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(199). The words disposition, spirit, and merafe in this sentence clearly connote
the psychological dimension of spirituality.

Finally, the “Possible ReflecHon” section that follows each of the
exegetical sections sometimes tends to repear what was stated in the
commentary sections and weaties the reader. In addition, questions are often
of athetotical nature, requiring either a “yes” or a “no’™ answer, For example,
on p. 59, Thiselton asks, “Ts there a danger in using the word ‘spirituality’ in an
ovetly vague, free-floating sense rather than in a more direct relation to Christ
and the Holy Spirit?” The expected answer is yes, As the author admits (xiv),
these sections are the weakest part of the commentary.

'These minor concerns do not detxact from the fact that the commentary
is full of powerful, seminal insights, Nearly every verse, indeed, every phrase
of the letter is expounded with weighty insights not only about the text, bur
our time. Thiselton introduces the reader to the key issues debated in Pauline
scholarship concerning the Corinthian letters. He does it, however, with
elegance and sensitivity to expose the reader to the issues relevant to spiritual
reflection and preaching, which is the chief aim of the book. The beauty of
Thiselton’s commentary lies in its ambiguity. The reader cannot always be
sute whether Thiselton is commenting on the text or our time. For example,
while commenting on 1:4-7, he writes: “Christian faith finds its focus not in
ideas or systems, but in the petson of Christ in whom God meets us” In
the repeated mentions of Christ in these verses, Thiselton reads a call for a
faith that centers on the persen of Christ rather than a set of ideas. This is
as tnuch about our modern society as 1 Cor 1:4-7, a rebuke on our time that
is becoming increasingly impersonal. The commentary boldly traverses the
boundary between exegesis and reflection.
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When one is confronted with 2 book that is two inches thick and neatly
600 pages long, the idea of reading it from cover to cover seems daunting,
Howevet, The Misdon of God draws the reader in with well-explained,
significant goals and with the subsequent matetial presented within elegantly
crafted paragraphs. Each chapter is carefully thought out and clearly presents
the different aspects undergirding Wright's main thesis: God’s mission is
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to redeem and reclaim the whole created otder. God then invites us o be
coworkers with him. It takes 581 pages for Wright to develop “the massive
contours of this Bible-sculpted, God-centered, mission-driven vision of
reality” (533). Thankfully, the publisher formats Wright's valuable tesearch
with footnotes instead of endnotes.

With this tome, Wright embarks on a distinctive “mission.” He insists
that the book is not the typical mission manual to help Christians become
better “missioparies” Rather, he writes, “just as ‘salvation belongs to our
God’ (Rev 7:10), so does mission.” The Bible renders and reveals to us the
God whose creative and redemptive wotk is permeated from beginning to
end with God’s own great mission, his purposeful, soveteign intentionality
to bless all nations. “All mission or missions which we initiate, or into which
we invest our own vocation, gifts and energles, flow from the prior and larger
reality of the mission of God. Ged ir on mission” (531).

Wright's passionate argumentation is structured within four main sections:
“The Bible and Mission,” “The God of Mission,” “The People of Mission,” and
“The Arena of Mission.” Having written commentaries on Deuteronomy and
Ezeldel, Wright is well versed in OT matetials, so it is no surprise that the vast
amount of the authot’s wosk is in the O'T. However, he also ably demonstrates
how the parameters of God’s mission wese understood and utilized by the NT
apostles. As he notes, “the whole pattern of Paul’s thinking was so shaped by
the pattern of the Scriptures that almost any scheme we might devise to map
those Scriptures would be seen to be reflected in Paul” (523).

Wright is not deterted by modern scholatly tendencies to get lost
in supposedly diverse “traditions™ of the canon. He competently engages
vatious scholatly arpuments as he works within the parameters of a unified
cancn thereby making this book appropriate for use as a textbook for both
OT and NT theology courses, as well as for classes in systematic theology.

Wright systematically allows God to be portrayed through his own
canonical self-revelation. The resultant portrait is glorious and petsuasive.
The Christian church is indebted to Wright for tackling this major project.
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Despite Wright’s almost legendary prominence in NT studics, he begins
by sejecting any claim of full expertise on the subject. Twice he acknowiedges,
“I do not pretend for 2 moment that I have here a full or even a balanced
treatment either of the problem of evil, of more especially of the meaning of



