
Musings on the Market 
and an Old Memory Verse

By A. Gregory Schneider

For we wrestle not against flesh and blood, but against principalities, 
against powers, against the rulers of the darkness of this world, 

against spiritual wickedness in high places. (Eph. 6 : 1 2 kjv)

T his old memory verse is one of dozens my grade school
classmates and I recited to each other in anxious anticipation of 
upcoming Bible quizzes. I imagined the “principalities and powers” as sinister, 

invasive, smoke-like beings lying in wait to  invade my body and devour my mind. They were 
crafty, though , and could turn  themselves into angels of light the better to lure me onto dangerous 
ground. I learned to fear the evil empire of Satan and his angels, who lurked in places and objects off 
limits to any proper young Seventh-day Adventist with a care for his soul: in séances and Ouija boards, in 
theaters—maybe, there was growing debate even in 1959, in bars and taverns—certainly, and in whatever else 
that Adventism’s forces of social control sought to warn me against.

I think the religion of my grade school memory verses was mostly an individualistic coping religion, one 
with a heavy moralistic cast, to be sure, but still designed primarily to inspire and guide my single soul through 
this dark world to the gates of light. That kind of religion is well and good, I suppose, but since at least my 
college years, I have been seeking also a religion that can guide me as a citizen of this world. How can my faith 
inspire and guide me as I consider “big picture” policy questions in my country, state, or local community? I am 
concerned, then, with what my graduate school professor, Martin E. Marty, has been calling public religion.
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With this concern for public religion in mind, what 
can we say about these “principalities and powers,” 
alter all? First, the Greek words translated “principali
ties” (arche) and “powers” (exousia) are used the vast 
majority of the time to refer to human institutions and 
rulers, not otherworldly or supernatural powers. 
Second, as the book of Colossians asserts, they are 
created by and for Jesus Christ and “hold together” in 
him (Col. 1:16-17). Third, they are heavenly and 
earthly, divine and human, spiritual and political, 
invisible and visible. An important implication of this 
third point is that the various social sciences study the 
outward, visible, human aspects of powers and thus 
can give us important insights into the visible effects 
of the spiritual principles that actuate the powers. 
Fourth, and most important, the powers are good, the 
powers are fallen, and the powers are to be redeemed.

To say that the powers are good, is to say that they 
are part of the creation that God declared good at the 
foundation of the earth. To say that they are fallen 
means that they are subject to “the flesh” (sarz) rather 
than “the spirit” (pneuma). The flesh in the apostle 
Paul’s understanding is not about the pleasures and 
impulses of the body. Rather, to be subject to the flesh 
means to be in bondage to a whole way of living that 
places “I,” the flimsy but overweening human ego, at 
the center of the cosmos and at the top of all scales of 
value. Finally, the idea that the powers are to be 
redeemed suggests that they are part of the orders of 
creation without which we cannot be what God 
designs us to be. They are thus necessary to the 
salvation God has in store for us. All creation, includ
ing humanity and the powers that shape humanity, 
groan for God’s redemption (Rom. 8:22-23). These 
powers, then, are not necessarily destined to be 
consumed in an apocalyptic lake of fire.

The “Ism Powers'’

What are some examples of “the powers”? There is, 
for instance, the ordering, categorizing power of 
racism. Racism begins in a necessary and innocent 
activity of the mind. To notice similarities and differ
ences, to group like with like and contrast one cat
egory with another is a fundamental and indispensable 
power that underlies the languages and other symbols 
with which we connect our minds with those of 
others. Indeed, Plato and Aristotle built comprehen
sive philosophies on this capacity of mind. Racism, 
however, classifies people by skin color or other visible

traits and infuses the classification system with the 
principle that says, “I and the cleaner, stronger, purer 
types who look like me over those who look different.” 
In its extreme form, racism is an alternative plan of 
salvation, an idolatrous and murderous belief in 
salvation by skin color. Other “-isms” are only varia
tions on the theme:

Class: “I and the ‘better sort’ of people over the 
‘lower’ class across the tracks or downtown.”

