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Christians and the Earth

For most of its history Christianity has shown little 
interest in nature as anything other than the context 
in which humans live and the support system for 

their lives. Typically Christians have seen nature as some
thing that God gave humans to dominate. They have usually 
understood this dominion to be the right of exploitation.
In this regard, Christians have seen themselves different 
from those they consider pagans and from adherents of 
other, particularly Eastern religions whose ties to nature 
are thoroughgoing and spiritual. On one occasion, a 
Christian missionary asked Gandhi what he wanted to 
achieve in the world. Gandhi replied, “To identify myself 
with all creation.” The missionary left disappointed.1



For the last third of a century many have come to 
blame the present environmental crisis on the formative 
impact of Western Christian theology and ethics on 
the development of science and technology and the 
resulting industrial revolution. The germinal study in 
this regard was published by Lynn White in 1967.
In this oft-quoted essay, White argued that “our present

stewardship in a somewhat broader sense. Even 
when discussing financial stewardship, she sometimes 
wrote of the more general responsibilities of humans 
as God’s stewards.7

In perhaps her most specific consideration of an 
ecological theme, Ellen White wrote on the treatment of 
animals, albeit in nineteenth-century terms:

The traditional fascination of Adventists with nature is not based on any 
developed theology of the natural world.

science and our present technology are.. .tinctured 
with orthodox Christian arrogance toward nature.”
For White, such Christianity therefore “bears a huge 
burden of guilt” for the present ecologic crisis.2 
Eastern Christians, non-Christians, aboriginal people, 
and New Agers are often seen to be more committed 
to environmental responsibility than Western 
Christians.3

In the last twenty years, Christian theologians and 
other writers have begun seriously to address 
this issue, not only acknowledging the ambiguous 
heritage of Christian theology in this regard, but also 
exploring ways that contemporary Christian theology 
and ethics can creatively foster environmental 
responsibility and renewal.4 No longer is stewardship 
for Christians merely faithfulness in the giving of 
tithes and offerings.

Adventist Christians and the Earth
Seventh-day Adventists, like most Christians, have his
torically displayed little interest in ecological matters. 
The traditional fascination of Adventists with nature is 
not based on any developed theology of the natural world. 
Rather, it is associated with their commitment to health 
and the belief that time spent in nature will positively 
affect the mind and body. One notable exception, 
of course, was the pantheism of John Harvey Kellogg 
and others, with its virtual deification of nature.5

For Ellen White, nature seemed important largely 
for its educational and restorative values. She did 
not have a doctrine of environmental responsibility. 
Yet she did offer some insights that are fundamental 
to an Adventist theology of the earth. In a generic way 
she spoke of “the unity of man with nature.”6

Although her numerous references to steward
ship consistently refer to the wise management 
of finances and abilities, she occasionally viewed

Few realize as they should the sinfulness of abusing 
animals or leaving them to suffer from neglect.
He who created man made the lower animals also, 
and “his tender mercies are over all his works.”
The animals were created to serve man, but he 
has no right to cause them pain by harsh treat
ment or cruel exaction.

It is because of man’s sin that “the whole 
creation groaneth and travaileth in pain together.” 
Suffering and death were thus entailed, not only 
upon the human race, but upon the animals. Surely, 
then, it becomes man to seek to lighten, instead 
of increasing, the weight of suffering which his 
transgression has brought upon God’s creatures.
He who will abuse animals because he has them in 
his power, is both a coward and a tyrant.... A 
record goes up to heaven, and a day is coming 
when judgment will be pronounced against those 
who abuse God’s creatures.8

About 1970, Seventh-day Adventist authors began 
to address the issue of Christian responsibility for the 
conservation and renewal of the earth. Their writings 
include discussions of the growing ecologic crisis, 
efforts at developing an environmental conscience 
among Adventists, and insights into the relationship 
between theology and ecology.9

Although some writers have featured a few elements 
of Adventist theology, none has developed a distinctly 
Adventist theology of the earth. As we might expect, 
several see the Sabbath as a time not only to celebrate 
the Creator but also to remind us of our environmental 
responsibilities.10 In 1993, the Andrews (currently
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Adventist) Society for Religious Studies devoted its 
annual meeting to the topic of “Adventists and 
Environmental Responsibility.”

The Seventh-day Adventist Church has issued 
several official declarations on environmental issues.
In 1980, the Church included a statement on steward
ship, with a reference to “the earth and its resources,” 
in the list of Fundamental Beliefs of Seventh-day 
Adventists. However, despite the inclusion of this 
phrase, the statement is thoroughly money-oriented. 
Subsequently, the Ministerial Association of the 
General Conference published a book that discusses 
these beliefs. Its chapter on stewardship contains a 
small section on this issue.11

The first comprehensive official statement by the 
Church on the subject of environmental responsibility 
was voted by the Annual Council of the General 
Conference in 1992.12 Theologically, the statement is 
distinctly Adventist only in its reference to the Sabbath 
as emphasizing “the importance of our integration 
with the total environment.” Philosophically, it is 
anthropocentric; politically, it supports the concept of 
sustainable development.

In 1995 and 1996, the Church issued three other 
statements relating to Adventists and the environ
ment. These statements were voted by the General 
Conference Administrative Committee. Two, which are 
almost identical in wording, indicate that humans are 
stewards of “the natural environment” and that they 
have badly failed in this responsibility. The third statement 
discusses climate changes caused by industrialized 
countries and calls for governments to take specific 
political actions. All three end with similar paragraphs 
that describe the commitment of Seventh-day 
Adventists to environmental responsibility.13

The number of Adventist publications and 
pronouncements on the topic of environmental 
responsibility is impressive. However, most are short, 
incomplete treatments of the issue. Furthermore, 
none attempts to set out a comprehensive Adventist 
theological position. It is time for Adventists to move

beyond consciousness raising and unstructured 
theological musing, as important and necessary as they 
have been. Adventists need to focus these scattered 
ideas into a comprehensive and systematic theology of 
environmental responsibility, a theology that is 
not only Christian but also uniquely Adventist— 
an Adventist theology of the earth.14

Unless they engage in this task, Seventh-cay 
Adventists in general will not take the issue seriously. 
Some will practice ecologically responsible activities, 
such as paper and glass recycling and water conservation, 
for social or political reasons. A few will do such things 
because of religious convictions. Most will continue 
to live with little or no regard for the status or fate of 
the environment. However, there will be no general 
movement of Adventists toward responsible ecology 
until they have a well-developed theological basis for 
such behavior. Furthermore, without such a developed 
theology, Adventists will not be taken seriously 
by others in the Christian community and beyond.

