyal alumni and other supporters. It 
is not feasible to close more than one 
or two of our colleges, if any. A 
solution is to avoid the duplication of 
majors and programs that each col- 
lege tries to support independently. 
This is too expensive and inefficient

quite reasonable constraint, hon- 
esty and evidence can and should 
reign paramount, but one has to

I was mystified by two letters en- 
titled, “Maybe God Created Fos- 

sils,” and “If Creation Took More 
Than a Week, Adventism Is Gone” 
{Spectrum, Vol. 25, No. 5). Are some 
Adventists still as confused about 
reality as they were when I asked 
similar questions in my youth?

At Loma Linda University, I at- 
tended outstanding lectures by Dr. 
Jack Provonsha, who had dared to 
look beyond the brief, confusing 
Creation stories of Genesis 1 and 2. 
He proposed that Genesis may refer 
to a “second edition” creation, while 
only hinting at the colossal event 
and its universal impact. God did, 
however, preserve a testimony in 
stone which confirmed a prior ere- 
ation that was destroyed by former 
global catastrophes. The idea that 
fossils were created by God to con- 
fuse us is not worthy of comment.

I read with interest James 
Hayward’s article, “The Many 

Faces of Adventist Creationism: ’80- 
’95” (Spectrum, Vol. 25, No. 3). 
Having been a student in the biol- 
ogy department at Andrews Uni- 
versity during the 1980s and famil- 
iar with many of the events and 
individuals discussed (Bill Hughes, 
Hayward, and Asa Thoresen were 
members of my thesis committee), 
I was impressed with the factual 
way events during that period were 
reported.

I am concerned, however, that 
Hayward’s closing comments could 
be mistaken by some to imply that 
diversity is intrinsically good, and 
perhaps more scientific, than con- 
tainment of “the growing diversity 
of opinion.” In fact, this is not 
what I was taught at Andrews 
University in classes by Hayward 
or Hughes. In my search for truth, 
the process becomes deductive, 
resulting in elimination of unten- 
able theories. The result is a de- 
crease in diversity of opinion as 
data is gathered, theories are elimi- 
nated, and truth is approached. 
The ultimate assumption of any 
scientific search for truth is that 
there is one single truth out there; 
the innumerable ways of being 
wrong just need to be eliminated 
first. True science does not toler- 
ate diverse opinions after the truth 
has been discovered. How much 
diversity of opinion would be tol- 
erated in the physics departments 
of Adventist schools on the subject 
of the earth’s shape, or the atomic 
make-up of matter?

Within the context of Adventist 
academic institutions, students 
should be presented with the best 
scientific and theological models 
we as a church have to offer in 
explaining the evidence. Under this

Adventists Seem Confused W hen 
God Speaks Through Science

We Can’t Consolidate Colleges, 
But We Can Limit Redundancy



ing only the legalistic, rigid, arbi־ 
trary, nonreasoning view of God 
and of the great controversy. Some 
of the publications now appearing 
in the Adventist Book Centers make 
me cringe. How can our loving God 
be pictured by so-called believers as 
such a vicious, arbitrary, unforgiv- 
ing being? It boggles the mind.

The message of Graham Maxwell 
is still alive and well in his Sabbath 
school lesson studies and his “God 
in All 66” series. It is obvious from 
Delmer Davis’s memoir that Dr. 
Maxwell hasn’t changed since those 
years when he taught at Pacific 
Union College. His “larger view” of 
the loving and lovable God, and of 
the true breadth of the great contro- 
versy, is so rational and so thor- 
oughly grounded in Scripture and in 
the Spirit of Prophecy that the old, 
forensic, the-penalty-must-be-paid- 
so-God-is-waiting-to־zap־you view 
seems to belong in the Dark Ages.

My spiritual survival depends 
upon a weekly infusion of Graham 
Maxwell’s biblical, scholarly wis- 
dom. I appreciate your tribute to 
this giant.

Catherine Lang Titus 
Glendale, California

dents, including those gifted ones 
who are currently schooled else- 
where. We could choose certain 
programs for each school, and divvy 
up our course offerings for all our 
schools appropriate to each of their 
locations, strengths, and needs. 
Clearly this would require very care- 
ful planning and cautious imple- 
mentation.

We have let our colleges do their 
own thing for too long. It’s time to 
get cracking on something better.

Lance T. Hodges 
Grand Terrace, California

Three cheers for Spectrum:! The 
articles on model teachers Gra- 

ham Maxwell and Ottilie Stafford 
(.Spectrum, Vol. 26, No. 1) bring due 
public praise to these two icons of 
Adventist education, and only an 
independent publication would have 
had the freedom to do so.

Just as the Republican Party has 
been taken over by the radical right, 
so Adventist church leadership has 
been cowed into publicly espous

at a time of lowered resources. Why, 
for example, do we need to offer a 
dozen bachelor’s degrees in physics? 
The same question applies to other 
programs. We also offer duplicate 
graduate programs. Why do we have 
three or four master’s degree pro- 
grams in biology?