Sexism: “I and the other strong and wise men over 
the weak, foolish women.”

Professionalism: “I am my career and my career is 
everything.” Redemption through prestige.

Consumerism: “I want, therefore I am.” Redemp
tion through shopping.

The Primary Power of Today

This last example of the powers connects especially 
closely with the market, the primary fallen power, the 
dominant idol, that determines our existence today.

What does the spirit of the market say? In its 
fallen aspect, it promises redemption through acquisi
tion and ownership, and it rationalizes its promise in 
language that is subtle and appealing:

Let all people become self-interested buyers and 
sellers. Set them all free to compete for advan
tage under the universal laws of supply and 
demand. They will learn that goods and services 
are scarce, but that their needs and wants are 
limitless. They will work hard, then, because 
they will feel they have to. They will be inven
tive too, because they have to be in order to get 
ahead and stay ahead of their competitors. They 
will produce more and more, and they will 
consume more and more, and prosperity will 
increase. They will become better people be
cause they will have to cultivate the virtues of 
hard work and self-discipline, creativity and self- 
confidence. Believe the cardinal dogma of our 
market religion: that economic success or 
misfortune is the responsibility of the individual 
and his or hers alone. Accept the corollary: 
economic success or misfortune is therefore the 
mark of individual virtue or vice. Let the spirit 
of the market rule, and all will be well.2

Now this is a promise worthy of a medieval 
alchemist. The market claims to turn the base metal



of human selfishness into the precious substance of 
individual virtue and public good. Viewed with certain 
kinds of blinders on, this rationale sounds plausible, 
and when supported by the extraordinary levels of 
hype that we have heard for the last quarter century 
this gospel of the market has almost been enshrined as 
common sense. Yet Christians should be wary of 
being taken in by the Spirit of the Age. Claims for the 
beneficence of the market, especially in these times 
when it has no serious rival, should not be given the 
benefit of the doubt; they should be tested, skeptically.

Christians who take the Bible seriously should be 
able to see through the idolatry of the market. From 
the foundations of Israelite society in the laws of

“held in slavery by [ o u r ]  fear of death” (2:15 n i v ) .  It is 
the bondage dictated in our age by the market. When 
we allow the gospel of Jesus Christ to free us from our 
fear, however, we will have grace and peace of mind 
enough to take a sober and compassionate look at the 
human condition as the market has helped construct it 
in our time.

We know, for instance, that economic inequality 
is becoming ever more extreme, both in the United 
States and across the globe.3 Evangelists of the 
market like George Gilder, sage of the 1980s Reagan 
Revolution, say that such inequality can be an advan
tage to society, spurring people on to greater aspira
tions and achievements.4 Seventh-day Adventist

“With every credit card transaction, every writing of a check, every phone order or 

computer catalog that clogs my mailbox, I partake of the market’s means of grace/’

Leviticus and Deuteronomy through the testimonies 
of the prophets to the message and ministry of Jesus 
there is a consistent message that extremes of inequality 
are not good and that God cares especially for the 
poor, the marginalized, the “widow, orphan, and alien.” 
Leviticus 25 and Deuteronomy 15, for instance, make 
it quite clear that the Israelite society, although allowing 
for something like the market’s games of acquisition and 
ownership, should not allow the game to harden into 
disparities of wealth that were wide or permanent.

However, most Christians do not read their Bibles 
in a way that unmasks the idolatry of the market. I 
confess it is hard for me to do so. I think it may be 
because the rituals and sacred tokens of market 
religion are such pervasive and insistent parts of my 
daily life. With every credit card transaction, every 
writing of a check, every phone order or computer 
order catalog that clogs my mailbox, I partake of the 
market’s means of grace, and by identifying with the 
commodities I buy, I learn my worth and meaning in 
the eyes of the market deity. The market’s grace is not 
free, however; it must be earned. The anxiety that 
comes with the getting and spending is a major motive 
for my persistent tendency to narrow my reading of 
Scripture into a quest for personal reassurance, peace, 
and comfort. Prophetic calls to seek justice in my 
community and society are not so welcome to people 
in my anxious class.