A Paradigm for an Adventist 
Theology of the Earth

Therefore, as an initial step in this direction, [ propose 
that Seventh-day Adventists develop an Adventist 
theology of the earth within a paradigm of five basic 
affirmations and two symbols. Although none of 
these affirmations or symbols is entirely unique to 
Adventism, the assemblage is particularly characteristic 
of Seventh-day Adventist thought and practice.

Five Affirmations
The five affirmations reflect a trajectory erf cosmic time 
that is central to Adventist theology—a temporal 
expanse from creation to re-creation, from Eden to 
eternity. Adventists sometimes have called this ‘ the drama 
of the ages” or, expressed more negatively though 
with an anticipated positive outcome, “the Great 
Controversy” or “the cosmic conflict.”



C R E A T I O N  TH E FIRST AFFIRMATION CONCERNS

CREATION— G o d  c r e a t e d  a n d  s u s t a i n s  t h e  p h y s i c a l

W ORLD A N D  ALL ITS H UM AN, ANIM AL, AND PLANT LIFE.

The focus of this affirmation is who created and 
sustains, not how things were created or when. This is 
also the focus of the two principal biblical accounts 
of creation in Genesis.

The narrative in Genesis 1 describes a progressive

3. God was overwhelmingly satisfied with the cre
ation, declaring it to be “very good.”

4. Humans, plants, and animals share a common phys
ical relationship to the soil—to the earth itself.

5. Humans are monistic entities that exist only when 
life is combined with their physical bodies.

6. God made humans to be like God, at least in part, by 
involving them in the creation process and by making

It is time for Adventists to move beyond consciousness raising and unstructured 
theological musing, as important and necessary as they have been.

emergence of order from a state of dark, watery chaos. 
At the word of God, light dispels the darkness, 
firmament separates the water, land further divides the 
water and produces plants, special lights appear in 
the firmament, creatures emerge in the firmament and 
in the water, and animals spring forth on the land.
This culminates in the creation of godlike humans— 
male and female. To these humans, God gives domin
ion or trusteeship over all the creation. At each stage, 
God sees that the outcome is good. In a final summary 
assessment of this creation, the writer observes,
“God saw everything that he had made, and indeed, it 
was very good” (Gen. 1:31 )15

The writer of Genesis 2 describes God’s creation 
from a different perspective. The primordial chaos is 
a desert-like cosmos without plants or animals.
Water comes from the ground. Then God makes the 
body of a creature from the soil and activates it with 
life, producing a human being. God next puts this 
human into an environmental setting that he is to 
protect but with limitations that he is not to exceed. 
Similarly, God proceeds to create “every tree that is 
pleasant to the sight and good for food” and “every 
animal of the field and every bird of the air” out of 
the soil (Gen. 2:9, 19). God shares the creation 
process with this human by having him name all the 
animals. From the male human, God creates a female 
counterpart.

Together, these stories convey several important 
insights that must be part of an Adventist theology of 
the earth in the context of the affirmation of creation.

1. The God of the Hebrew Scriptures is the source of 
all the physical universe and its life forms, particu
larly the humans, plants, and animals of the earth.

2. God intentionally brought the earth and its 
creatures into being.

them responsible for the well being and protection of 
the physical world with its plants and animals.

7. God made humans with physical, rational, spiritual, 
and spatial dimensions.

8. In creation, God established an order of authority 
and relationships of responsibility with limitations.

9. Humans and animals are dependent on the plants of 
the earth for food and thus the continuation of life.

Accordingly, Adventist Christians who affirm the 
doctrine of creation will acknowledge God’s ownership 
of the earth and all its life forms, the inherent goodness 
of all aspects of God’s creation, their common relationship 
—along with the plants and animals—to the physical 
world, the goodness and necessity of their bodies and 
all bodily functions, their assignment as trustees or 
stewards of the well being of the earth and all of its life 
forms, their spatial dimension as part of the holistic 
understanding of human life, and the order of human 
authority and limitations with regard to the earth.

DETERIORATION t h e  s e c o n d  a f f i r m a t i o n  c o n 

c e r n s  DETERIORATION— HUM AN REBELLION AGAINST  

G o d  r e s u l t e d  i n  t h e  d e g r a d a t i o n  o f  t h e  p h y s i c a l

W ORLD AN D  ALL IT S HUM AN, ANIM AL, AND PLANT LIFE.

The principal source material that supports this 
affirmation is the narrative in Genesis 3. This story, 
like those in Genesis 1 and 2, is an etiological or 
foundational story, in this case explaining the origin of 
sin and evil in the world.

The narrator links this story to that of Genesis 2 
by describing how the recently created humans ration-

http://www.spectrummagazine.org


ally decide to exceed the boundaries of the divinely 
imposed limitations. One of the animals helps to 
facilitate this rebellion by creating doubt and distrust 
of God. The humans are beguiled and immediately feel 
shame and fear toward God and alienation and blame 
toward each other. After searching for the hiding pair 
and finding them, God tells them of the consequences 
of their choice and actions.

Everyone and everything involved will suffer as a 
result. The snake will be humiliated and crushed by 
the woman’s offspring, even while biting his heel. The 
woman will suffer pain and humiliation. The man will 
experience difficulty extracting food from the earth. 
The earth itself will become hostile to human life and 
eventually claim humans in death.16 Finally, God 
further extends the boundaries of limitation for the 
humans by removing them from their original pristine 
habitat. Yet, God intervenes to provide clothing of 
animal skins to help protect the humans from the hostile 
environment and leaves the restricted tree of life as a 
symbol of hope.

This story conveys several important insights that 
must be part of an Adventist theology of the earth in 
the context of the affirmation of deterioration.

1. Even during the time of deterioration, humans are 
still dependent for life on the physical world with 
its animals and plants.

2. Stewardship for the earth is even more important, 
because humans must now work harder to care for 
the earth.

3. The spiritual, mental, physical, and spatial dimen
sions of the humans are all negatively affected by 
the human rebellion.