Let’s start getting our North Ameri- 
can colleges working together to 
eliminate inefficient duplication. 
Lower tuition would result. Our 
schools are currently all but closed 
to the poorer members among us. 
With enhanced and cheaper pro- 
grams, we could attract more stu-

Spectrum Renders “D ue Public 
Praise” to M axw ell and Stafford
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S P E C IA L  O F F E R S

F or more than 25 years, one

INDEPENDENT ADVENTIST JOURNAL HAS 

BEEN AT THE FOREFRONT OF

A dventist thought,
REPORTING THE IMPORTANT

STORIES, ASKING---- AND

SOMETIMES ANSWERING-----THE MOST

challenging QUESTIONS. The nam e is 
S p ec tru m , and the view point is 
m ature bu t fresh; feisty, yet 
balanced. Recognized by histori- 
ans and  scholars the w orld over 
as the definitive record of Adventist thought,
S pec tru m  provides unm atched, in-depth discus- 
sion of topics as diverse as the inspiration of 
Ellen White, creation versus evolution, tithing, jewelry, the “brow ning 
of Adventism,” alongside timely reports covering everything from the 
first ordination of w om en to Adventist ministry and the relation of 
Adventists to the Nazis, Adventist involvement in the tragedy in Rwanda 
and the triumph of the Adventist postal service in Sarajevo, to Adventist 
winners at the Grammys. It’s a record to be proud  of, certainly, bu t one

that’s dem anded passion 
and excellence from 
thousands.

N o w , FOR A LIMITED TIME, 

YOU CAN PURCHASE TWO

S pectrum  s u b s c r ip t io n s

FOR THE PRICE OF ONE.

Renew your ow n 
subscription and send 
one to a friend, or send  
two gift subscriptions—  
both  for only $25, our 
usual rate for a single, 
stateside subscription.

WANTED:
BRIGHT, CURIOUS thinkers 
for REWARDING assignment; 
serious GROWTH POTENTIAL,

W e’re m aking this once-a-decade offer to ensure that that level of excel- 
lence continues into the 21st century—and 
that you’re a part of it.

T o  ORDER YOUR TWO-FOR-ONE SPECTRUM 

SUBSCRIPTION BY CREDIT CARD (VISA O r

MasterCard only), call us at 301/270-0423, 
fax your order to 301/270-2814, or send 
your check to S p ec tru m , PO Box 5330,
Takom a Park, MD 20913. Do it now! (Free 
subscription only valid for new  subscribers.
Higher rates apply outside the United States.)

Don't miss this opportunity!SPECTRUM



ADVERTISEMENTGIFTS & ESTATE PLANNINC

Reach Y our A udience

A dvertise in Spectrum

E
.

tise books, lectures, tours, tapes, faculty posi- 
tions, graduate programs, and special events.

For more information, rates, specifications, and 
publication deadlines, call (301) 270-0423, fax 
 ;or write Spectrum, PO Box 5330 ,־2702814 (301)
Takoma Park, Maryland 20913.

—Advertising subject to editorial approval—

Growth Begins Now. . .
A bright future do esn ’t just 

happen. It requires plan- 
ning. Your ow n life dem - 

onstrates that. M any o f  
y o u  have flo u r ish ed  
r ig h t  a lo n g  w i t h  
Spectrum. You have 
b e e n  p art o f S p ec-  
tru rrts  affecting the 

attitude o f the church 
tow ard Ellen W hite, ere- 

B p  a tio n  a n d  e v o lu tio n , 
 -church structure, the minis ־

try of w om en. By nurturing a 
free press, you can m ake a con- 

tinuing difference in Adventism.

T h ro u g h  estate p la n n in g  and  creative gifts, you can
ensure a bright future for S pectrum . You can simulta- 
neously benefit by avoiding the capital gains tax, gaining 
a charitable gift deduction on  your tax return, and even 
generating additional income.

S o u n d  interesting? If so, call Ron Smith, our experi- 
enced, professional director of developm ent, at 503/ 
653-1161, or write him, using the remittance envelope 
you’ll find inside this issue.

MEMBERS! IIPS

FREE BOOKS
When you send us 

$100. (You knew there 
had to be a catch, 

right? Sorry.) But we 
really will send you 

the book of your 
choice, free, if you 

b ecom e a 
contributing  

m em ber. Our 
own best seller, 

Pilgrim age o f  Hope, or the 
historic first edition of Ronald L. Numbers’ classic, Prophet- 

ess o f  H ealth , one of the first serious, scholarly efforts to 
understand Ellen G. White—your choice, absolutely free.

Becom e a contributing m em ber and w e’11 also extend 
your Spectrum  subscription for another year (that’s at least 

320 pages of great Adventist writing—a book in itself). And 
as if that’s not enough, you’ll have the satisfaction of 

knowing you support Adventism’s liveliest voice (and that 
you help contribute to truth in advertising.)