We are, in the words of the book of Hebrews,

Christians, with their traditions of health reform, 
might take note, however, of the growing body of 
research that identifies inequality in industrial societ
ies as a public health hazard with a power to shorten a 
population’s life expectancy equal to cigarette smoking.

For example, Japanese men who smoke, living in a 
society with low inequality, have longer average life 
spans than American men who do not smoke.5 
Apostles of economic growth as the preeminent cure 
for social ills repeat the snappy promise, “A rising tide 
lifts all boats!” But the majority of wage earners in the 
United States have seen the real, inflation-adjusted value 
of their earnings decline for about the last twenty-five 
years. Only the top 10 or 20 percent of income earners 
in the “general public” has benefited in any substantial 
way.6 It would seem that our recent rising tides have 
lifted mostly the yachts, while raising storms that poke 
holes in many of the canoes and rowboats.

But the powers, I have argued, are redeemable. 
What can that mean? One of the most fruitful features 
of the Biblical theology of the powers is the idea that 
each of them has its vocation, its calling, in God’s 
order of creation. The general calling of all the powers, 
as of each human being, is to praise God and serve 
humanity. The specific divine callings of each of the 
institutions that structure our common life must be 
thought out within those two great stipulations.

Health care powers are called to nurture and to 
heal; public media are called to propagate truthful



in fo rm a tio n  ab o u t all o u r  o th e r  in s titu tio n s  and  to  
p ro v id e  a fo ru m  fo r d iscussion  o f  po licy  op tions. T h e  
m a rk e t is called  to  p ro d u ce  and  d is tr ib u te  th e  goods 
and  serv ices  th a t  h u m an  co m m u n ities  need  to  p ro m o te  
h e a lth y  and  d ign ified  lives am o n g  fam ilies and  in d i
v iduals. T h e  g re a t  v ir tu e s  o f  th e  m a rk e t sy s tem  are  
th e  u n p a ra lle led  efficiency and p ro d u c tiv ity  it has 
achieved for ce rta in  p o r tio n s  o f  th e  g lobal h um an  
com m unity . I ts  g re a t  v ices a re  th e  inequality , p riv a tio n , 
in justice , and  c o rru p tio n  o f  h u m an e  values briefly  
m en tio n ed  and  illu s tra te d  above, vices th a t  re s u lt  from  
its  in n e r  fallen  sp ir it th a t  claim s su p rem acy  over all 
o th e r  p rin c ip a litie s  and  keeps v a s t n u m b e rs  o f  peop le  
in bo n d ag e  th ro u g h  fear o f  death . H ow  m ay C h ris
tians, as c itizen s o f  th e ir  n a tio n s  and  m em b ers  o f  th e  
w o rld  co m m u n ity  o f  C h ris tia n  faith , p a rtic ip a te  in 
G o d ’s call to  th e  m a rk e t to  r e tu r n  to  its  t ru e  vocation?