4. The ultimate result of deterioration is death, which 
for humans means nonexistence.

5. Even in deterioration God provides hope.

Accordingly, Adventist Christians who affirm the 
doctrine of deterioration will acknowledge that 
humans are still dependent on the earth for the continu

a tio n  o f  life, th a t  th e y  a re  now  even  m o re  re sp o n s ib le  
to  G o d  an d  th e m se lv e s  fo r th e  c a re  o f  th e  e a r th  
an d  its  l ife -su s ta in in g  e lem en ts , th a t  sp a tia l an d  o th e r  
d im e n s io n s  have su ffered  b ecause  o f  h u m an  reb e llio n , 
th a t  th e y  w ill d ie  and  no  lo n g e r  e x is t, an d  th a t  th e ir  
o n ly  hope  fo r u ltim a te  life re s id e s  in  G od.

SALVATION T H E  T H IR D  A F FIR M A T IO N  C O N C E R N S  

s a l v a t io n — G o d  i n  t h e  f o r m  o f  J e s u s  C h r i s t  p r o v i d e d

FOR T H E  E N D  OF T H E  D ET ER IO R A TIO N  OF TH E  

PHY SICAL W O R L D  A N D  ALL IT S  H U M A N , A N IM A L , A N D  

PLANT LIFE AND FOR THEIR ULTIMATE RESTORATION.

T h e  g lim m e r o f  h ope  c o n ta in e d  in  th e  fo u n d a tio n a l 
s to ry  o f  d e te r io ra tio n  w as fan n ed  in to  a b u rn in g  to rc h  
o f  e x p e c ta n c y  in  th e  h is to ry  o f  G o d ’s co m m u n ic a tio n s  
an d  in te rv e n tio n s  in th e  lives o f  th e  H e b re w  peo p le  
and  re c o rd e d  in th e ir  S c rip tu re s . H ow ever, it  w as n o t  
u n til th e  in c a rn a tio n  o f  G o d  in to  h u m a n ity  i ts e lf  th a t  
th e  full b laze  o f  d iv in e  re v e la tio n  an d  fu lfillm en t b u r s t  
on  th e  h u m a n  scene  a fte r  m ille n n ia  o f  d e te r io ra tio n . 
T h is  is an  a ffirm a tio n  o f  th e  sa v in g  ac t o f  G o d  in and  
th ro u g h  th e  life, d ea th , and  re s u rre c tio n  o f  Jesus.

T h e  e a r lie s t b ib lical in te rp re ta t io n  o f  Jesu s an d  h is 
m e a n in g  fo r th e  sa lv a tio n  o f  h u m a n s  an d  th e ir  w o rld  
w as w r it te n  by  P au l o f  T a rsu s , a H e lle n is tic  Jew ish  
c o n v e r t to  th e  Jesu s M o v em en t. L a ter, o th e r  w r ite r s  
gave th e ir  ow n  acco u n ts  and  in te rp re ta t io n s  o f  Jesus, 
e sp ec ia lly  th o se  w h o  co m p o se d  w h a t e v e n tu a lly  cam e 
to  be ca lled  th e  G o sp e ls . In  p a r t ic u la r , th e  G o sp e l 
w r ite rs  p ro v id ed  ex te n s iv e  acco u n ts  o f  Je su s’ te a c h in g s  
an d  s u p e rn a tu ra l  ac tiv itie s , e d ite d  to  co n v ey  th e  
m e a n in g  o f  Je su s fo r v a r io u s  g ro u p s  o f  C h r is t ia n s  in  
d if fe re n t p a r ts  o f  th e  H e lle n is tic  w o rld .

T h e  s to rie s , d isco u rses , e x p o sitio n s , an d  in te rp re 
ta tio n s  o f  th ese  w r ite r s  con v ey  sev e ra l im p o r ta n t  
in s ig h ts  th a t  m u s t be p a r t  o f  an A d v e n tis t  th e o lo g y  o f  
th e  e a r th  in th e  c o n te x t  o f  th e  a ffirm a tio n  o f  sa lv a tio n .

1. Je su s’ in c a rn a tio n  show ed  G o d ’s so lid a r ity  w ith  
deterio ra ted  hum ans and  th e ir w orld. Jesus cam e w ith  
a deterio ra ted  hum an  body (John 1:14; Phil. 2:5-8;



H eb 2:17); Jesus overcam e th e  hostile  deterio ra tion  o f 
n a tu re 17; Jesus defeated disease and d e a th 18; Jesus 
announced  the  arrival o f  “th e  k ingdom  o f G od” as a 
p re se n t rea lity  and a fu tu re  certa in ty .19

2. Je su s’ d e a th  show ed  G o d ’s love fo r d e te r io ra te d  
h u m a n s  an d  th e ir  w o rld  as Jesus ex p e rie n c ed  
th e  u ltim a te  effect o f  h u m a n  d e te r io ra tio n  (John 
3:16; R om . 5:8).

an d  re s u rre c tio n  o f  Jesu s and  th e  c o m p le tio n  o f  th a t  
h is to ry  in  th e  fu tu re  re s to ra tio n  to  o ccu r in  assoc ia tion  
w ith  th e  seco n d  a d v e n t o f  Jesus.

T h e  in te r im  c o m e s  a f te r  th e  d e fe a t o f  d e a th  a n d  
th e  c o sm ic  p o w e rs  by  Je su s  b u t  b e fo re  th e i r  d e s t r u c 
tio n . I t  lie s  b e tw e e n  th e  “a lr e a d y ” a n d  th e  “n o t  y e t” 
a sp e c ts  o f  th e  “k in g d o m  o f  G o d ”— b e tw e e n  its  
in a u g u r a t io n  a n d  i ts  c o n s u m m a tio n . I t  is th e  tim e

Believers may even now begin not only to prepare for that restoration
but also to live an environmentally conscious and active lifestyle.

3. Jesus’ resu rrec tion  show ed G od’s pow er over the  
effects o f  d e te rio ra tio n  on h u m an s and  th e ir  w orld . 
G od  defeated death by ra ising  Jesus from  the  dead
(l Cor. 15:20-26); Jesus defeated the hostile cosmic pow 
ers th ro u g h  his resurrection  (Col. 2:15; 1 Pet. 3:21-22).

4. T h e  g o o d  n ew s is th a t, in  Jesus, G o d  saved  th e  
w h o le  w o rld  an d  all its  p eo p le  (2 Cor. 5:18-19; 
R om . 5:18) an d  th a t  to  be saved  th o se  w h o  reb e lled  
a g a in s t G o d  n eed  o n ly  believe in  Jesus and  accep t 
th e  g o o d  n ew s (A cts 16:31; G al. 2:15-16).