So go ahead. Send us your tax deduct- 
ible, $100 donation today. An offer this 

good w on’t be around for long.
Send donations to: Spectrum • PO Box 5330 • Takoma Park, MD 20913

BOOKS

Pilgrimage of Hope,
a groundbreaking collec- 
tion of essays, four-color 
art, and liturgy, explores 

Adventism ’s continued 
hope in the face o f the 
Great D isappointm ent, 

th rough the eyes of well- 
know n authors like J o h n  
Brunt, J o n a th a n  Butler, 

J a n ice  D affern , Fritz  
Guy, Jack P rovon sh a , 

and  C harles Teel. 
Form er Adventists, 

questioning students, 
inquiring colleagues— all 

will appreciate this 
affirmation of Christian 

hope. Act now — less than 
100 copies of the original 

printing remain.

To order, send  $5.95 
(plus $1.50 postage for 
overseas shipm ent) to 

S pectrum , PO Box 5330; 
Takoma Park, MD 20913



LECTURESBOOKS

The Key to H eaven’s Storehouse: 
Marvel M ystery 

o f  Prayer
GNU 1997 Sum m er C on gresses

featuring  Dr. D esm o n d  Ford and  
R oy Gee

June 2 7 2 9 —־ Lake Junaluska, NC 
July 18-20— Auburn, CA 
July 2527־— Riverside, CA

Christ's teachings on prayer 
epitomized and illustrated.

•  H ow  is it possible to “pray 
w ithout ceasing”?

• W hy do m any prayers appar- 
ently go unanswered?

• Can lives be transform ed from 
“gutterm ost to utterm ost” by 
learning to pray aright?

For more information, contact G N U  at
11710 E d u c a t io n  S t r e e t ; A u b u r n , CA 95602 

P h .: 916/823-9690; F a x ־916/8235338 :
E-MAIL: ROYGEE@AOL.COM

D y n a m ic  
Liv in g

How to 
take charge o f  

y o u r  health
by Drs. Aileen Ludington and Hans Diehl

Take charge o f your health w ith this cutting-edge 
m edical inform ation that’s easy to understand and 

apply to your life. Aileen Ludington and Hans Diehl 
cover nutritional principles; reversing and norm alizing 
health concerns such as high b lood  pressure, diabetes, 
and heart disease; losing w eight w ithout going hungry; 
and m uch more. Paperback. 208 pages. Regularly 
US$10.99, Cdn$ 15.99. Special US$8.99, C dn$12.99  
through D ecem ber 31, 1997. Also, get the D yn am ic  
L iving W orkbook, regularly US$5.99, Cdn$8.49. Spe- 
c ia l U S$4.99, C dn$6.99 through D ecem ber 31, 1997.

To order, call your local Adventist Book
T j y  Center at 1-800-765-6955.
Visit our web page at w w w . r h p a . o r g

i  r a J l t lT O  U . M A Y N A R D  R E IO  1

|  TH E ABUNDANT I IFF., BIBLE ,!A M PLIFIER  I
.\ynctktAQmieUiJAMES

The Coming Great Calamity
M arvin Moore

Religion will control the governments of our world just before 
Jesus comes again. The Bible predicts it. But something drastic 
will need to happen before then to allow spiritual powers to cap- 
ture not only the attention—but the blind obedience—of secu־ 
lar people who scoff at religion today. This book calls your atten- 
tion to biblical predictions of our future and helps prepare you 
for events that will usher in a new world order.
Paper, 176 pages. US$10.99, Cdn$ 15.99.

T H E  
C O M IN G  
G R E A T  

C A L A M I T Y

from the author of fhe Crhii of the lad fiatcMARVIN MOORE
James
Pedrito U. Maynard-Reid

Did you know that the letter of James has been consid- 
ered part of the “junk mail” of the New Testament? 
Compared to the warmth of the Gospel of John and the 
deep theology of Romans and Galations, the book of James 
is still considered by some to be a simple letter that borders 
on legalism. But what does James’ letter mean to us? This 
Bible Amplifier will allow you to see that James challenged 
his readers to a higher standard of godly living. His message 
is as badly needed today as it was then.
222 pages. Paper:
US$12.99, Cdn$ 18.99. Hardcover: US$17.99, Cdn$25.99.

Available at your local Adventist 
Book Center. Call 1 .־800-4477377-

Children of The Promise
Clifford Goldstein

Christians today must experience a rebirth. This 
book prompts SDA children of God to compre- 
hend that being born again is what we need to 
continually experience. Religion and doctrine don’t 

award salvation. This book 
is a must-read for Seventh- 
day Adventists. It wakes up 
the soul and turns the 
believer to focus on the 
relationship with Jesus 
Christ first.
Paper, 144 pages. US$8.99, 
Cdn$ 12.99.
Visit us at www.pacificpress.com 
Prices subject to change
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