O ne sm all, local ex am p le  I am  aw are  o f  is th e  
D w e llin g  H o u se  S av ings and  L oan  A ssocia tion , w hich  
has he lped  s ig n ifican tly  ra ise  th e  ra tio  o f  h o m eo w n ers  
to  re n te r s  in th e  poor, m o stly  A frican -A m erican  H ill 
d is tr ic t  o f  P ittsb u rg h . D w e llin g  H o u se  has been 
le n d e r o f  la s t r e s o r t  in a n e ig h b o rh o o d  th a t  w as lo n g  a 
v ic tim  o f  re d lin in g , th e  p rac tice  o f  d en y in g  loans to  
peop le  o f  ce rta in  rac ia l g ro u p s  o r liv in g  in n e ig h b o r
h oods co n sid e red  p o o r econom ic risks. R o b e rt R. 
Lavelle, son  a p o o r b lack p reacher, to o k  over the  
sav in g s and  loan  in 1957 as p a r t  o f  a s t r a te g y  to  help  
his s t ru g g lin g  rea l e s ta te  business g e t o ff th e  g ro u n d . 
S ince th en , o p e ra tin g  on th e  p rin c ip le  th a t  C h ris tia n s  
a re  to  love th e ir  fellow  be ings and  use th e ir  m oney, he 
has m ade  1,154 m o rtg a g e s  and  300 hom e im p ro v e
m e n t loans, m an y  to  peop le  w h o m  m o s t com m erc ia l 
banks w ou ld  n ev er consider.

D w e llin g  H o u se  c a rrie s  a h u g e  30 p e rc e n t d e lin 
q u en cy  ra te  due to  a po licy  o f  n o t fo rec lo sin g  u n til 
th e re  is no  o th e r  op tio n . “W e d o n ’t g ive up on th em  
u n til th e y  g ive  up on th em se lv es,” L avelle  said. In s tead  
L avelle  has taken  on  th e  ro le  o f  p re a c h e r and  p a s to r  to  
his d e lin q u e n t c u s to m e rs— e x h o rtin g , counse ling , 
teach in g , p ra y in g — all fo r th e  sake o f  le a d in g  th em  
in to  th e  jo y s  o f  p e rso n a l re sp o n s ib ility  and  respec tab le  
hom e o w nersh ip . H e lives in th e  n e ig h b o rh o o d  w h ere  
he does business, and  le ts  his n ice hom e speak  tan g ib ly  
ab o u t w h a t peop le  can achieve by le a rn in g  to  p lay  by 
th e  ru le s  o f  th e  cap ita lis tic  sy stem , a sy s tem  in w hich  
he fe rv en tly  believes. W h a t  m akes R o b e rt L avelle ’s 
cap ita lism  m ark ed ly  d iffe ren t from  th e  v a s t m a jo rity  
o f  en te rp rise s , how ever, is th e  d e te rm in a tio n  to  be

p ro ft-se n s itiv e  b u t n o t p ro fit-m o tiv a te d , to  se rv e  
peop le  and  h is local co m m u n ity  r a th e r  th a n  th e  fallen  
S p irit o f  S e lf-In te re s t. M a n y  m o re  d ev e lo p m en t 
p ro jec ts  and  e n te rp r ise s  are  now  flow ing  in to  th is  
co m m u n ity  to  bu ild  on th e  fo u n d a tio n  L avelle  has 
la id .7

T h is  sm a ll-b u sin ess  ex am p le  can in sp ire  o u r 
im ag ina tions, b u t w istfu lly  im a g in in g  w h a t th e  m a r
ketp lace  m ig h t be like “if  o n ly ” m o re  in d iv id u a ls  w ere  
like R o b e rt L avelle  w ill do  lit t le  to  call th e  m a rk e t 
back its  p ro p e r  vocation . T h e  m o d e rn  c o rp o ra te , 
b u reau c ra tized  s tru c tu re s  o f  finance and  cap ita l a re  
vast, im p erso n a l, and  in c re a s in g ly  u n acco u n tab le  to  
any  g ro u p s  o r  in s titu tio n s  th a t  s ta n d  for values o th e r  
th a n  efficiency, p ro duc tiv ity , and  p ro fit. In m o s t p laces 
in th e  m arke t, b eh av io r like R o b e rt L avelle ’s is sw iftly  
p u n ish ed  and  usually  e x tin g u ish e d .8 T h e re fo re , 
rea lis tic  in itia tiv es  to  call th e  fallen  m a rk e t back to  its  
t ru e  vocation  m u s t take in to  acco u n t th e  need  for 
c o u n te rv a ilin g  p o w ers .9 T h e  idea is to  balance and  
c o n tro l th e  m a rk e t and  its  c e n te rs  o f  c o rp o ra te  pow er, 
to  re s is t  th e ir  n a tu ra l fallen  te n d e n c y  to  d o m in a te  and  
c o r ru p t th e  o th e r  p rin c ip a litie s  and  p o w ers  th a t  have 
th e ir  ow n  p ro p e r  vocations.