5. God saves humans holistically, including their 
spiritual, mental, physical, and spatial dimensions 
(1 Thess. 5:23; 2 Pet. 3:13).

A ccord ing ly , A d v e n tis t  C h ris tia n s  w h o  affirm  th e  
d o c tr in e  o f  sa lv a tio n  w ill a ck n o w led g e  th a t  Jesus cam e 
in  d e te r io ra te d  h u m an  fo rm  to  show  G o d ’s so lid a rity  
w ith  h u m a n s  and  th e ir  w o rld , th a t  Jesus d e m o n s tra te d  
h is p o w e r over th e  h o s tile  fo rces o f  n a tu re  and  h u m an  
d iseases an d  dea th , th a t  Jesus p ro c la im ed  th e  b e g in n in g  
o f  G o d ’s ren ew ed  a d m in is tra tio n  o f  th e  w o rld , th a t 
Jesus d ied  to  d e m o n s tra te  th e  d e p th  o f  G o d ’s love for 
d e te r io ra te d  h u m a n s  and  th e ir  w o rld , th a t  G o d  defeated  
d ea th  and  th e  cosm ic p o w ers  by  ra is in g  Jesus from  th e  
d e a d , th a t  d e te r io ra te d  h u m a n s  m ay  e x p e r ie n c e  
sa lv a tio n  by  b e liev in g  in Jesus and  acc e p tin g  th e  good  
new s th a t G od  has saved th e  w orld  and all people, and  
th a t  G o d ’s sa lv a tio n  involves all th e  h u m an  d im en sio n s 
in c lu d in g  th e  sp a tia l d im en sio n  o f  th e  e a rth .

ANTICIPATION t h e  f o u r t h  a f f i r m a t i o n  c o n c e r n s

ANTICIPATIO N— G O D  IN T H E  FORM  OF T H E  H O L Y

S p i r i t  p r o v i d e s  t h e  f i r s t  i n s t a l l m e n t s  o f  t h e

R E ST O R A T IO N  O F T H E  P H Y SIC A L  W O R L D  A N D  ALL  

IT S  H U M A N , A N IM A L , A N D  P L A N T  L IFE .

T h is  affirm ation focuses on the  in te rim  period  in salvation 
h is to ry  b e tw e e n  th e  de fin itiv e  ac ts  o f  G o d  in  th e  d ea th

b e tw e e n  th e  d e f in itiv e  b a t t le  a n d  th e  e n d  o f  th e  w ar.
D u r in g  th is  in te r im , b e lie v e rs  in  Je su s  hav e  b o th  

p riv ile g e s  an d  re sp o n sib ilitie s . A c c o rd in g  to  th e  
N ew  T e s ta m e n t, th e y  a re  p riv ile g e d  to  have h o p e  and  
con fidence  in  G o d ’s fu tu re  re s to ra tio n  b ecause  o f  w h a t 
G o d  has a lre a d y  d o n e  in  Jesu s (R om . 5:1-5). T h e y  
can  even  face d e a th  w ith  co n fid en ce  in  a fu tu re  b o d ily  
re s u rre c tio n  because  G o d  ra ise d  Jesu s fro m  th e  dead  
(1 T h e ss . 4:13-14; 1 Cor. 15:20).

T h e y  a re  a lso  p riv ile g e d  to  b e g in  e x p e r ie n c in g  in  
adv an ce  som e im p o r ta n t  a sp ec ts  o f  th a t  re s to ra tio n . 
P hysically , th e y  can  even  now  “k n o w  th a t  [they)] have 
e te rn a l  life” ( l  Jo h n  5:13) an d  s t a r t  to  e x p e rie n c e  
th e  q u a lity  o f  e n d le ss  e x is te n c e  by  a h e a lth  co n sc io u s 
lifesty le . S p iritually , th e y  can  b e g in  to  u n d e rg o  a 
s ig n ifican t, th o u g h  in co m p le te , tra n s fo rm a tio n . T h is  is 
w h a t th e  N ew  T e s ta m e n t w r ite r s  v a rio u s ly  d esc rib e  
th ro u g h  m e ta p h o rs  like ju s tif ic a tio n , san c tifica tio n , 
re d e m p tio n , reco n c ilia tio n , a d o p tio n , e x p ia tio n , fo r
g iveness, an d  sa lv a tio n  (for ex am p le , 1 Cor. 1:30; 6:11).

In te llec tu a lly , be liev ers  can  develop  th e ir  m in d s  
to w a rd  g re a te r  d e p th s  o f  u n d e rs ta n d in g  even  i f  s h o r t  
o f  p e rfe c t k n o w le d g e  (R om  15:14; 1 Cor. 13:9-10). 
H ow ever, such  p ro le p tic  ex p e rie n c es  w o u ld  be 
in c o m p le te  if  th e y  d id  n o t  a lso  in c lu d e  th e  fo u r th  
d im en sio n  o f  h o lis tic  h u m a n ity — th e  sp a tia l d im en sio n . 
A c c o rd in g ly , P a u l d e c la re s  th a t  th e  e a r th  i t s e l f  
langu ishes in  its de te rio ra ted  s ta te  and  eagerly  an ticipates 
its  re s to ra tio n  (R om . 8:18-23).20

A lth o u g h  G o d  has p ro m ised  to  rec re a te  th e  physica l 
w o rld  in th e  fu tu re  (2 Pet. 3:13; Rev. 21:5), b e liev ers  
m ay  even  no w  b e g in  n o t  o n ly  to  p re p a re  fo r th a t
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re s to ra tio n  b u t also  to  live an en v iro n m en ta lly  conscious 
an d  ac tive  lifesty le . G o d  n o t o n ly  ac ted  d efin itive ly  
in  Jesu s to  o v erco m e th e  d e te r io ra tio n  o f  h u m a n s  and  
th e ir  w o rld  caused  by  th e  re b e llio n  b u t a lso  in  th e  
fo rm  o f  th e  H o ly  S p ir it ac ts  in th e  in te r im  to  p ro v id e  
th is  h ope  an d  to  g ive  b e liev ers  th is  adv an ce  ex p e rie n c e  
o f  th e  fu tu re  re s to ra tio n  o f  all th in g s  (R om . 8:23;
E ph . 1:13-14; 2 Cor. 1:22).

salvation in Jesus and by the first installments of 
the restoration in the activity of the Holy Spirit in the 
present time of anticipation.