Church Power, State Power, and Labor Power

Som e se g m e n ts  o f  th e  w id er C h ris tia n  ch u rch  a re  in  a 
p o s itio n  to  be “consc ience” n o t o n ly  to  g o v e rn m e n t, as 
o u r  new  P re s id e n t G e o rg e  W  B ush w o u ld  have it, b u t 
also  to  ce rta in  c o rp o ra te  a c to rs  in  th e  m ark e t. I 
rec e n tly  had  th e  p riv ileg e  to  p a rtic ip a te  in co n v e rsa 
tio n s  ab o u t “pub lic  re lig io n ” in  co n n ec tio n  w ith  
business and  h e a rd  a s to ry  ab o u t how  c e rta in  p ro fe s
so rs  and  c o n su lta n ts  in  business  from  th e  U n iv e rs ity  
o f  N o tre  D am e w ere  able to  counse l som e m a jo r 
business  execu tiv es  in  th e  m id s t o f  th e  T y le n o l scare  
som e y ears  ago.

Som e capsu les o f  th e  o v e r- th e -c o u n te r  pa in  k ille r 
had  been d iscovered  to  be laced w ith  cyanide, a m ali
cious ta m p e rin g  by a p e rso n  e n tire ly  u n co n n e c te d  w ith  
th e  com pany, w hich  n e v e rth e le ss  had  in ju re d  and  
k illed  a sm all n u m b e r o f  people. T h e  q u es tio n  before 
th e  execu tives  w as w h e th e r  to  lim it th e ir  v o lu n ta ry  
reca ll o f  th e  p ro d u c t to  th e  a reas w h e re  th e  ta m p e rin g  
had  been d iscovered  and  th e n  p u t th e ir  public  re la tio n s  
“spin  m ach in e” in full o p e ra tio n  to  p ro te c t  th e  com 
p an y  from  public  p re ssu re , o r  to  take a m o re  p ro ac tiv e



and  co s tly  app ro ach  o f  a n a tio n w id e  recall. T h e  N o tre  
D am e  co n su lta n ts , d ra w in g  on  th e  R om an  C atholic  
fa ith  and  th e  lo n g s ta n d in g  p e rso n a l re la tio n sh ip s  th e y  
sh a red  w ith  th e se  c o rp o ra te  execu tives, p e rsu ad ed  
th e ir  frien d s to  take th e  la t te r  co u rse  on g ro u n d s  o f  
k eep in g  fa ith  w ith  a c o n su m er public  th a t  tru s te d  th e  
c o rp o ra tio n  and  its  p ro d u c ts .

I w o u ld  hope  th a t all d en o m in a tio n a l co m m u n ities  
w ith in  th e  la rg e r  C h ris tia n  ch u rch , especia lly  th e  
S ev en th -d ay  A d v e n tis t com m unity , w ou ld  becom e

s tr id e n tly  on  “b ig  g o v e rn m e n t” as th e  so u rce  o f  all 
social ills.

A t th e  level o f  a so m ew h at m o re  co n c re te  policy  
p ro p o sa l, I w ou ld  jo in  th o se  w ho  are  u rg in g  g o v e rn 
m e n t a t b o th  federa l and  s ta te  levels to  re th in k  th e  
c o rp o ra te  c h a r te rs  th a t  define th e  c o rp o ra tio n  as a 
p riv a te  en te rp rise . T h is  v ision  o f  th e  c o rp o ra tio n  is a 
p ro d u c t on ly  o f  th e  n in e te e n th  cen tu ry . I t  w as e s tab 
lished  a g a in s t public  re s is ta n c e  th a t  c lu n g  for decades 
to  th e  u n d e rs ta n d in g  th a t  th e se  c o n c e n tra tio n s  o f

...even the state has its vocation, a vocation to pursue justice-not just 

retributive justice-distributive and substantive justice, as well/’

in c re a s in g ly  se lf-conscious ab o u t d ev e lo p in g  an  active 
“consc ience” fu n c tio n  for m a rk e t ac tiv ities  in  w hich  
th e y  have influence. F o r th o se  w ho  have c o n tro l o f 
cap ita l and  m u s t m an ag e  its  in v es tm en t, for in stance , 
th e re  is th e  now  q u ite  easy  s tep  o f  seek in g  “socially  
re sp o n sib le  in v e s tm e n t” o p p o rtu n itie s  w h ere  th e  
co n d u c t o f  com pan ies to w a rd  co m m u n ities  w h ere  th e y  
a re  located , to w a rd  th e  e n v iro n m e n t, to w a rd  em p loy 
ees and  so on  is m o n ito re d  fo r its  ad h eren ce  to  h igh  
e th ica l s tan d a rd s . T h is  is one sm all b u t g ro w in g  w ay 
in  w hich  n o t on ly  chu rches, b u t also  in d iv idua ls  and  
o th e r  n o n m a rk e t and  n o n g o v e rn m e n t o rg an iza tio n s  
can  b eg in  to  e x e r t  som e b a lan c in g  force on th e  
m a rk e t’s ru n aw ay  irresponsib ility .

T h e re  is no  escap ing , how ever, th e  need  for th e  
s ta te  to  p lay  its  ap p ro p ria te  c o u n te rv a ilin g  ro le. W h a t 
th a t  ro le  is, o f  course , is a m a tte r  o f  fierce debate, w ith  
s in cere  and  reaso n ab le  C h ris tia n  folk on  all sides o f  all 
issues in  d ispu te . M y  c o n tr ib u tio n  h e re  to  th ese  
d eb a tes  is tw ofo ld . A t th e  level o f  g e n e ra l p rinc ip le , I 
w ou ld  p lead  th a t  even th e  s ta te  has its  vocation , a 
v oca tion  to  p u rsu e  ju s tic e — n o t ju s t  re tr ib u tiv e  ju s 
tice— d is tr ib u tiv e  and  su b s ta n tiv e  ju s tice , as w ell. I t  
m u s t see th a t  th e  G o d -g iv en  r ig h ts  to  life, liberty , and 
p u rs u it  o f  h ap p in ess  a re  n o t ab rid g ed  by th e  coercions 
o f  d e p riv a tio n  and  d e sp e ra tio n  so read ily  im posed  by 
“m a rk e t d isc ip line .” I re je c t th e  e x tre m e s  o f  th e  
“n e o c a p ita lis t” id eo lo g y  th a t  has h a rp ed  ever m ore

cap ita l and  p o w er w ere  c rea tio n s  o f  g o v e rn m e n ts , 
w ere  ob liged  th e re fo re  to  se rv e  th e  public  in te re s t, and  
w ere  therefo re  sub ject to  c o n s ta n t superv ision  by 
leg is la tu res  and  o th e r  agencies o f  g o v e rn m e n t.10 I f  we 
re triev e  som e o f  o u r lo s t h istory , w e m ig h t find w ays to  
m ake th e se  m a jo r ag e n ts  o f  th e  m a rk e t m o re  accoun t
able to  th e  w id e r h u m an  com m unity . I t  is, o f  course , 
n o t th e  business o f  ch u rch es to  en g ag e  th em se lv es 
d irec tly  in th is  k ind o f  policy  advocacy, b u t it is the  
business o f  chu rch  m em bers to  d raw  upon  th e  sp iritu a l 
resou rces and  e th ical gu idance  o f  th e ir  re lig ious 
com m unities in seek ing , as c itizens, a w o rld  m o re  in 
accord  w ith  w h a t th e y  u n d e rs ta n d  to  be G o d ’s w ill.