Even during the time of deterioration before the act 
of God in Jesus, God had promised to “create new heavens 
and a new earth” (Isa. 65:17; 66:22). God repeated this 
promise to the followers of Jesus, who himself had spo
ken of the end of the present heaven and earth

Adventist Christians...are privileged through the Holy Spirit to have hope and 
confidence in the ultimate restoration of the deteriorated earth and all its life forms.

D u r in g  th e  in te rim , be lievers in Jesus also  have 
re sp o n sib ilitie s . T h e se  involve w itn e ss  and  w ork . T h e  
N ew  T e s ta m e n t re c o rd s  Jesu s’ call fo r h is fo llow ers 
to  be h is w itn e sse s— to  te ll o th e rs  ab o u t w h a t G o d  has 
done, is do ing , and  w ill do  in  th e ir  lives and  in th e ir  
w o rld  (M a tt. 28:19-20; A cts  1:8). H e also  asks th e m  to  
do  ta n g ib le  th in g s  to  he lp  achieve G o d ’s p u rp o se  
o f  re s to ra tio n . T h is  m ean s th e y  are  to  w o rk  w ith  th e  
S p ir it to  fac ilita te  n o t  o n ly  th e ir  ow n  sp iritu a l, m en ta l, 
an d  physica l ren ew a l and  d ev e lo p m en t in  an tic ip a tio n  
o f  th e ir  fu tu re  re s to ra tio n  b u t also  th e  p re se rv a tio n  and 
re c o v e ry  o f  th e  physica l w o rld  and  its  life fo rm s from  
fu r th e r  d e te r io ra tio n  (G al. 5:22-23; R om . 8:22-23).

A ccord ing ly , A d v e n tis t  C h ris tia n s  w h o  affirm  th e  
d o c tr in e  o f  a n tic ip a tio n  w ill a ck n o w led g e  th a t  d u r in g  
th e  in te r im  b e tw een  G o d ’s sa lv a tio n  ev e n t in Jesu s and  
G o d ’s fu tu re  r e s to ra tio n  th e y  a re  p riv ile g e d  th ro u g h  
th e  H o ly  S p ir it  to  have h ope  and  con fidence  in th e  
u ltim a te  re s to ra tio n  o f  th e  d e te r io ra te d  e a r th  and  all 
its  life fo rm s an d  to  e x p e rie n c e  in adv an ce  som e 
im p o r ta n t  a sp ec ts  o f  th a t  re s to ra tio n , in c lu d in g  th e  
p ro le p tic  re s to ra tio n  o f  th e ir  sp a tia l d im en sio n  in  th e  
physica l w o rld . T h e y  w ill a lso  ack n o w led g e  th a t  d u r in g  
th e  in te r im  th e y  have re sp o n s ib ilitie s  to  in fo rm  o th e rs  
o f  G o d ’s c o m in g  re s to ra tio n  o f  th e  e a r th  an d  its  
c o m m e n c e m en t a lre a d y  and  to  w o rk  d ilig e n tly  to  he lp  
b r in g  it a b o u t by  ta n g ib le  ac ts  o f  re s tr a in t ,  reu se , and  
re n e w a l w ith  re sp e c t to  th e  e a r th  and  its  reso u rces.

RESTORATION t h e  f i f t h  a f f i r m a t i o n  c o n c e r n s

RESTO RATIO N— G O D  W ILL RESTORE T H E  PHYSICAL  

W O R LD  A N D  IT S  H U M A N , ANIM AL, A N D  PLA N T LIFE T O  

TH E IR  PR IST IN E  STATE FOR ETER N ITY .

T h is  a ffirm ation  focuses on th e  goal o f  sa lva tion  h is to ry  
an d  th e  c lim a x  o f  th e  cosm ic  d ram a . I t  looks to  an 
ev e n t in  th e  d ra m a  th a t  is y e t to  com e. H ow ever, 
i ts  c e r ta in ty  is e s ta b lish e d  by G o d ’s h is to ric a l ac t o f

(Rev. 21:1; M a rk  13:31). T h is  re s to ra tio n  o f  th e  e a r th  
and  its  ce lestia l e n v iro n m e n t w ill be com prehensive . 
H u m an s w ill be re s to re d  h o lis tica lly  to  end less  physica l 
life, to  p e rfec t sp ir itu a l re la tio n sh ip s  w ith  G o d  and  each 
o ther, to  u n lim ited  in te lle c tu a l ach ievem en t, and  to  a 
pe rfec t spa tia l en v iro n m e n t. A n im al and  p la n t  life w ill 
be re s to re d  to  p e rfec t h a rm o n io u s  e x is ten ce .21

The earth itself will be restored to its pristine 
state. All that has been negatively affected by rebellion 
against God will be made perfect in the restoration 
(Rev. 21:5). However, this is more than merely a zero 
sum prospect. The restoration will bring humans 
and their world to a state even beyond their original 
condition. For humans, this means a degree of under
standing God’s love that was never possible before 
the rebellion and God’s act of salvation in Jesus.
F o r th e  e a r th , it  m ean s  a level o f  G o d ’s p re se n c e  th a t  
w as n o t  c h a ra c te r is tic  even  o f  th e  w o rld  a f te r  c re a tio n  
(Rev. 21:2-3; 22:1-5).

T h e  f ir s t  fo llow ers  o f  Jesus d esc rib ed  in th e  N ew  
T e s ta m e n t w ere  ap o ca ly p tic is ts . T h e y  sh a re d  th e  basic  
w o rld  v iew  o f  c o n te m p o ra ry  Jew s th a t  sp ir itu a l an d  
social d e te r io ra tio n  o f  th e ir  w o rld  an d  its  so c ie ty  had  
reach ed  such  d isa s tro u s  levels th a t  o n ly  G o d ’s d ire c t 
in te rv e n tio n  cou ld  c h a n g e  th in g s . G o d  w o u ld  b r in g  th e  
p re s e n t  w o rld  and  its  h is to ry  to  a d ra m a tic  en d  an d  
w o u ld  rep lace  i t  w ith  a new  w o rld . T h e re  w o u ld  be a 
ju d g m e n t  o f  h u m an  behav io r, an d  o n ly  th o se  v in d ic a t
ed as fo llo w ers  o f  G o d  w o u ld  e n te r  th e  n ew  w o rld . 
T h ro u g h  an  e n d -tim e  re su rre c tio n , th e se  w o u ld  
in c lu d e  th e  b e liev ers  w h o  had  died.