R ela ted  to  th e  defense  o f  basic h u m an  r ig h ts  by  th e  
s ta te  is th e  po w er o f  labor, especia lly  o rg a n iz e d  labor, 
w h ich  also  has a vocation . L a b o r’s c a llin g  inc ludes 
d e fen d in g  th e  h o n o r and  in te g r i ty  o f  good  w ork , 
u n itin g  w o rk e rs  acro ss d iv ides of re lig io n , na tion , 
race, and  g e n d e r  for th e  sake o f  a jo in t  s tru g g le  for 
ju s tice , fu r th e r in g  d em o cra tic  p a rtic ip a tio n  in  th e  
w o rk p lace  and  in th e  lab o r o rg a n iz a tio n s  them selves, 
and o th e r tasks ye t to  be th o u g h t of. C hurches, especially 
th o se  w hom  h is to ry  and  d iv ine  p ro v id en ce  have p laced 
in p o sitio n s  to  se rv e  la b o rin g  se g m e n ts  o f  th e  nations, 
have ro les  to  p lay  in  h e lp in g  m a in ta in  a sp ir it o f  hope 
a m o n g  th ese  peoples. C h u rch es m ay also  se rv e  as 
“conscience” to  labor, to  help  g u a rd  ag a in st th e  excesses 
to  w hich  any  o f  th e  fallen  p rin c ip a litie s  a re  liab le .11
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T h e  w ay to  call th e  fallen  p o w ers  to  th e ir  vocations, I 
am  su g g e s tin g , is th ro u g h  seek in g  a ba lance  o f  
pow ers, n one  d o m in a tin g , n o n e  su p p ressed , each 
e x e rc is in g  checks over th e  o th e rs . In  a fallen  w orld , 
th is  is likely  th e  b e s t th a t  can  be hoped  for. I can 
im ag in e  re a d e rs  o b je c tin g  to  any  e n d o rse m e n t o f  th e  
s ta te  o r  lab o r based  on  th e  evils and  c o rru p tio n s  o f  
w hich  th e y  have been guilty . C e rta in ly  th e y  are  fallen. 
So is th e  chu rch . T h e  ch u rch  is o ften  se lf-absorbed , 
m o re  c o n ce rn ed  for its  ow n  p o w er and  su rv iv a l th a n  
its  call to  se rv e  h u m an ity ; it is d iv ided  an d  co m p ro 
m ised  by th e  p o w ers  o f  race, class, and  gender.

N ev erth e less , I c lin g  to  th e  ch u rch  because I 
believe it is th e  p o w er in  th is  fallen  w o rld  th a t  G o d  has 
chosen  above all o th e rs  to  sp read  his g ra c e  and 
co m m u n ica te  h is ca llin g s to  th e  re s t  o f  th e  w orld . T h e  
ch u rch  is called  to  be th e  keeper o f  Je su s’s v ision  o f  
th e  K in g d o m  o f  G o d  and  to  seek in  each g e n e ra tio n  
th e  b es t w ays to  b r in g  th e  w o rld  c lo se r to  th a t  v ision .
I have no illu sio n s ab o u t e s ta b lish in g  som e k ind  o f  
u to p ian  re ig n  o f  G od  in  p re se n t h um an  h isto ry , before 
th e  co m in g  o f  C h ris t. I do  know, how ever, th a t  if  I am  
n o t d isc e rn in g  and  a lly ing  m yse lf w ith  G o d ’s red em p 
tive actions in o u r p re se n t h isto rica l m om ent, I w ill n o t 
be ready  for the  fu llness o f  his re ig n  w hen  it does come.
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