I f  taken  in  iso la tio n  from  th e  o th e r  affirm ations, an 
apocalyptic  u n d e rs ta n d in g  o f  th e  re s to ra tio n  w ill usually  
lead  to  a d ep rec ia tio n  o f  a p o s itiv e  th e o lo g y  o f  th e  
e a r th . A c c o rd in g  to  th e  ty p ic a l a p o c a ly p tic  th e o lo g y , 
G o d  w ill rep lace  th e  p re se n t w o rld  w ith  a new  w orld . 
T h e re fo re , in h a b ita n ts  o f  th e  p re se n t w o rld  need  feel no



responsibility to protect or preserve the present world.
However, when seen as the final part of a trajectory 

of affirmations that span the time and stages from 
Eden to eternity, belief in God’s dramatic re-creation 
of the earth becomes the ultimate catalyst for a theology 
of the earth. God made the earth and everyone and 
everything on it perfect. The consequences of human 
rebellion against God brought about the deterioration 
of the earth and all its human and other life forms.
In Jesus, God achieved salvation for humans and the 
world and made restoration possible by defeating 
the powers of evil and rebellion.

Through the Holy Spirit, believers in Jesus now 
live in anticipation of the future restoration, are 
privileged to share some of its benefits in advance, and 
are expected to work tangibly toward :t realization. 
The final affirmation of restoration of humans and the 
earth is the capstone of this trajectory. This is 
apocalyptic in that God will dramatically terminate the 
history of human rebellion and all its consequences 
of deterioration and will comprehensively restore 
everything to its original perfect state.

The bodily resurrection of believers in Jesus who 
die before his return will be a significant means of 
linking the old earth with the new. It will also confirm 
the monistic understanding of reality and the ultimate 
goodness of matter in God’s creation.22 Once again, 
humans will be linked in solidarity witn the earth.

These resurrected believers, along with others, will 
continue to depend on the earth for life. This is 
figuratively implied in the restoration story, which, in 
reminiscence of the second creation account, describes 
a “tree of life” beside the “river of the water of life” 
(Rev. 22:1-2; Gen. 2:9-10).

Accordingly, Adventist Christians who affirm the 
doctrine of restoration will acknowledge that, after 
the return of Jesus, God who brought the earth and all 
its human and other life forms into perfect existence 
will fully restore them from the comprehensive 
deterioration they have experienced, that the believers 
in Jesus who have died will live again through 
resurrection of the physical body, and that matter and

the material world will continue to be positively 
part of the divine plan, and that humans will still 
depend on the earth and its resources for life.

Two Symbols
The symbols represent two of the most central concepts 
within Adventist theology and understanding. 
Although contemporary Adventism is better known for 
the first of these, the second is actually more foundational 
in Adventist history. Furthermore, the first is better 
understood and accepted by most Adventists today. 
Nevertheless, the second, although controversial, 
remains an im portant motif in Adventist thought. 
These symbols contribute to an Adventist theology 
of the earth in conjunction with the five affirmations.

S A B B A T H  THE FIRST SYMBOL IS SABBATH— G O D  RESTED  

AS A N  EXAM PLE T O  H UM ANS A N D  GAVE T H E M  T H E

S a b b a t h  a s  a  s p e c i a l  i n t e r l u d e  i n  o r d i n a r y  t i m e .

I t  is th e ir  day  to  r e s t  fro m  w o rk , reco v e r fro m  
s tre ss , c o n te m p la te  an d  w o rsh ip  G o d , en jo y  fe llo w sh ip  
w ith  fam ily  an d  frien d s, and  e x p e rie n c e  re n e w a l fo r 
th e  fo llo w in g  w eek.

Sabbath is a symbol related to creation. The first 
creation narrative climaxes with the introduction of the 
Sabbath as the crowning act of the Creator (Gen. 2:1-3). 
God rested, not from fatigue at creating—how tired 
can one get from giving a single order on each of six 
days?—but in satisfaction at the outcome of the creation. 
It was good, and God celebrated. Because God made 
humans godlike, they, too, would rest in celebration of 
the perfect creation with all of its wondrous life forms 
and its glorious physical environment. It was to be 
their special time to remember and worship the Creator 
and to recall their privileges and responsibilities
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regarding God’s world (Exod. 20:8, 11; 31:17).
Sabbath is a symbol related to deterioration. When 

humans rebelled, God instituted another functional 
symbol to remind them of their state of alienation from 
him and their fate of death. He informed the rebel 
humans that they would have to work to survive, not a 
pleasant, leisurely effort, but labor that would be 
difficult, demanding, and exhausting (Gen. 3:17-19). 
This is the opposite of the rest that the Sabbath represents. 
Yet, even in the setting of rebellion and the continuum 
of labor, the Sabbath was a reminder to humans 
of the glorious creation in the past and the promise of 
restoration in the future.

In the context of deterioration, God gave laws to 
humans that included regulations concerning the 
Sabbath. Humans were told to rest from work in cele
bration of God’s creation and to share the rest with 
everyone and everything in their households, including 
their employees, guests, and animals (Exod. 20:8-11; 
Deut 5:13-14). Even the land was to have a renewing 
sabbath rest from production every seven years 
(Lev. 25:1-7). If God’s special people failed to grant the 
land this rest, they would be punished with deportation, 
and the land would eventually get its sabbath rest 
anyway (Lev. 26:34; 2 Chron. 36:21).

Sabbath is a symbol related to salvation. Ancient 
Israel understood the Sabbath as a reminder of its 
deliverance from Egypt and of the God who could 
make them holy (Deut 5:15; Exod. 31:13; Ezek.
20:12). As an act of restoration from the physical 
deterioration that resulted from human rebellion,
Jesus healed on the Sabbath and defended his 
actions.23 He declared the Sabbath to be a gift from 
God for humans while defending his disciples’ 
right to eat life-sustaining grain casually plucked on 
the Sabbath (Mark 2:27).

Furthermore, he used the concept of a sabbathlike 
rest from work to describe figuratively the saving 
renewal that he brought to deteriorated humans (Matt. 
11:28-30). Finally, Jesus rested in the earth on the 
Sabbath before his resurrection in solidarity with all

w h o  d ie  an d  w ith  th e  e a r th  itself, fro m  w h ich  th e  
re s u rre c te d  dead  em erg e . T h e  a p o s tle  to  th e  H e b re w s  
used  th e  m e ta p h o r  o f  e n te r in g  G o d ’s r e s t  fo r th e  
e x p e rie n c e  o f  sa lv a tio n — an e x p e rie n c e  th a t  u ltim a te ly  
e lu d ed  a n c ie n t Is ra e l b u t is e x p e rie n c ed  by  all w ho  
believe in Jesu s (H eb. 3:18; 4:3). B ecause G o d  saves 
h u m a n s  ho listica lly , in c lu d in g  th e ir  sp a tia l d im en sio n , 
th e  S abbath  as a c o m m e m o ra tio n  o f  th a t  sa lv a tio n  
likew ise  m em o ria lize s  th e  sa v in g  o f  th e  e a r th  itself.

S abbath  is a sy m b o l re la te d  to  a n tic ip a tio n . W h ile  
S ab b a th  p ro v id e s  r e s t  from  th e  w o rk  o f  th e  p a s t  six  
days, it  a lso  m ean s re n e w a l fo r th e  e x p e rie n c es  o f  th e  
n e x t  w eek. I t  is an  in te r im  b e tw een  p a s t  an d  fu tu re —  
a tim e  to  re m e m b e r  an d  a tim e  to  an tic ip a te . I t  is, 
th e re fo re , an a p p ro p ria te  sy m b o l fo r b e liev ers  in Jesus 
w h o  live in  th e  re a lity  o f  h is p a s t  ac t o f  sa lv a tio n  an d  
in th e  c e r ta in ty  o f  h is fu tu re  c o m in g  to  re s to re . T h e  
S ab b a th  re s t  is a fo re ta s te  o f  th a t  re s to ra tio n . S ince th e  
re s to ra tio n  w ill be co m p reh en siv e , th e  fo re ta s te  o f  it 
sh o u ld  be as w ell. T h u s , S abbath  is b o th  a re m in d e r  o f  
th e  fu tu re  re s to ra tio n  o f  th e  e a r th  a n d  a ll i ts  h u m an  
and  o th e r  life fo rm s and  a tim e  to  sh a re  th is  g o o d  n ew s 
and  do ta n g ib le  th in g s  to  h e lp  b r in g  it abou t.

S abbath  is a sy m b o l re la te d  to  re s to ra tio n . In  th e  
new  e a r th  en v isio n ed  by  Isa iah , re s to re d  h u m a n s  w ill 
w o rsh ip  G o d  each  S ab b a th  (Isa. 66:22-23). T h e  co m 
p re h e n s iv e  re s to ra tio n  o f  e v e ry th in g  th a t  d e te r io ra te d  
because  o f  h u m an  reb e llio n , in c lu d in g  th e  e a r th  itself, 
is a sab b a th lik e  re s t  th a t  aw aits  b o th  re s to re d  h u m a n s  
and  th e ir  e a r th  (H eb. 4:9; R om . 8:22-23).

A ccord ing ly , A d v e n tis t  C h ris tia n s  w h o  e m b race  
th e  sym bo l o f  S ab b a th  w ill a ck n o w led g e  th a t  w hen  
th e y  r e s t  fro m  w o rk  th e y  c o m m e m o ra te  G o d ’s c re a tio n  
an d  su s te n a n c e  o f  th e  e a r th  and  all its  life fo rm s, th a t  
S abbath  is a g ift o f  re s t  fo r b o th  h u m a n s  and  th e  e a r th  
itself, th a t  S ab b a th  is a re m in d e r  th a t  G o d  saves n o t  
o n ly  h u m a n s  b u t a lso  th e  e a r th , th a t  th e y  r e s t  no w  in 
an tic ip a tio n  o f  th e  e a r th ’s u ltim a te  re n ew a l, th a t  
th e y  m u s t w o rk  ta n g ib ly  now  to  ad v an ce  th a t  ren ew al, 
an d  th a t  th e  u ltim a te  r e s t  o f  e te rn i ty  w ill in c lu d e  th e  
re s to ra tio n  o f  th e  e a r th  fro m  d e te r io ra tio n .



SANCTUARY t h e  s e c o n d  s y m b o l  i s  s a n c t u a r y —  

G o d  h a s  a  p r e s e n c e  a m o n g  h u m a n s .

T h is  s u g g e s ts  th a t  G o d  n o t  o n ly  c o n s id e rs  h u m a n s  
to  be  im p o r ta n t  b u t  a lso  v a lu e s  th e i r  p h y s ic a l 
e n v iro n m e n t . F u r th e r m o r e ,  G o d  is s e r io u s  a b o u t 
h u m a n s  a n d  th e  ro le s  a n d  re s p o n s ib i l i t ie s  th e y  hav e  
re c e iv e d , in c lu d in g  th e i r  r e s p o n s ib i l i t ie s  r e g a r d in g  
th e  w e ll b e in g  o f  th e  e a r th  a n d  a ll i ts  life  fo rm s.

o n ly  by  liv in g  in  th e  w o rld  o f  m a te ria l th in g s  b u t  also  
by  s h a r in g  th e  h u m an  p h y sica l reality . Jesus ta u g h t  
h u m a n s  to  e n tr u s t  th e  ca re  o f  th e ir  m o s t im p o r ta n t  
n eed s  to  G od , w h o  p ro v id es  fo r th e  b ird s , flow ers, and  
g ra s s  (M a tt. 6:25-32).

S a n c tu a ry  is a sy m b o l r e la te d  to  a n tic ip a tio n . 
G o d ’s p re s e n c e  in  th e  w o r ld  d u r in g  th e  in te r im  
b e tw e e n  th e  a c t  o f  s a lv a tio n  in  Je su s  a n d  th e

Sabbath is a symbol related to anticipation.... It is an interim between past and 
future—a time to remember and a time to anticipate.

In  th e  end , G o d ’s se rio u sn ess  involves w h a t th e  Bible 
calls a ju d g m e n t in  w hich h u m an s are  he ld  accoun tab le  
for th e  d isch a rg e  o f  th e ir  G o d -g iv en  responsib ilitie s  
and  in  w hich  th e y  are  v ind ica ted  because o f  th e ir  be lie f 
in Jesus.

S a n c tu a ry  is a sy m b o l re la te d  to  c re a tio n . T h e  
c re a tio n  a c c o u n ts  in  G e n e s is  p ic tu re  G o d  as in tim a te ly  
in v o lv e d  in  th e  c re a tio n — c o n te m p la tin g , m a k in g , 
fo rm in g , p la n t in g ,  in s t r u c t in g ,  r e s t in g .  G o d  s h a re d  
th e  c re a tio n  p ro c e s s  w ith  h u m a n s  by  in v o lv in g  th e m  
in  n a m in g  th in g s . T h e  t e x t  d e sc r ib e s  G o d , like  an  
e s ta te  o w n er, w a lk in g  a ro u n d  th e  p r o p e r ty  a t th e  e n d  
o f  th e  day  (G en . 3:8). G o d  w as se rio u s  r e g a rd in g  th e  
c a re  o f  th e  e a r th  a n d  gav e  re s p o n s ib il i t ie s  to  h u m a n s  
a b o u t it.

S a n c tu a ry  is a sy m b o l re la te d  to  d e te r io ra tio n . 
A lth o u g h  h u m a n  re b e llio n  affected  G o d ’s re la tio n sh ip  
to  th e  w o rld , it  d id  n o t  e lim in a te  G o d ’s p re se n c e  
in  i t  (Ps. 139:7-12). G o d  w as p re s e n t  in  th e  ex p e rie n c es  
o f  p e rs o n a l  w o rsh ip  an d  d e v o tio n  an d  e v e n tu a lly  
a m o n g  a p a r t ic u la r  peop le . T h e  p h y sic a l lo cu s o f  th is  
la t te r  p re se n c e  w as a sa c re d  te n t  th a t  in  tim e  w as 
re p la c e d  by  a p e rm a n e n t  sh r in e  in  J e ru sa le m — one 
th a t  G o d  sh a re d  even  w ith  n e s t in g  an d  s in g in g  b ird s  
(E x o d . 25:8; Ps. 84:1-4). G o d ’s se rio u sn e ss  a b o u t 
h u m a n  re sp o n s ib ilitie s , in c lu d in g  th e  ca re  o f  th e  e a r th , 
a n d  th e  m e a n s  o f  v in d ic a tio n  w ere  c e n te re d  in  th e  
re lig io u s  e v e n ts  o f  a n c ie n t Is ra e l, e sp ec ia lly  th e  an n u a l 
D a y  o f  A to n e m e n t.

S a n c tu a ry  is a sym bo l re la te d  to  sa lv a tio n . G o d ’s 
de fin itiv e  ac t o f  sa lv a tio n  invo lved  th e  in c a rn a tio n  
o f  d iv in ity  in to  h u m a n ity  in th e  p e rso n  o f  Jesu s o f  
N a z a re th . A c c o rd in g  to  th e  o p e n in g  hy m n  o f  th e  fo u rth  
G o sp e l, th is  “W o rd  b ecam e flesh  an d  lived  a m o n g  
u s”(John  1:14). H e w as “G o d  w ith  u s” (M a tt. 1:23).
G o d  cam e to  sh a re  th e  h u m a n  sp a tia l d im en sio n  n o t

re s to ra tio n  a t Je su s’ r e tu r n  is in  th e  fo rm  o f  th e  H o ly  
Spirit. T h e  S p irit is a re m in d e r o f  th e  h is to rica l p resen ce  
o f  Je su s  in  th e  p a s t  a n d  a f i r s t  in s ta l lm e n t  o f  th e  
p h y s ic a l p re s e n c e  o f  G o d  in  th e  fu tu re . T h e  S p ir i t  
le a d s  b e lie v e rs  to  th e  t r u t h  a b o u t  G o d ’s s e r io u s n e s s  
an d  p o in ts  to  th e  tim e  o f  ju d g m e n t  w h e n  G o d  w ill 
h o ld  h u m a n s  re sp o n s ib le  fo r th e ir  ac tions, in c lu d in g  
th e ir  s in s  a g a in s t th e  e a r th  (John  16:8-11,13; Rev.
11:16-18).

S a n c tu a ry  is a sy m b o l re la te d  to  re s to ra t io n .
T h e  u lt im a te  a c h ie v e m e n t o f  th e  r e s to ra t io n  w ill be 
s a n c tu a ry — G o d  w ill ag a in  d w e ll w ith  h u m a n s  
in  a r e s to re d  e a r th  (Rev. 21:3). O n ly  th e n  w ill th e  
p re se n c e  o f  G o d  be fu lly  re a liz e d  s in ce  c re a tio n  a n d  
th e  in te r lu d e  o f  h u m a n  re b e llio n . T h e  u n lim ite d  
p re se n c e  o f  G o d  w ill t r a n s fo rm  th e  n a tu ra l  w o rld  
in to  a p lace  f i t t in g  n o t  o n ly  fo r r e s to re d  h u m a n s  b u t 
a lso  fo r a p e rfe c t G od .

A ccord ing ly , A d v e n tis t  C h ris tia n s  w h o  e m b race  
th e  sy m b o l o f  s a n c tu a ry  w ill a c k n o w led g e  th a t  fro m  
th e  b e g in n in g  o f  c re a tio n  G o d  has been  p re s e n t  in and  
id en tified  w ith  th e  e a r th  and  all its  h u m a n  and  o th e r  
life fo rm s, th a t  G o d ’s p re se n c e  c o n tin u e s  to  g ra c e  th e  
e a r th  a f te r  h u m a n s  reb e lled , th a t  G o d ’s p re se n c e  
reach ed  its  c lim ax  in  th e  life, d ea th , and  re s u r re c tio n  o f  
Jesus, th a t  h u m a n s  an d  th e  e a r th  c o n tin u e  to  e x p e r i
ence  G o d ’s p re se n c e  in  th e  fo rm  o f  th e  H o ly  S p irit, 
th a t  G o d ’s p re se n c e  w ith  h u m a n s  an d  th e  e a r th  w ill be 
c o m p le te  w h e n  all th in g s  a re  re s to re d  to  th e ir  p r is t in e  
perfection , and  th a t G o d  w ill hold  h u m an s accountab le  
fo r how  th e y  have fu lfilled  th e ir  re sp o n s ib ilitie s  to  ca re  
fo r th e  e a r th .
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God will hold humans accountable for how they have 
fulfilled their responsibilities to care for the earth.
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